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PREFACE 


Hans-Georg  Link 


As  already  announced  in  the  Preface  of  Volume  III  of  the 
series  "Confessing  our  Faith  Around  the  World"  (p.  VIII) 
the  present  collection  contains  witnesses  of  faith  only 
from  South  America.  It  is  not  necessary  to  repeat  here 
what  has  already  been  said  about  the  situation  in  Latin 
America,  the  criteria  for  selecting  texts  and  the  variety 
of  forms  which  apply  to  this  collection  as  well  as  to  the 
previous  one  from  the  Caribbean  and  Central  America.  In- 
stead I should  like  to  add  a few  remarks  about  biblical 
and  contemporary  themes  which  are  dealt  with  again  and 
again  in  these  witnesses  of  faith  from  Latin  America. 

Some  of  the  biblical  motifs  appearing  in  ever  new 
variations  are  these  : Israel's  history  of  liberation  from 
the  land  of  slavery  into  the  land  of  promise,  the  pro- 
phetic cry  for  justice,  the  proclamation  of  God's  Kingdom 
by  Jesus  of  Nazareth,  his  humble  origin,  the  flight  to 
Egypt,  his  closeness  to  the  poor,  his  cry  of  dereliction 
outside  the  gates  of  Jerusalem  as  well  as  his  overcoming 
of  fear  and  death  and  the  hope  for  the  victory  of  God's 
life-giving  power  over  the  forces  of  destruction.  On 
the  one  hand  these  texts  are  deeply  rooted  in  the  biblical 
tradition.  But  they  equally  clearly  face  the  personal, 
social  and  political  conditions  to  which  many  Latin 
Americans  are  daily  exposed  : exploitation  of  the  poor, 
privileges  for  rich  minorities,  unjust  distribution  of 
food,  property  and  power,  violation  or  refusal  of  ele- 
mentary human  rights  - these  are  some  of  the  social  and 
political  themes  which  are  repeatedly  brought  up  in  the 
documents  from  the  different  countries.  They  reflect 
the  pressure  of  suffering  for  wide  circles  of  the  Latin 
American  population.  Biblical  remembrance,  socio- 
political involvement  and  deep  trust  in  the  future  of 
God's  Kingdom  belong  inseparably  together  in  many  of 
these  confessional  texts. 

The  reader  will  discover  from  glancing  at  the  table 
of  contents  that  there  are  a disproportionate  number 
of  documents  from  Brazil.  It  seems  that  the  way  to- 
wards a new  credible  form  of  living  the  Christian  faith 
is  especially  advanced  in  that  country  with  its  basic 
ecclesial  communities. 
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The  beginnings  of  this  collection  go  back  to  1980.  At 
that  time  the  Commission  on  Faith  and  Order  began  its 
preparation  for  its  plenary  meeting  in  Lima,  Peru, 

2-16  January  1982.  This  conference  became  well  known 
by  the  adoption  of  the  convergence  document  on  "Baptism, 
Eucharist  and  Ministry"  and  the  first  celebration  of 
the  Lima  Liturgy.  At  this  meeting  members  of  the 
Commission  also  visited  various  basic  ecclesial  communi- 
ties in  Lima  and  adopted  the  plan  for  the  study  "Towards 
the  common  expression  of  the  apostolic  faith  today".  In 
this  connection  a brief  selection  of  confessional  texts 
from  Latin  America  had  already  been  prepared  for  Lima  : 
"Some  contemporary  witnesses  of  faith  from  Latin  America". 
This  now  completed  collection  is  a late  and  hopefully 
mature  fruit  of  the  Commission's  first  meeting  on  Latin 
American  ground.  Plans  are  in  hand  for  a Spanish  and 
a German  edition.  We  hope  this  will  help  local  and 
regional  working  groups  to  a deeper  study  of  some  aspects 
of  confessing  the  apostolic  faith  today. 


I should  like  to  thank  everyone  who  has  helped  to  bring 
together  the  texts  for  this  collection,  especially 
Dr  Martin  Dreher,  Fr.  Jesus  Hortal  S.J.  and  Dr  Nelson 
Kirst,  all  three  from  Sao  Leopoldo,  Brazil.  Most  of 
the  introductions  to  the  individual  texts  were  written 
by  Mr.  Dietrich  Werner  (Oldenburg,  FRG) . Mrs.  Eileen 
Chapman  produced  the  typescript.  I am  also  grateful 
to  the  new  General  Secretary  of  the  World  Council  of 
Churches,  Rev.  Dr  Emilio  Castro,  for  his  introduction 
since  he  himself  comes  from  Montevideo,  Uruguay. 
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INTRODUCTION 


Emilio  Castro 


It  is  for  me  a double  joy  to  introduce  to  the  readers  this 
collection  of  South  American  confessions  of  faith.  As  a 
Latin  American  I am  moved  by  the  depth  of  feeling,  the  in- 
tensity of  commitment  and  the  theological  perspective  in 
these  documents.  As  General  Secretary  of  the  World  Coun- 
cil of  Churches  I am  very  thankful  that  in  this  way  we  con- 
tinue to  contribute  to  inter-cultural  theological  dialogue 
and  to  the  sharing  of  spiritual  richness  and  theological 
insight  among  all  Christian  churches. 

This  collection  is  obviously  a very  mixed  one.  We  find 
here  official  pronouncements  from  church  bodies  and  in- 
dividual aspiration,  prayers  and  confessions  of  faith. 

It  is  precisely  this  pluralistic  character  of  the  collec- 
tion which  illustrates  the  reality  of  Latin  American  theo- 
logical reflection.  Common  people  express  their  con- 
victions and  expectations  in  song  and  prayer.  Groups 
of  Christians  gathered  together  in  basic  ecclesial  communi- 
ties have  taken  the  opportunity  provided  by  national  and 
regional  encounters  to  produce  documents  where  they  express 
their  Christian  conviction  in  vital  spiritual  struggle 
with  their  historical  situation.  Many  people  are  talk- 
ing today  about  "theology  of  liberation"  as  one  funda- 
mental contribution  of  Latin  America  to  the  world's  theo- 
logical debate.  Could  all  these  papers  be  called  theo- 
logy of  liberation?  That  remains  for  the  reader  to 
decide!  What  is  clear  is  that  what  unites  all  these 
documents  is  not  so  much  a particular  school  of  thought 
but  a contextual  situation  and  a passionate  search  for 
roots  in  the  Bible  for  their  commitment  to  total  liber- 
ation. 

The  documents  presuppose  that  the  Gospel  is  an  invasion 
of  God's  love  into  human  history,  addressing  itself  to 
the  totality  of  the  human  condition.  This  theological 
richness  in  Latin  America  responds  to  the  need  of  the 
people  to  articulate  a new  awareness  of  their  parti- 
cipation in  the  re-evangelization  of  society,  and  of 
the  need  felt  by  all  churches  to  review  and  to  re-define 
their  missionary  commitment  in  today's  situation. 
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We  would  like  to  highlight  the  ecumenical  character  of  al- 
most every  one  of  these  documents.  They  have  their  origin 
in  Protestant  or  Catholic  churches  but  in  almost  every  case 
could  be  used  in  either  tradition  because  they  reflect  a 
clear  common  ecumenical  conviction. 

A doctrinal  analysis  would  reveal  the  importance  of  a trini- 
tarian faith  in  these  attempts  to  relate  the  whole  of  his- 
tory to  God's  purpose.  At  the  same  time  the  christology 
develops  in  the  model  of  the  incarnation:  Jesus  assumes  in 
history  the  sufferings,  expectations  and  hopes  of  the  peo- 
ple, and  invites  all  Christians  to  follow  the  same  model 
of  identification  with  the  marginalized  and  oppressed  of 
society,  and  from  the  perspective  of  the  poor  to  address 
critical,  challenging  and  demanding  voices  to  all  struc- 
tures of  society  and  to  all  sectors  of  the  Latin  American 
population. 

It  should  also  be  underlined  that  they  are  rooted  in  con- 
crete reality.  Especially  in  those  documents  that  are 
official  pronouncements  of  churches  we  discover  a des- 
cription of  the  historical  reality  with  data  provided  by 
social  scientists  and  then  the  courage  to  present  a Gos- 
pel that  covers  the  totality  of  life.  There  is  even 
more:  taking  the  historical  risk  of  pointing  towards  his- 
torical solutions  without  falling  into  the  trap  of  trium- 
phalism. In  the  recent  debate  about  "theology  of  liber- 
ation" three  fears  have  been  expressed:  the  potential 
surrender  to  a marxist  model  of  society;  the  possibility 
of  reducing  the  faith  and  the  Gospel  to  a horizontal  di- 
mension of  political  change,  and  finally  the  possibility 
that  this  line  of  thought  could  signify  a refusal  to 
recognize  the  structures  of  the  Church  and  especially 
those  who  bear  authority  in  the  Christian  community.  Let 
the  reader  discern  whether  these  dangers  are  real!  All 
these  documents  indicate  a profound  personal  devotion,  the 
will  to  centre  life  in  liturgical  celebration,  the  search 
for  spiritual  roots  and  theological  articulation  in  the 
reading  of  the  Bible,  and  also  attempts  to  provide  an 
ecclesial  response  to  the  total  human  situation.  What  is 
clear  is  that  to  do  theology  in  Latin  American  situations 
implies  assuming  risks,  addressing  the  message  of  the 
Gospel  to  very  concrete  human  and  historical  realities. 

The  churches  recognize  the  role  of  political  parties  and 
other  secular  movements  in  the  shaping  of  society.  But 
they  do  not  want  to  use  this  recognition  to  escape  from 
the  prophetic  dimension  of  their  vocation  and  from  their 
participation  in  the  discussion  of  new  models  of  society. 
Churches  and  Christians  here  are  taking  a theological  risk! 
Perhaps  this  is  the  central  contribution  of  the  theologi- 
cal ferment  in  Latin  America  to  the  wider  ecumenical 
debate . 
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Let  me  also  underline  the  importance  of  the  brief  notes 
of  introduction  to  every  document  that  help  to  situate 
them  historically,  in  time  and  place,  and  describe  the 
particular  occasion  when  those  documents  were  shaped. 
These  introductions  will  help  the  reader  while  not 
being  an  official  interpretation  of  the  contents  of 
the  documents . 

I hope  that  this  collection  of  texts  will  be  useful 
at  several  levels:  for  the  personal  devotion  of  Chris 
tians  who  will  feel  through  them  the  solidarity  and 
the  challenge  that  comes  from  Christians  in  Latin 
America;  for  the  liturgical  use  by  churches  all  over 
the  world  to  enrich  their  worship,  and  to  feel  their 
belonging  to  the  ecumenical  family.  They  will  be  a 
contribution  to  the  total  richness  of  the  Church,  an 
invitation  to  join  with  Christians  everywhere  in  our 
common  search  for  a clearer  obedience  to  the  Gospel 
of  Jesus  Christ. 
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ARGENTINA 


Let  Me  Sing  a Song  of  What  I Believe 
Credo  Baguala 


This  Credo  was  written  by  Nector  Miguez  from 
Argentina . The  sung  version  shows  that  it 
is  not  only  repeated  as  a statement 3 but  also 
sung  together  as  an  act  of  joy3  of  mutual 
strengthening 3 renewing  the  certainty  of  faith. 
At  its  centre  is  the  theme  of  the  Kingdom  of 
God 


Let  me  sing  a song  of  what  I believe. 

It  brings  warmth  and  light  like  the  sun. 
Hope  of  my  life  and  prayer  of  each  day: 

The  Kingdom  of  God , the  Kingdom  of  God . 

A new  heav'n  and  earth,  a world  of  true 
love 

In  which  death  and  pain  are  no  more, 

No  more  tears,  nor  any  more  crying,  there: 
The  Kingdom  of  God , the  Kingdom  of  God . 

I believe  our  liberation  will  come, 

Justice  on  the  Day  of  the  Lord. 

One  family  of  sisters  and  brothers: 

The  Kingdom  of  God , the  Kingdom  of  God . 

The  conqueror  shall  inherit  it  then. 

Says  the  Lord:  'My  child  you  will  be' . 

So  we  cannot  then  just  sit  down  and  hope. 

We  must  seek  for,  and  struggle  and  work  for 
The  Kingdom  of  God,  the  Kingdom  of  God.* 


Text  in  Cancionero  Abierto  en  Hojas  Cambiables  ed . Instituto 
Superior  Evangelico  de  Estudios  Teologicos  (ISEDET) , Buenos  Aires 
1982,  p.  58.  Translated  from  the  Spanish  by  WCC  Language  Service. 
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Social  Service  and  Action 


Foundations  in  Bible  Theology 


The  following  is  part  of  a set  of  guidelines  for  policy  in  the 
field  of  service  and  social  action 3 received  by  the  Eighth 
General  Assembly  of  the  Argentina  Methodist  Evangelical  Church 
and  referred  to  the  churches  and  work  teams  for  consideration. 


1.  Statement  of  Social  Principles 

From  the  Constitution  and  Rules  of  the  Evangelical  Methodist 
Church  of  Argentina,  p.  37- 

WE  BELIEVE  that  God  is  active  in  history  and  society  establish- 
ing his  kingdom,  as  declared  in  Scripture. 

WE  BELIEVE  that  this  activity  of  God  is  directed  towards  human- 
kind, which  he  has  created  with  the  capacity  for  freedom,  crea- 
tivity and  love,  which  was  fully  realized  in  Jesus  Christ. 

WE  BELIEVE  that  human  beings  are  called  to  obey  God's  will  and 
that  Christians,  having  that  understanding,  should  be  committed 
to  the  active  search  for  a social  and  economic  order  which  does 
not  restrict  human  capacity  for  good,  but  rather  encourages  it. 

WE  BELIEVE  that  the  meaning  of  our  life  is  to  be  found  in  ser- 
vice and  liberation  of  our  neighbours,  with  whom  Jesus  Christ 
identifies . 

WE  BELIEVE  that  human  beings  are  alienated  in  any  social  and 
economic  system  which  turns  them  into  instruments  to  serve  it," 
and  which  prevents  the  establishment  of  a community  in  which 
natural  resources  and  the  products  of  human  toil  are  used 
fairly  and  equitably,  in  which  the  conditions  enabling  them  to 
live  a truly  human  life  are  available  to  all  and  in  which  all 
participate  in  culture  and  education  and  have  the  opportunity 
to  express  themselves  creatively. 

WE  BELIEVE  that  it  is  our  duty  to  work  to  attain  such  a commun- 
ity and  to  live  in  accord  with  what  we  see  in  Jesus,  in  whom  the 
kingdom  of  love,  truth,  freedom,  justice  and  peace  is  present 
among  humankind . 

WE  BELIEVE,  therefore,  that  it  is  our  duty  to  engage  in  active 
criticism,  constructively  opposing  any  system  based  on  self- 
ishness, hypocrisy,  repression,  injustice  and  institutionalized 
violence . 
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WE  BELIEVE  that  it  it  is  our  responsibility  constantly  to  seek 
total  renewal  which  will  change  the  present  state  of  affairs, 
the  result  of  sin,  in  the  light  of  what  we  understand  human  life 
should  be,  as  it  was  expressed  in  Jesus  Christ.  We  should  not 
limit  ourselves  to  acts  of  benevolence,  nor  even  less  give  our 
blessing  to  forms  of  so-called  charity  which  are  degrading  to 
human  personality.  We  should  not  consent  to  improvements  which 
do  not  lead  to  the  fulfillment  of  God's  plan  for  human  destiny. 

To  remain  silent  in  face  of  human  need,  injustice  and  exploitation 
is  a betrayal  of  Christ. 


3 . Our  Service  is  Evangelism  and  our  Evangelism  is  Service 

Jesus'  actions  were  a proclamation  of  the  Gospel  and  his  pro- 
clamation of  the  Gospel  was  in  itself  action  (Luke  4:16-44; 

Matt.  4:12-25;  11:1-6;  Mark  1:14-39;  John  10:22-42). 

Our  evangelism  is  service  to  all  people  everywhere  and  to  the 
whole  person:  the  Good  News  of  the  kingdom,  which  is  transform- 
ing the  lives  of  individuals  and  communities,  because  it  is  for- 
giveness, reconciliation,  promise  and  strength  for  new  life, 
challenge  and  effective  power  leading  to  a new  stage  in  history, 
the  kingdom  of  God. 

Our  service  is  also  evangelism  because  it  is  an  expression  in 
gesture  and  action  of  the  message  of  Jesus  Christ,  the  spirit 
of  dedication  and  reconciliation,  the  renewal  of  life  and  the 
search  for  new  community. 

We  therefore  recommend: 

(a)  That  means  and  opportunities  be  found  to  develop  and 
strengthen  the  faith  of  team  members  by  seeking  and 
guiding  communal  life  in  fellowship  within  the  social 
work  teams.  Biblical  and  theological  reflection, 
prayer  and  worship,  including  the  Lord's  Supper,  should 
be  a normal  part  of  our  service  and  social  action  in 
the  actual  places  where  we  work. 

(b)  That  we  should  ensure  that  the  evangelistic  nature  of 
our  service  and  social  action  should  be  evident  in  its 
very  quality,  intensity  and  depth.  Having  said  that, 
we  must  also  state  emphatically  that  there  is  a need 
for  a spoken  witness  which  should  be  made  through  all 
the  means  at  our  disposal.  We  should  not  let  words 
take  the  place  of  action,  but  we  should  make  our  mes- 
sage explicit  by  witnessing  to  why  we  are  committed  to 
the  service,  to  what  end  and  in  whose  name.  These 
things  should  never  be  left  unsaid.  There  is  a place 
for  silence,  but  never  for  a refusal  to  speak.  Pro- 
grammes must  always  maintain  this  healthy  tension  be- 
tween words  and  action.  The  centre  of  our  witness  is 
indeed  Jesus  Christ,  but  our  witness  should  also  take 
the  Church  into  account  as  a community  which  is  essen- 
tial for  growth  and  maturity  in  the  faith. 
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(c)  That  it  be  remembered  that  there  are  two  aspects 
to  our  prophetic  task.  It  is,  first,  directed 
towards  the  community  of  faith,  the  Church  it- 
self: service  and  social  action  have  an  aware- 
ness-building function  in  rousing  people's  sleep- 
ing consciences  by  showing  them  that  witness  is 
incomplete  and  true  evangelism  non-existent  if 
the  needs  of  "the  least  of  these  my  brothers  and 
sisters"  are  not  being  taken  into  account. 
Secondly,  our  prophetic  task  is  also  directed  to- 
wards the  wider  community  within  which  the  pro- 
gramme is  being  carried  out:  criticism  and  con- 
demnation must  always  be  accompanied  by  pro- 
clamation of  the  Gospel  offering  the  full  and 
free  life  that  is  in  our  Lord  Jesus  Christ. 


4 . Our  Service  and  Social  Action  is  an  Ecumenical  Task 

Our  work  in  the  name  of  Jesus  Christ  is  ecumenical  in  the  sense 
that  it  is  directed  to  the  whole  of  humankind:  it  is  universal. 
Christ  died  for  all.  God  so  loved  the  world  that  he  gave  his 
Son  so  that  the  world  might  not  be  condemned.  God  was  in 
Christ  reconciling  the  world  to  himself  (II  Cor.  5:11-21);  John 
3:16-17).  The  Church  is  a universal,  ecumenical  sign  of  God's 
salvation  in  Jesus  Christ. 

The  Gospel  breaks  down  barriers  of  race,  religion  and  social 
class.  It  aims  at  producing  a community  of  brothers  and  sis- 
ters who  acknowledge  God  as  their  parent.  When  Jesus  indicates 
his  preferential  commitment  to  the  poor,  the  oppressed  and  the 
broken,  he  is  also  seeking  to  liberate  the  rich,  the  oppressors 
and  those  who  cause  brokenness  (Mark  10:17-31;  Gal.  3:28;  Eph. 
2:11-22;  Philemon  15-16). 

Christians  find  their  deepest  and  truest  unity  in  concrete 
commitment  to  humankind  beyond  doctrinal  statements  and  insti- 
tutional divisions  (Matt.  7:24-29;  I Cor.  3:11-15).  Christ 
reveals  himself  to  us  in  the  hungry,  the  thirsty,  the  naked,  the 
sick  and  the  imprisoned  (Matt.  25:31-46),  and  we  can  only  truly 
serve  him  in  an  ecumenical  perspective  without  divisions. 

There  is  also  a practical  reason  for  ecumenical  action:  Christ- 
ians should  unite  their  forces  and  their  human  and  material  re- 
sources with  other  Christians  and  all  people  of  goodwill  to  re- 
deem the  time  and  to  take  up  the  challenges  which  the  Lord  lays 
before  us  (Eph.  5:15-17;  John  17:20-21;  Matt.  25:14-30). 
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We  therefore  recommend: 


(a)  That  we  be  zealous  in  our  concern  for  the  integrity 
of  our  witness:  the  whole  Gospel  for  the  whole  of 
humanity,  without  excluding  any  social  class  or 
sector.  We  should  rectify  the  serious  omissions 
we  are  making  as  churches  in  regard  to  certain 
social  classes:  we  provide  no  care  for  consider- 
able socially  marginalized  sectors;  and  key 
sectors  in  the  life  of  society,  such  as  workers 
and  peasants,  hardly  enter  into  our  immediate 
considerations.  Moreover,  the  fact  that  the 
great  majority  of  our  congregations  are  located 

in  towns  and  cities  means  that  large  numbers  of 
issues  which  are  part  of  rural  life  and  work  do 
not  affect  us  directly,  with  the  exception  of 
our  work  with  the  Toba  and  Mapuche  native 
peoples . 

(b)  That  practical  steps  be  taken  so  that  our  service 
and  social  action  help  towards  unity  and  re- 
conciliation by  breaking  down  the  walls  which 
keep  us  apart,  or  at  least  make  us  aware  of 
them.  Our  contribution  in  this  area  could  be: 

(1)  Creating  communities  where  there  is  real 
fellowship.  Although  we  are  not  proselytiz- 
ing in  our  witness  (Matt.  23:15)  and  it  has 
in  many  instances  an  ecumenical  foundation, 
we  should  seek  ways  in  which  to  set  up 
fellowship  groups  which  would  be  truly 
church  but  independent  of  church  organization 
and  the  Church's  various  institutional 
linkages . 

(2)  Fostering  dialogue  and  encounter  between 
widely  differing  sectors  at  all  social  levels. 

(3)  Strong  support  for  ecumenism  at  the  base  through 
meeting  with  other  Christian  communities  and 
other  service  and  social  action  teams,  to 
support  and  complement  one  another  in  our  work 
to  share  experiences  and  to  strengthen  one 
another's  faith. 
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5. 


Our  Service  and  Social  Action  is  a Pastoral  Task 


We  are  working  with  people  caught  up  in  situations  of  conflict, 
which  produce  all  sorts  of  tensions,  crises  and  brokenness. 

Our  service  and  social  action  should  thus  be  fully  at  the  dis- 
posal of  those  so  affected,  in  the  spirit  of  Jesus  Christ,  who 
"came  not  to  be  served  but  to  serve,  and  to  give  his  life  as 
a ransom  for  many"  (Mark  10:45;  John  10:1-21). 

We  therefore  recommend: 

(a)  That  in  our  congregations,  social  work  teams  and 
in  the  whole  of  society,  we  should  give  pride  of 
place  in  our  programmes  to  cherishing  and  pre- 
serving life,  from  its  most  basic  needs  to  its 
most  varied  forms  of  expression.  The  promotion 
and  defence  of  human  rights  should  thus  be  a funda- 
mental concern  running  through  all  our  specific 
activities . 

(b)  Our  programmes  should  aim  to  be  models  of  a new 
community,  by  their  respect  for  human  beings  in 
whatever  situation  they  may  be,  by  their  quest 
for  unity  and  reconciliation,  by  their  spirit 
of  fellowship  and  by  creating  space  for  freedom 
and  creativity.* 


Translated  from  the  Spanish,  Language  Service,  World  Council 
of  Churches. 


Basis  in  Bible  Theology 
Ecumenical  Movement  for  Human  Rights 


Following  preliminary  meetings  of  lay  people > priests 3 pastors 
and  bishops  of  different  Christian  communities  in  Argentina}  a 
general  assembly  held  on  14th  May  1976  established  an  Ecumenical 
Movement  for  Human  Rights  (initially  for  the  metropolitan  zone 
of  Buenos  Aires) 3 decided  to  seek  representation  on  the  Argentine 
Episcopal  Conference 3 the  World  Council  of  Churches  and  Inter- 
national Catholic  Organizations 3 and  adopted  a basic  document 
of  which  the  following  is  an  extract. 


1.  Its  life  of  faith  in  Christ  over  many  centuries  has  given 
the  Church  a vast  store  of  experience  of  difficult  situations 
in  which  the  rigours  of  repression,  torture  and  crime  have 
made  themselves  felt.  The  Church  must  assume  a prophetic 
pastoral  role  to  sustain  in  their  brokenness  all  those  who  work 
for  justice  in  one  way  or  another  and  who  suffer  the  inward 
violence  caused  by  concrete  involvement  in  human  history.  It 
must  march  together  with  all  individuals,  groups  and  institu- 
tions who  are  struggling  to  achieve  respect  for  the  human  per- 
son in  our  country. 

Christian  faith  is  neither  neutral  nor  indifferent  to  what  is 
happening  in  our  land.  Jesus  says  clearly,  "I  am  come  to  heal 
the  broken-hearted".  He  is  "the  man  of  sorrows  and  acquainted 
with  grief".  He  does  not  only  come  to  heal  those  who  are 
broken,  but  he  himself  experiences  it,  he  himself  is  the  object 
of  repression  and  death  by  those  who  are  opposed  to  life  itself. 
The  Gospel  stands  on  the  side  of  those  who  are  broken  for  jus- 
tice's sake,  that  is,  on  the  side  of  the  people  who  are  crying 
out  for  justice  to  attain  an  elementary  level  of  life  and  who 
are  being  obstructed  in  their  progress  towards  it. 

2.  The  situation  in  our  country  has  broken  many  of  our  people, 
which  is  having  repercussions  throughout  our  national  life. 
Everyone,  believers  included,  must  confront  this  situation  with 
the  seriousness  it  requires.  Worthy  democratic  institutions 
must  be  forged  for  the  Argentinian  people,  who  in  their  tire- 
less search  for  life  are  eager  to  find  a way  out  of  the  present 
situation.  The  Argentinian  people  are  not  defeated.  Christ 
guarantees  them  life  to  enable  them  to  be  the  authors  of  their 
own  liberation.  The  Church  plays  its  faithful  part  by  assuming, 
as  it  should,  responsibility  for  orphans,  widows,  prisoners,  the 
persecuted  and  the  disappeared,  who  together  make  up  a con- 
siderable number  in  our  country.  The  Gospel  indicates  that 

we  should  not  forget  "orphans  and  widows"  and  that  we  should  be 
concerned  for  prisoners,  particularly  for  those  who  are  scien- 
tifically tortured.  Through  those  who  are  faithful  to  the  Lord, 
the  Gospel  takes  on  the  human  consequences  of  political  and 
economic  terrorism  and  of  indiscriminate  repression. 
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OUR  HUMAN  TASK 


The  task  of  ministering  to  humanity  so  as  to  heal  the  broken- 
hearted is  a basic  task  of  the  Church  as  it  shows  forth  the  love 
of  God  in  Christ  and  love  of  one's  neighbour  in  faithfulness, 
holiness  and  solidarity.  To  provide  a "basic  human  environ- 
ment" is  one  of  its  most  important  tasks.  Confronted  with  the 
destruction  of  life,  it  points  to  this  task  as  our  most  basic 
one  and  thus  enables  us  to  tackle  it.  This  task  is  so  basic 
that  it  must  not  be  hampered  by  misunderstanding,  sectarianism 
or  any  other  reason.  It  must  be  pursued  with  determination, 
the  determination  that  Jesus  himself  demands  of  us.  God  pro- 
mises that  he  will  be  with  us  in  "the  valley  of  the  shadow  of 
death",  as  Psalm  23  clearly  shows.  He  inspires  us  with  con- 
fidence for  life  in  our  darkest  moments.  That  is,  moreover, 
the  principal  way  in  which  we  can  help  those  who  have  been  bro- 
ken. It  is  an  important  dimension  of  our  pastoral  work. 


OUR  TASK  OF  SERVICE 

"I  came  not  to  be  served  but  to  serve",  Jesus  said  to  his 
disciples.  To  serve  those  who  are  broken  is  another  aspect  of 
our  work.  Such  service  neutralizes  in  part  the  destruction  of 
life  being  caused  by  these  evil  actions  of  the  Antichrist.  It 
takes  the  form  of  defending  responsibly  people's  most  basic 
human  rights.  It  is  an  immense,  difficult  and  demanding  task, 
and  for  it  we  need  to  call  on  all  the  resources  of  the  Church 
and  the  Argentinian  people.  Organization  is  an  important  part 
of  it  because  of  the  sheer  volume  of  the  work. 


OUR  PROPHETIC  ROLE 


Obviously,  the  task  of  the  Church  in  confronting  the  "cost  of 
brokenness"  must  include  a prophetic  dimension,  which  means 
clearly  pointing  out  the  causes  producing  and  occasioning  this 
brokenness.  Injustice,  falsehood,  deception  and  all  forms  of 
violation  of  basic  human  rights  must  be  denounced,  courageously, 
judiciously  and  in  a constructive  spirit. 

The  prophetic  approach  goes  to  the  root  of  the  Argentinian  prob- 
lem, analyzes  it  in  detail,  exposes  it,  brings  the  truth  to  light 
and  points  forward  to  a way  out.  That  is  what  the  prophets  of 
old  did  when  they  declared,  like  Amos:  "Hear  this,  you  who 
trample  upon  the  needy,  and  bring  the  poor  of  the  land  to  an  end... 
end....  I will  turn  your  feasts  into  mourning,  and  all  your 

songs  into  lamentation;  I will  bring  sackcloth  upon  all  loins, 
and  baldness  on  every  head;  I will  make  it  like  the  mourning  for 
an  only  son,  and  the  end  of  it  like  a bitter  day"  (Amos  8:4-10) ; 
and  like  Isaiah:  "Hear  the  word  of  the  Lord,  you  rulers  of 
Sodom!  Give  ear  to  the  teaching  of  our  God,  you  people  of 
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Gomorrah!  ....  If  you  refuse  and  rebel,  you  shall  be  de- 
voured by  the  sword;  for  the  mouth  of  the  Lord  has  spoken" 
(Isa.  1:10-20);  and  like  Jesus:  "When  the  Son  of  man  comes 
in  his  glory,  and  all  the  angels  with  him,  then  he  will  sit 
on  his  glorious  throne...  Rise,  let  us  be  going;  see,  my 
betrayer  is  at  hand"  (Matt. 25:31;  26:46).  The  humble  will 
be  lifted  up  and  the  powerful  brought  low  (cf.  Luke  1:51-52). 
For  a deeper  understanding  of  these  Bible  passages  they  should 
be  read  in  their  entirety. 

Our  condemnation  of  violations  of  fundamental  human  rights 
does  not  exonerate  us  from  our  share  of  responsibility 
arising  out  of  our  failure  to  engage  in  permanent  defence 
of  them.  We  therefore  pray,  "0  God,  have  mercy  on  us, 
sinners  that  we  are"  (Luke  18:13). 

We  invite  all  our  brothers  and  sisters  to  join  with  us  in 
prayer  to  this  end  and  to  add  their  efforts  to  achieve 
these  aims. 

Finally,  we  turn  to  those  who  because  of  their  position 
bear  the  major  responsibility,  urging  them  to  devote  all 
their  energies  in  word  and  deed  to  the  defence  and  affirm- 
ation of  human  rights,  in  judicial,  legal,  economic  and 
social  fields.  * 


Translated  from  the  Spanish,  Lanugage  Service,  World  Council 
of  Churches . 
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Seek  the  Good  of  the  City 
Intercessory  Prayer 


This  intercessory  prayer , composed  for  Rogation 
Sunday  1978,  comes  from  the  Evangelical  Church 
of  the  River  Plate,  Argentina,  which  is  a union 
church  with  about  90%  Lutherans  and  10%  Reformed 
Christians . During  the  Sixties  this  church  dis- 
engaged itself  from  its  original  German  ties  and 
became  independent 


We  pray  to  You,  0 Lord,  our  God  and  Father, 

because  we  are  encouraged  by  Jesus  Christ,  Your  Son  and  our 
Brother 
to  do  so. 

We  thank  You  for  conversing  with  us  in  worship  and  not  only  in 
worship 

but  whenever  we  experience  Your  help  and  learn  Your  goodness, 
whenever  we  find  Your  forgiveness 
but  also  Your  judgement. 

You  have  said  through  the  mouth  of  the  prophet: 

' Seek  the  good  of  the  city  and  pray  for  it  to  the  Lord ' : 
we  therefore  pray  You  today  for  our  cities  and  villages  and  for 
the  whole  land , 

for  justice  and  righteousness,  for  peace  and  good  order  there. 

Have  mercy.  Lord,  we  pray. 

We  pray  for  those  who  govern. 

Teach  them  that  You  are  the  ruler  of  all 
and  that  they  are  only  Your  instruments. 

Grant  them  wisdom  for  their  difficult  decisions, 
a sharp  eye  for  what  is  essential, 
and  courage  to  obey  Your  commandment. 

Have  mercy.  Lord,  we  pray. 

We  pray  for  all  who,  by  Your  ordaining, 

are  responsible  for  justice  and  peace.  Hold  members  of  the 
police  and  the  armed  forces 

back  from  practising  torture.  Help  them  not  to  regard  every 
suspect  as  a criminal 

and  not  to  treat  every  criminal  as  an  object. 

Have  mercy , Lord,  we  pray. 
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We  pray  for  all  who  continue  to  seek  salvation  in  violence. 

Show  terrorists  that  no  blessing  rests  on  violence. 

Take  the  young  among  them  especially  into  Your  care 
and  bring  order  into  their  confused  thoughts. 

Bring  murder  and  kidnapping  to  an  end. 

Have  mercy , Lord , we  pray. 

We  pray  for  all  judges 

that  they  may  pronounce  just  decisions; 
for  all  prisoners 

that  they  may  make  good  use  of  their  time  of  imprisonment; 
for  all  their  warders 

that  they  may  not  run  out  of  patience. 

Have  mercy,  Lord,  we  pray. 

We  pray  for  all  refugees. 

Grant  that  they  may  soon  find  a home  again. 

We  pray  for  the  people  who  have  disappeared 
and  for  their  relatives. 

Deliver  parents  and  children,  husband  and  wife 
from  torturing  uncertainty. 

Have  mercy , Lord,  we  pray. 

We  pray  for  all  who  are  no  longer  able  to  sleep  in  peace 

because  they  fear  their  own  life 

and  for  that  of  those  near  and  dear  to  them; 

we  pray  for  all  who  no  longer  hope  in  Your  Kingdom; 

for  all  who  are  tormented  by  anxiety  or  despair. 

Grant  that  they  may  be  blessed 

with  faithful  friends  and  counsellors  alongside  them 
to  comfort  them  with  Your  strengthening  Gospel  and  Sacrament. 

Have  mercy , Lord,  we  pray. 

Lord,  You  have  the  whole  wide  world  in  Your  hands; 

You  are  able  to  turn  human  hearts  as  seems  best  to  You; 

grant  Your  grace  therefore  to  the  bonds  of  peace  and  love, 

and  in  all  lands  join  together  whatever  has  been  torn  asunder.* 


Translated  from  the  German  by  the  WCC  Language  Service. 
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BOLIVIA 


Evangelism  in  Latin  America  Today 
Declaration  of  the  Evangelical  Methodist  Church 


Since  the  Evangelical  Methodist  Church  in  Bolivia , which 
has  about  5,000  members , became  autonomous  in  1969,  it 
has  undergone  a continuous  process  of  change  in  seeking 
to  deepen  the  faith  of  its  members  and  to  create  a 
commitment  to  love  and  justice. 

At  Easter  1970  it  published  a " Manifesto  to  the  Nation" 
(Manifesto  a la  Nacion,  Iglesia  Metodista  en  Bolivia) , 
a kind  of  social  creed,  which  stated  the  postion  of  the 
new  church  in  relation  to  the  problems  of  society , 
based  on  an  understanding  of  the  Gospel  in  terms  of 
liberation,  conscientization  and  full  human  dev elopment . 

Four  years  later  the  Ev angelical  Methodist  Church  issued 
another  document  entitled  "Evangelism  in  Latin  America 
today"  (La  Paz,  28  June  1974),  which  was  prepared  for 
the  Methodist  consultation  on  Evangelism  held  in  Lima 
at  the  end  of  June  1974.  It  describes  a very  clear- 
cut  vision  of  what  confessing  Jesus  Christ  entails  es- 
pecially in  regard  to  evangelism  as  the  proclamation 
of  God's  love  manifested  in  him.  Evangelism  in  this 
declaration  is  seen  in  the  perspective  of  its  biblical, 
evangelical  and  contemporaneous  foundations  as  well  as 
its  liberating,  humanizing  and  conscientizing  impacts . 


1.  Evangelism  is  the  proclamation  in  the  Spirit  and  in  its 
biblical  integrity  of  the  good  news  of  God's  love  manifested  in 
Jesus  Christ.  This  means  : 

(a)  the  announcement  of  the  total  saving  message  of  Jesus 
Christ; 

(b)  the  denunciation  of  all  idols  or  powers  which  are 
opposed  to  God's  purpose  for  mankind; 

(c)  the  visible  witness  - collective  and  personal  - to  the 
Word  which  addresses , calls  in  question,  transforms 
and  makes  man  conscious; 

(d)  the  engaged  participation  in  the  struggle  for  a more 
just  and  human  society,  inspired  by  the  love  of  Christ; 

(e)  a call  to  men  to  be  converted  to  Jesus  Christ  and  to 
be  incorporated  here  and  now  into  his  people. 
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TRUE  EVANGELISM 


2.  True  evangelism  is  holistic  : the  whole  Gospel  for  the  whole 
man  and  the  whole  of  mankind.  Evangelism  addresses  man  in  the 
totality  of  his  being:  individual  and  social,  physical  and 
spiritual,  historical  and  eternal.  We  reject,  therefore,  all 
dichotomies,  ancient  and  modern,  which  reduce  the  Gospel  to  one 
dimension  or  fragment  man  who  has  been  created  in  the  image  and 
likeness  of  God.  We  do  not  accept  the  idea  that  evangelism 
means  only  'saving  souls'  and  seeking  exclusively  'a  change  in 
the  eternal  status  of  the  individual';  these  concepts  are  in- 
sufficient. We  reject  also  the  reduction  of  the  Gospel  to  a 
programme  for  service  or  social  development  or  to  a mere  instru- 
ment of  socio-political  programmes  (Luke  4:  18-19;  Matt.  9:  35- 
38;  I Tim.  4:  6-10)  II  Tim.  1:  10;  Acts  16:  31) 

3.  True  evangelism  is  biblical . Its  message  is  the  apostolic 
proclamation  (kerygma)  attested  in  the  New  Testament  and  centred 
in  Jesus  Christ.  Its  focus  is  the  call  to  repentance  (metanoia) , 
conversion  and  incorporation  into  the  community  of  faith.  Its 
final  goal  is  the  Kingdom  of  God,  the  biblical  peace  (shalom) , 
the  reconciliation  of  all  men  and  all  things  in  Jesus  Christ. 
Consequently,  evangelism  is  a permanent  process  in  which  we  are 
called  in  question  and  converted,  once  and  again,  to  God  and  to 
our  neighbour,  a call  in  which  there  is  place  for  renewal,  re- 
conciliation and  growth  and  maturity  in  Christ.  (John  5 :39; 

Acts  2 : 22-42 ; 10:  34-44;  I Cor.  15:  1-4;  Eph.  1:  9-10;  Col.  1: 
15-23;  Gal.  2:  11-21;  Eph.  4:  12-16;  Phil.  3:12-15) 

4.  True  evangelism  is  evangelical  : the  announcement  of  the 
liberating  good  news  of  Jesus  Christ.  To  evangelize  is  to 
share  good  news,  not  to  impose  a doctrinal,  liturgical,  ethical 
or  ecclesiastical  burden  on  human  beings.  "We  do  not  preach 
ourselves  but  Jesus  Christ"  (Matt.  23:  4,  13,  15;  II  Cor.  4:  5; 
Luke  2:  10-11;  Matt.  5:1-12;  Rom.  3:  21-30;  Matt.  9:  16-17) 

5.  True  evangelism  is  incarnate  : proclamation  in  words  and 
deeds  in  a concrete  situation.  The  Gospel  is  eternal,  but  not 
atemporal  or  ahistorical.  It  addresses  itself  to  the  whole 
man  in  his  context.  This  does  not  mean  that  concrete  historical 
situations  are  a part  of  the  content  of  the  Gospel.  Evangel- 
ism must  be  inserted  in  this  world  and  in  the  total  experience 

of  man;  the  latter  must  respond  out  of  the  depth  of  his  histori- 
cal existence.  Man  is  not  only  the  addressee  but  also  an  in- 
tegral element  in  evangelism.  Evangelism  cannot,  therefore,  be 
reduced  to  a formula  which  can  be  uniformly  applied  to  any  situ- 
ation or  to  the  mere  verbalism  of  evangelical  propaganda. 

6.  True  evangelism  is  cons cienti zing  : it  leads  man  to  become 
aware  of  himself  and  of  his  circumstances,  before  God  and  men, 
and  to  assume  his  historical  responsibility.  Evangelism  calls 
man  to  be  what  he  already  is  in  God's  purpose  : a creature  in 
his  image  and  likeness,  a steward  and  collaborator  in  creation. 
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a brother  to  all  men,  a son  adopted  in  love.  But  it  also  re- 
veals his  condition  as  sinner,  as  bad  steward,  as  rebellious 
son,  as  irresponsible  brother.  Evangelism  thus  makes  it 
possible  for  men  to  move  from  a naive  and  guilty  conscience  to 
a critical  conscience,  beginning  the  process  of  abandoning  the 
idols,  myths  and  habits  which  prevent  him  from  being  an  authent- 
ically free,  responsible  and  active  agent  of  history.  We  there- 
fore reject  all  evangelism  which  reinforces  an  escapist  attitude 
towards  life,  an  alienation  from  reality,  an  irresponsible  stance 
towards  society.  (Luke  19:1-10;  Matt.  10:16;  Phil.  3:3-15;  John 
3:  1-9;  Luke  15;  Gen.  4:9) 

THE  PRIORITY  OF  EVANGELISM 

7.  Evangelism  is  essential  for  the  Church;  it  is  its  pr imary 
task.  Evangelism  springs  from  God's  election  of  'a  special 
people  of  his  own' ; it  is  based  on  the  continued  mission  of 
the  Son  of  God  among  men;  it  originates  in  the  Great  Commission 
which  Jesus  left  to  his  Church  and  it  is  sustained  by  the  pro- 
mise of  the  Spirit  for  this  salvific  community.  The  fruit  of 
evangelism  is  the  building  up  of  the  Body  of  Christ  on  earth; 
the  very  survival  of  the  Church  depends  on  it.  (Ex.  19:5; 

Matt.  10;  John  15:16;  17:18;  Matt.  28:18-20;  Gen.  12:1- 

Mark  16:15;  Acts  1:8;  I Peter  2:9-10) 

8.  Evangelism  is  also  a normal  expression  of  the  new  life  in 
Christ  which  strives  to  propagate  itself,  a fruit  of  gratitude 
and  love,  the  discharging  of  an  inexcusable  responsibility,  the 
projection  of  Christ's  passion  and  compassion  for  all  men. 

(I.  Cor.  9:16;  II  Cor.  5:14-15) 

9.  This  right  and  duty  of  the  Church  to  evangelize  rejoins 
also  the  right  of  every  human  being  coming  into  this  world  to 
know  Jesus  Christ  and  his  liberating  Gospel.  For  "God  wants 
all  men  to  be  saved  and  to  come  to  know  the  truth".  Given 
the  fact  that  the  commandment  of  Christ  enjoins  "preaching 

the  Gospel  to  all  creatures"  and  "making  disciples  of  all  nations", 
every  woman  or  man,  every  child  who  is  born  becomes  our  creditor 
and  we  are  his  debtor.  The  Gospel  is  not  a possession;  it  is 
a stewardship.  Nobody  can  deprive  us  of  this  privilege  or  re- 
lieve us  from  this  responsibility.  Hence  the  urgency  of  evan- 
gelizing. (I  Tim.  2:4;  Mark  16:15;  Rom.  1:11-16) 

10.  Evangelism  is  a permanent  task  : 'in  season  and  out  of 
season'.  No  situation  exempts  us  from  "announcing  the  great 
works  of  him  who  has  called  us  from  darkness  into  light" . 

Neither  secularism,  nor  the  existence  of  other  religions  and 
ideologies,  nor  the  population  explosion,  nor  the  demand  of 
other  urgent  and  inexcusable  tasks  which  Christians  must  ful- 
fil, can  relieve  the  Church  of  this  task  that  no  other  human 
institution  can  fulfil  in  its  place.  Evangelism  must  be 
carried  on  in  a capitalist  or  in  a socialist  society  or  in  any 
other  which  may  emerge  in  history.  Only  the  coming  of  God's 
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Kingdom  in  its  fulness  will  relieve  us  from  the  task  of  evangel- 
izing. (II  Tim.  4:1-5;  I Peter  2:9;  II  Cor.  11:4;  Acts  4:12; 

I Tim.  2:5-7) 

11.  These  vigorous  affirmations  of  the  priority  of  evangelism 
do  not  intend  to  support  everything  that  goes  by  the  name  of 
evangelism  in  our  churches  or  in  other  churches.  We  confess 
our  perplexity,  our  laziness,  our  rationalizations,  our  dis- 
tortions and  reductionisms , our  distraction  in  non-essential 
tasks,  our  sterility  and  the  inadequate  use  of  the  resources  of 
the  Church,  our  insufficient  understanding  of  the  Gospel  and  of 
our  mission.  We  are  ashamed  of  having  mistaken  proselytism 
for  evangelism,  of  having  satisfied  ourselves  with  an  inter- 
mittent and  organized  activism  which  we  named  'evangelism',  of 
having  accepted  to  be  a religious  institution  closed  on  itself, 
dominated  by  routine,  comfort  and  apathy.  And,  with  God's  help, 
we  intend  to  seek  for  an  authentically  biblical,  evangelical  and 
relevant  evangelism. 


THE  MEANS  FOR  EVANGELISM 

12.  Evangelism  demands  the  existence  of  a witness  (martyr)  and 
a witnessing  community.  The  Christian  martyr  is  someone  who 
places  his  body  there  where  his  word  is  in  the  name  of  Christ. 

The  community  is  both  support  and  sign  of  that  which  i's  announced 
The  Church  is  the  'means'  par  excellence  of  communication  of  the 
Gospel  or  it  is  not  a church.  Everything  that  it  does  has  an 
evangelistic  dimension:  whether  it  is  the  liturgy,  teaching 
(didache) , preaching  (kerygma) , life  in  community  (koinonia) , 
service  to  the  community  (diakonia) . The  Church  is  the  vital 
instrument  of  the  Spirit.  (Acts  1:8;  2:32;  3:15;  5:32; 

10:39-44;  22:15;  26:16;  II  Tim.  1:8-14;  Acts  2:42;  6:8-7:6) 

13.  As  'faith  comes  by  hearing'  and  'hearing  through  the  preach 
ing  of  the  Word  of  God',  the  explicit  proclamation  of  the  Word  is 
essential  for  the  evangelistic  task  of  the  Church.  The  Word 
which  is  the  means  of  God's  revelation  is  at  the  same  time  a pro- 
foundly personal  and  human  phenomenon.  In  spite  of  its  inherent 
weakness  and  ambivalence,  it  has  an  inner  strength  which  makes 

it  into  an  effective  means  of  relating  people  among  themselves, 
a means  of  communication,  persuasion  and  revelation.  Preaching 
and  verbal  witness  cannot,  nevertheless,  be  separated  from  the 
total  life  of  the  Christian  and  the  Christian  community.  They 
must  show  the  signs  of  the  authenticity  of  their  message.  These 
signs  will  awaken  the  interest  of  the  people  and  lead  them  to 
listen  to  the  Word.  A church  which  lacks  the  visible  signs  of 
the  power  of  Christ  or  which  has  become  a counter-sign,  has  lost 
all  right  to  announce  the  good  news.  (Acts  2:43-3:21;  Rom.  10: 
8-15;  Rev.  2 and  3) 

14.  In  order  to  preach  the  Gospel  we  must  live  the  Gospel: 
to  live  it  in  its  totality,  in  constant  conversion,  personally 
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and  collectively,  in  self-criticism  and  renewal;  to  live  it  as 
definitive  good  news.  To  live  the  Gospel  is  not  only  essential 
in  order  to  back  the  proclamation,  but  it  is  also  indispensable 
in  order  to  understand  and  to  be  able  to  announce  it  as  it 
really  is.  (I  John  1:1-4) 

15.  Authentic  evangelism  will  not  be  achieved  without  paying 
a high  price  for  it.  Cheap  evangelism  cannot  be  a very 
evangelical  evangelism.  What  price  did  Jesus  pay  for  evan- 
gelizing? What  price  did  the  Apostles  pay?  Do  we  believe 
that  we  shall  pay  today  a cheaper  price  thanks  to  a cheap  and 
comfortable  circulation  of  the  Gospel?  An  evangelical  evan- 
gelism will  force  us  to  pay  in  serious  renunciation,  painful 
changes  and  radical  options.  Particularly,  an  option  in  fav- 
our of  the  oppressed,  rejecting  the  temptation  of  a false 
neutrality  or  an  open  alliance  with  the  oppressive  powers. 

There  is  no  evangelization  without  a cross.  (Matt.  10; 

Mark  8:31-38;  John  15-16:4) 

16.  Both  the  witness  and  the  witnessing  community  are  also  a 
part  of  the  world,  and  therefore  under  the  sign  of  God's  judge- 
ment and  mercy.  The  Church  is  confronted  by  that  same  Word 
with  which  it  intends  to  confront  the  world.  And  it  is  just 
as  much  in  need  of  the  divine  pedagogy  that  operates  in  history. 
Consequently,  it  must  be  aware  of  the  'signs  of  the  times'  and 
open  to  dialogue  with  the  world  in  its  evangelistic  work.  The 
witness  must  give  up  the  claim  to  a holiness  which  he  does  not 
possess  and  he  must  fully  accept  his  vulnerability.  (Book  of 
Jonah) 

17.  The  Church  must  be  aware  that  Christ  precedes  us  in 
evangelism.  God  has  not  left  himself  without  a witness.  The 
light  of  the  Word  illuminates  every  man  that  comes  into  this 
world.  The  Spirit  of  God  'is  no  respecter  of  persons'.  The 
grace  of  God  is  not  confined  to  the  Church.  Just  as  there  is 
a solidarity  in  sin,  there  is  also  a solidarity  in  Christ 
which  originates  in  the  Incarnation,  the  Cross  and  the  Resurrec- 
tion. To  evangelize  is  to  help  men  to  discover  the  Christ 
hidden  in  them  and  revealed  in  the  Gospel.  All  men  and  all 
human  values  are  destined  to  be  recapitulated  in  Christ. 

(John  1:1-18;  Acts  10;  17:16-34;  Rom.  5:12-21) 


EVANGELISM,  POLITICS  AND  LIBERATION 

18.  The  Gospel  is  not  neutral.  Because  of  its  contents,  its 
essence  and  its  goal,  evangelism  is  conf lictive . It  creates 

a conflict  in  the  hearer,  in  the  witness  and  in  society.  Evan- 
gelization is  not  identical  with  any  party  programme,  nor  does 
it  present  the  Church  as  an  alternative  power.  But  in  announc- 
ing God's  Word  and  in  projecting  its  light  on  human  history 
it  inevitably  has  political  repercussions.  Even  if  the  Church 
does  not  want  to  be  involved  in  politics,  politics  will  involve 
the  Church.  Was  not  Jesus  falsely  accused,  persecuted,  brought 
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to  judgement,  punished,  condemned  and  executed  by  political 
authorities  and  on  political  charges?  Will  the  servant  be 
cleverer  than  his  Lord?  (Luke  23;  John  15:18-20;  Acts  19; 

Rev.  12;  Matt.  10:16-39) 

19.  Evangelism  is  engagement.  We  are  involved  in  a solidarity 
with  other  men  through  what  we  do  and  through  what  we  fail  to 
do.  There  is  in  the  Gospel  no  place  for  opting  out.  Jesus 
brought  a dividing  sword.  It  is  impossible  to  serve  two 
masters.  There  can  be  no  neutrality  in  relation  to  the  oppress- 
ed and  the  oppressor.  Jesus  Christ  has  come  to  liberate  the 
oppressor  and  the  oppressed  from  the  sin  that  enslaves  all  men. 

But  the  announcement  of  liberation  cannot  take  the  same  ex- 
pression for  those  who  suffer  oppression  and  for  those  who 
practise  it.  (Matt.  10:34;  25:24-30;  6:24;  Luke  1:52-53) 

20.  The  announcement  of  the  Gospel  implies  the  denunciation 
of  everything  that  is  not  in  agreement  with  the  Gospel.  No 
evangelism  is  authentically  evangelical  if  it  is  not  at  the  same 
time  prophetic.  The  Church  cannot  make  a compromise  with  any 
force  that  oppresses  or  dehumanizes  man.  It  cannot  name  Jesus 
Christ  if  it  does  not  name  also  the  idols  and  the  demons  that 
must  be  cast  out  from  the  inner  life  of  man  and  from  the  struc- 
tures of  society.  (Luke  3:1-20;  6:20-23;  Matt.  23) 

21.  Evangelism  sets  in  motion  the  human  forces  of  liberation. 

The  Gospel  of  Christ  aims  at  liberating  man  from  all  forces  that 
oppress  him,  whether  internal  of  external,  personal  or  impersonal. 
Man's  final  and  total  liberation  is  eschatological,  but  it  is 
anticipated  in  faith  and  hope,  thus  becoming  a dynamism  in 
history.  Consequently,  the  efforts  in  favour  of  justice  and 

the  participation  in  the  tasks  of  liberation  of  man  from  con- 
crete forms  of  oppression  are  an  integral  part  of  the  pro- 
clamation of  the  Gospel.  (Mark  1:21-2:12;  Luke  17:21;  21:31; 
11:20;  Matt.  13:31-33) 

22.  Evangelism  is  profoundly  humanizing.  The  salvation  which 
is  announced  in  Christ  implies  the  full  humanization  of  man,  the 
implementation  of  God's  purpose  for  the  human  being  he  has  cre- 
ated and  redeemed.  To  save  man  does  not  mean  to  make  him  some- 
thing less  than  human  or  other  than  human,  but  fully  human. 

Jesus  Christ  is  the  archetype  of  Man,  the  Second  Adam,  the  New 
Man  as  God  wants  him  to  be.  He  is  a free,  whole,  fully  de- 
veloped human  being,  fulfilled  in  his  vocation  and  destiny. 

Only  in  Jesus  Christ  will  man  attain  his  full  humanization. 

In  the  measure  in  which  men  resemble  him  and  open  themselves 
to  him  in  order  to  be  transformed  will  they  reach  their  full 
humanity.  Therefore,  we  can  say  that  "the  Church  evangelizes 
through  humanizing  and  humanizes  through  evangelism" . (Luke 
19:1-10;  John  10:10;  Rom.  5:12-21;  Eph.  1:3-14;  2:1-22;  II  Cor. 
3:17-18) . 
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EVANGELISM  IN  LATIN  AMERICA 


23.  Latin  America  today  is  a sample  of  the  world;  a showcase 
of  human  beings  with  all  the  needs,  struggles,  frustrations, 
hopes,  joys  and  sorrows  common  on  any  other  continent  or  in  any 
other  time  in  history.  Evangelism  is  oriented  toward  the 
common  condition,  but  at  the  same  time  must  be  specific  in  con- 
crete human  situations.  The  historical  moment  in  which  we  are 
living  requires  that  our  priorities,  expectations  and  tasks  in- 
fluence our  evangelism,  while  we  recognize  this  as  the  "accept- 
able year  of  the  Lord".  (Matt.  16:2-3;  Mark  1/15) 

24.  Latin  America  is  suffering  the  anguish  and  tensions  of  a 
continent  caught  between  liberation  and  captivity.  While  a 
minority  enjoy  the  power  and  privileges  of  a consumer  society, 
millions  struggle  in  hunger  and  poverty,  weakness  and  frus- 
tration, oppression  and  repression.  Evangelism  helps  us  to 
endure  suffering  and  also  to  fight  against  the  sources  of  un- 
just suffering,  and  to  change  what  should  and  can  be  changed. 
Otherwise  our  evangelism  would  be  a betrayal  both  to  the 
liberating  Gospel  and  to  Latin  American  man. 

25.  All  over  Latin  America  there  is  a climate  of  expectancy 
of  'a  new  society'  and  the  emergence  of  'a  new  man'.  The 
Kingdom  of  God  has  come  closer  to  us  as  a seed  of  hope,  as  new 
movements  challenge  the  old  order.  The  good  wheat  grows  along- 
side the  weeds.  "Repent  and  believe  the  Gospel"  means  today: 

"be  ye  transformed",  away  with  fatalism  and  resignation,  down 
with  indifference  and  cowardliness.  Open  your  hearts  to  the 
God  who  moves  history  towards  its  ultimate  goal.  Join  with 
God  in  the  liberation  process.  (Matt.  13? 36-43;  Rom.  8:18-25) 

26.  The  Gospel  is  good  news  for  Latin  America.  Sin  is  not  the 

the  last  word.  The  power  of  the  Kingdom  of  God  is  far  greater 

than  the  power  of  sin  and  evil.  The  seed  of  hope  can  grow  to 

be  a great  tree..  From  death  life.  The  final  word  of  evangel- 
ism is  the  resurrection.  This  is  the  pledge  and  guarantee  that 
makes  working  for  the  new  man  and  the  new  society  worthwhile. 
Latin  American  can  be  free,  we  can  make  captivity  captive.  "Look 
up,  hold  your  heads  high,  for  your  liberation  is  near".  (Luke 
21:28;  I Cor.  1:20;  15) 

27.  After  all  is  said  and  done,  what  is  most  urgent  is  to 
evangelize . What  we  need  right  now  is  an  evangelistic  ' praxis' - 
an  action-reflection  dialectic.  Here  and  there  across  Latin 
America  are  signs  of  this  new  kind  of  evangelism.  Without 
waiting  to  develop  elaborate  and  systematic  definitions  we  must 
start  from  where  we  are.  Let  us  move  them.  The  promise  of 
the  Risen  Lord  is  -that  he  will  go  before  us  and  will  strengthen 
us  on  the  way . * 


★ 

Text  in  Monthly  Letter  about  Evangelism,  No.  2,  February  1975. 
WCC , Commission  on  World  Mission  and  Evangelism. 
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BRAZIL 


Baptismal  Confessions 
From  the  Roman  Catholic  Diocese  of  Lins 


Baptism  has  always  been  an  occasion  when  faith  is 
expressed  anew.  The  following  three  professions 
of  faith , which  are  recited  during  baptism , were 
used  in  the  Roman  Catholic  diocese  of  Lins,  Sao 
Paulo  State.  They  indicate  how  deeply  these 
initial  confessions , couched  in  very  simple 
language,  are  already  bound  up  with  faith  in  God's 
presence  with  the  little  ones  and  the  hope  for  new 
life  in  a gust  and  fraternal  world 
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WE  BELIEVE 


We  believe  that  God  is  Father, 
that  he  cares  with  special  affection 
for  the  suffering,  the  little  ones, 
the  migrants,  the  poor,  the  exploited. 


I believe,  Lord, 
but  come  and  increase 
my  faith. 


We  believe  that  Jesus  came  'to  announce 
the  Good  News  to  the  poor, 
to  give  sight  to  the  blind 
and  to  set  free  those  who  are  ill-treated' 


I believe.  Lord, 
but  come  and  increase 
my  faith. 


We  believe  that  the  Holy  Spirit  reveals 
his  love  to  little  ones 
and  gives  us  strength  to  struggle  side 
by  side  with  our  comrades 
to  form  a fraternal  world  in  accordance 
with  the  will  of  the  Father 


I believe,  Lord, 
but  come  and  increase 
my  faith.  Amen 


I BELIEVE 


I believe  in  God, 
the  Father  of  all  humanity 
who  created  and  sustains  the 
world 

with  the  participation 
of  all  people  equally. 

He  placed  me  in  this  world 
and  I am  responsible 
before  him. 


I believe  in  Jesus  the  Christ 
in  whom  God 
meets  men  and  women 
and  who  came  to  bring  us 
a new  life, 
a new  mode  of  being. 


I know  that  God 
is  acting  in  the  world, 
through  his  Spirit, 
in  people  of  good  will. 


I know  that  God  calls  me 
to  share  in  his  People 
and  that  I have  union  with  him 
and  with  all  the  brothers  and  sisters 
by  the  bread  and  the  wine 
of  our  Eucharist.  Amen 
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WE  BELIEVE 


We  believe  in  God  the  Father 
who  created  the  whole  world. 

He  will  bring  together 
all  things  in  Christ. 

He  wants  all  humankind . 

to  live  together  as  brothers  and  sisters 
in  a single  family. 


We  believe  in  God  the  Son 
who  was  made  man. 

He  reconciled 
the  whole  world  with  God. 
He  threw  down  the  walls 
which  separate  us: 
walls  of  religion, 
or  walls  of  sex, 
race  or  culture, 
money  or  class. 


We  believe  in  God  the  Holy  Spirit 
who  is  the  promise 

of  the  Kingdom  of  God  which  is  coming. 

He  gives  us  the  power 

to  uproot  evil 

and  announce  reconciliation 

for  all  people  and  nations. 


He  leads  us  to  serve 
and  love  human  beings 
to  strive  for  justice, 
and  to  be  builders 

of  peace  in  the  world.*  Amen 


* 

Texts  made  available  from  Father  Jesus  Hortal,  S.J. 
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Sung  Confessions 
From  Central  Brazil 


The  following  confessions  oome  from  private  song 
hooks  which  are  widely  used  in  Central  Brazil. 
They  are  not  officially  recognized  ecclesial  con- 
fessions, hut  they  are  in  practical  use  and  at 
least  tolerated  by  the  bishops. 

The  first  confession  expresses  a trinitarian 
faith , related  to  the  key-word  of  present  hope 
in  Latin  America,  ' liberation '. 


In  the  second  confession  the  humanity  of  Jesus 
Christ  being  born  as  ' a little  boy,  a stranger 
in  the  cave  of  Bethlehem'  is  set  alongside  his 
presence  in  the  bread  of  the  Eucharist,  making 
those  who  participate  into  brothers  and  sisters 

In  the  last  confession  the  strength  of  faith  is 
expressed  in  the  midst  of  doubts  arising  from 
experiences  of  hatred  and  pain. 
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I BELIEVE  IN  GOD  THE  FATHER 


I believe  in  God  the  Father 

who  leads  our  people 

in  the  quest  for  liberation. 


Refrain  : We  believe.  Lord, 

that  you  will  save  your  people. 


I believe  in  Christ 
who  saves  our  people 
from  a 'life'  of  slavery. 


I believe  in  the  Spirit 
who  sustains  our  people 
on  the  paths  of  liberation. 


* 

Text  by  A.  Sigrist,  A.  Haddad,  Brazil,  from  the  booklet 
'E  bom  louvar  o Senhor ' , ed . Loyola,  1976. 
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I BELIEVE  IN  A GOD  OF  HOPE 


I believe 

in  a God  made  man, 
made  of  sorrows 
and  also  dreams. 

I believe 
in  his  message, 
in  the  certainty  of  Peace, 
in  the  courage  of  good . 

I believe 
in  a God  of  hope 
who  was  a little  baby, 
an  infant,  too. 

Who 

like  a poor  little  boy 
was  born  a stranger 
in  the  cave  of  Bethlehem. 


I believe,  believe,  believe  in  my  Saviour  God 
I believe,  believe,  believe  that  I am  reborn  in  love 


I believe 

in  a God  who  is  shared 
and  distributed 
in  the  form  of  bread. 

Who 

makes  himself  our  food 

who  assumes  human  beings 

and  makes  them  his  brothers  and  sisters. 

I believe 

in  the  blood,  suffered, 
flowing,  hurt, 
shed  by  love . 

I believe 
that  I am  reborn 
of  a God  who  is  a Father 
of  infinite  love.* 


* 

Text  by  Nair  Laura,  Brazil  from  the  booklet  'E  bom  louvar  o 
Senhor',  ed.  Loyola,  1976. 
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I BELIEVE , BUT  INCREASE  MY  FAITH 


I believe,  although  everything  hides  you  from  my  faith. 
I believe,  although  everything  shouts  No!  to  me, 
because  I have  based  my  faith  on  an  immutable  God, 
a God  who  does  not  change,  a God  who  is  love. 


I believe,  although  everything  may  seem  to  die. 

I believe,  although  I no  longer  would  wish  to  live, 
because  I have  founded  my  life  on  a sincere  word, 
on  the  word  of  a Friend,  on  the  word  of  God. 


I believe,  although  everything  revolts  my  being. 
I believe,  although  I feel  alone  in  pain, 
because  a Christian  who  has  the  Lord  for  Friend 
does  not  waver  in  doubt,  stands  fast  in  faith. 


I believe,  although  I see  men  hating. 

I believe,  although  I see  children  weep, 
because  I have  learnt  with  certainty  that  he  comes 
to  meet  us 

in  the  hardest  hours,  with  his  love  and  his  light. 


I believe,  but  increase  my  faith.* 


* 

From  the  book  'Livro  de  Cantos,  Centro 
Social  Pe.  Joao  Calabria,  Porte  Alegre,  1977. 


29 


The  God  I Believe  in 


A Poem  by  Frei  Betto 


I DO  NOT  BELIEVE  IN  THE  GOD  of  the  magistrates 

nor  in  the  god  of  the  generals  or  of  patriotic  oratory. 

I DO  NOT  BELIEVE  IN  THE  GOD  of  gloomy  hymns 
nor  in  the  god  of  courtrooms 
or  of  preambles  to  constitutions 
and  epilogues  to  eloquent  speeches. 

I DO  NOT  BELIEVE  IN  THE  GOD  of  good  fortune  of  the  rich 
nor  in  the  god  of  fear  of  the  wealthy 

nor  in  the  god  of  happiness  of  those  who  rob  the  people. 

I DO  NOT  BELIEVE  IN  THE  GOD  of  false  peace 

nor  in  the  god  of  justice  which  is  not  of  the  people 

nor  in  the  god  of  venerable  national  traditions. 

I DO  NOT  BELIEVE  IN  THE  GOD  of  vacuous  sermons 
nor  in  the  god  of  formal  greetings 
or  of  loveless  marriages. 

I DO  NOT  BELIEVE  IN  THE  GOD  made 
in  the  image  and  likeness  of  the  powerful 
nor  in  the  god  invented  as  a sedative 
for  the  misery  and  suffering  of  the  poor. 

I DO  NOT  BELIEVE  IN  THE  GOD  who  sleeps  within  church  walls 
or  lies  hidden  in  church  safes. 

I DO  NOT  BELIEVE  IN  THE  GOD  of  the  commercialized  Christmas 
nor  in  the  god  of  slick  advertising. 

I DO  NOT  BELIEVE  IN  THE  GOD  made  out  of  lies 
as  fragile  as  clay  pots 

nor  in  the  god  of  the  established  order 
which  rests  on  disorder 
and  acquiesces  in  it. 
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THE  GOD  I BELIEVE  IN  was  born  in  a cave. 

He  was  a Jew. 

He  was  hounded  by  a foreign  king 
and  wandered  through  Palestine. 

He  made  the  people  his  companions 

and  gave  bread  to  the  hungry 

light  to  those  in  darkness 

freedom  to  those  who  lay  in  bondage 

and  peace  to  those  who  prayed  for  justice. 

THE  GOD  I BELIEVE  IN 

put  human  beings  before  law 

and  love  in  place  of  old  traditions. 

He  had  no  stone  on  which  to  lay  his  head 
and  mixed  with  the  poor. 

His  only  dealings  with  learned  people 
were  when  they  questioned  his  word. 

He  appeared  before  judges 
who  tried  to  find  him  guilty. 

He  was  seen  with  the  police 
as  a prisoner. 

He  entered  the  governor's  palace 
to  be  flogged. 

THE  GOD  I BELIEVE  IN 
wore  a crown  of  thorns. 

His  tunic  was  woven  entirely  of  blood. 

He  had  escorts  to  clear  his  way  before  him 
to  Calvary, 

where  he  died,  between  thieves, 
on  the  cross. 


THE  GOD  I BELIEVE  IN 
is  no  other  than 
the  son  of  Mary, 

Jesus  of  Nazareth. 

Every  day  he  dies 
crucified  by  our  selfish  acts. 
Every  day  he  rises  from  death 
by  the  power  of  our  love.* 


Translated  from  the  Portuguese,  Language  Service,  World  Council 
of  Churches. 
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I Believe  in  the  New  Humanity 
Confession  of  an  All-embracing  Hope 


This  confession  was  written  by  Dom  Pedro 
C asaldaliga,  Rio  de  Janeiro,  1978.  As 
Bishop  and  prelate  of  Sao  Felix 3 Mato 
Grosso 3 Brazil 3 he  is  well  known  for  his 
commitment  to  the  cause  of  the  oppressed 
campesinos  and  his  readiness  to  bear  the 
consequences  of  his  political  witness  to 
Christ 3 even  if  it  leads  to  personal 
harassment  and  repression.  The  following 
confession  is  written  in  antithetical  form 
and  critically  expresses  what  it  means  to 
confess  Christ  today  in  relation  to  our 
understanding  of  the  'new  humanity'  . 


I TRULY  BELIEVE  in  the  new  humanity. 

I BELIEVE  in  a different  humankind,  of  brothers  and  sisters 
politically  I would  call  it  'socialized'.  The 
world  needs  to  breathe  in  harmony  and  be  human. 

We  human  beings  must  come  to  acknowledge  one 
another  as  all  members  of  the  human  race,  as 
brothers  and  sisters  - what  I would  describe 
as  the  Utopia  of  Faith. 

I BELIEVE  in  the  new  humanity  - impossible  but  essential. 

I DO  NOT  BELIEVE  in  racial  or  class  segregation: 
because  the  image  of  God  in  humankind  is  one  and 
one  only. 

I DO  NOT  BELIEVE  in  development  for  minorities, 
nor  in  'developmentalist ' development  for  the 
majority:  because  that  sort  of  development  does 
not  bear  the  new  name  of  Peace . 
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I DO  NOT  BELIEVE  in  progress  at  any  price: 
because  the  human  race  was  bought  for  a 
price  with  the  blood  of  Christ. 

I DO  NOT  BELIEVE  in  the  automated  technology 
of  those  who  say  to  the  computer,  'Thou  art 
our  father':  because  our  only  Father  is  the 
living  God. 

I DO  NOT  BELIEVE  in  the  consumer  society 
bent  on  consumption:  because  only  those 
who  hunger  and  thirst  after  justice  are 
blessed . 

I DO  NOT  BELIEVE  in  the  Heavenly  City  at  the 
expense  of  the  Earthly  City:  because  the 
earth  is  the  only  path  which  can  lead  us  to 
Heaven. 

I DO  NOT  BELIEVE  in  the  Earthly  City  at  the 
expense  of  the  Heavenly  City:  'for  here  we 
have  no  lasting  city,  but  we  seek  the  city 
which  is  to  come' . 

I DO  NOT  BELIEVE  in  the  old  humanity: 
because  I believe  in  the  new  humanity. 


I BELIEVE  in  the  new  humanity,  which  is  Jesus  Christ 
risen  from  the  dead,  the  firstborn  of  the 
whole  new  human  family. 

Amen.  ALLELUIA!* 


* 

Text  in  Dorn  Pedro  Casaldaliga,  Creio  na  justiga  e na 
esperanga,  Rio  de  Janeiro  1978,  p.  240.  German  translation 
in  : Reiser /Schoenborn,  Basisgemeinden  und  Befreiung,  p.  339 
Translated  from  the  Portuguese,  Language  Service  of  the  WCC. 
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We  Affirm  Our  Common  Road 


Message  of  Welcome  for  Basic  Ecc/esial  Communities 


This  text  is  a message  of  welcome  given  at  an  ass- 
embly of  a large  number  of  basic  ecclesial  communi- 
ties in  Linhares,  Brazil,  21st  October  1978.  In 
this  view  of  the  basic  communities  as  the  pilgrim- 
age people  of  God,  the  story  of  ancient  Israel  and 
the  present  history  of  the  suffering  people  in 
Latin  America  merge  into  one  perspective  on  the 
common  road  towards  a better  life. 


Brothers  and  sisters!  Welcome  to  this  assembly! 
Gathered  here  are  a people  called  by  God, 
travelling  life's  ways  strengthened  by  faith, 
opening  doors  where  before  were  only  walls 
and  surmounting  all  barriers. 

Adults,  young  people  and  children  make  up  this  people. 
They  are  one  in  the  faith  that  life  is  stronger 
than  death, 

strong  in  the  love  which  transforms  people  and  the 
wor Id . 

God  has  led  us  to  this  place 
and  behind  that  is  a long  story. 

It  all  began  on  the  day  God  told  Abraham: 

'Leave  all  you  have,  your  country,  your  cattle, 
your  family'. 

Do  not  cling  to  the  present  but  make  directly 
for  the  future! ' 

We  came  to  the  world  with  faith  in  the  future, 
like  a mother-to-be  looking  forward  to  the  birth 
of  her  child. 

God  promised  Abraham  that  his  children  would  be 
numberless  as  the  stars  in  the  sky  and  the  grains 
of  sand 

on  the  seashore. 
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Abraham  believed  the  Lord; 

he  began  the  pilgrimage  of  our  people 

just  as  a peasant  abandons  his  patch  of  ground 

in  hope  of  a better  life. 

We  are  a people  familiar,  too,  with  suffering. 

For  four  centuries  we  were  slaves  in  Egypt, 
in  a land  where  the  rich  became  ever  richer 
and  the  poor  ever  poorer . 

In  God's  name,  Moses  led  this  people  to  freedom; 

the  weak  overcame  the  mighty  - 

the  steady  dripping  erodes  the  rock. 

The  hope  of  the  people  rekindles. 

We  are  a people  familiar,  too,  with  suffering. 

Six  centuries  before  Christ 

we  were  carried  captive  into  a strange  land; 
but  even  in  a strange  land 
we  did  not  abandon  our  unity. 

God  heard  our  lamentations 

and  once  again  we  were  led  back  to  our  own  land, 
like  the  son  who  finds  his  way  back  home  again. 

Never  does  the  Lord  fail  His  people  or  betray 
their  trust. 

We  are  a people  familiar,  too,  with  great  joy; 
an  ancient  people  who  never  outgrow  their  youth. 

God  points  the  way  and  we  take  that  way. 

It  is  he  - Jesus  of  Nazareth  - who  gives  us  the 
direction, 

who  accompanies  us  on  our  way. 

Jesus  wants  us  all  to  belong  to  God's  people: 
the  poor  and  the  outcast, 
the  blind  and  the  forsaken, 
the  harlots  and  sinners. 

The  gates  to  the  kingdom  are  open: 
anyone  who  accepts  the  Gospel  and  leads  a 
new  life  can  enter. 

We  are  the  people  of  God  who  assemble  in 
congregations ; 

a people  who  are  persecuted  and  must  endure  distress 
in  the  course  of  time 

but  also  the  bliss  of  being  able  to  turn 
day  by  day  to  its  Lord. 

He  is  our  sole  defence; 

He  alone  gives  us  courage  and  confidence. 

We  find  ourselves  assembled  here  today  in  this 
conference 

in  which  congregations  from  the  interior 
and  from  the  city  outskirts, 

people  struggling  in  the  countryside  in  their  fields, 
people  labouring  in  factories  and  workplaces, 
are  one.  All  are  brothers  and  sisters,  all  have  the 
same  faith, 

all  have  the  same  hope'. 
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We  meet  together  today 

in  fellowship  with  our  brothers  and  bishops 
and  priests  of  our  archdiocese. 

Together  we  form  one  people 

who  count  on  the  unity  of  the  powerless 

and  long  for  a more  just  and  fraternal  society. 

We  are  a people  who  stand  firmly  on  the  Word  of  God. 
together  determined  to  be  more  resolutely  committed 
to  our  liberation. 

In  this  assembly  today  we  celebrate  and  reaffirm 
our  pilgrim  road. 

We  renew  here  our  commitment  to  service 

and  to  all  we  are  already  doing  for  the  common  good. 

We  joyfully  renew  here  our  commitment 

to  the  upbuilding  of  the  kingdom. 

We  support  Father  Jair  in  his  decision 
to  be  with  us  and  to  accompany  us , 
to  serve  the  Church  and  be  an  instrument  of 
liberation. 

Jesus  of  Nazareth  is  our  companion  on  the  way. 

We  believe  that  the  doors  are  open  for  us  all, 
for  the  poor,  the  powerless,  the  suffering 
and  the  exploited . 

Let  us  take  God's  Word  into  our  hearts, 
to  renew  our  life,  give  fresh  encouragement 
on  our  way, 

to  give  us  hope  and  joy,  that  we  may  continue 
living  as  brothers  and  sisters 
in  our  communities  of  faith.  These  communities 
are  to  be  new  life  and 

strength  for  the  Church  which  comes  ever  afresh 
to  the  world  in  the  midst  of  the  people.* 


Text  in  Reiser/Schoenborn,  Basisgemeinden  und  Befreiung, 
p.  94f.  Translated  from  the  German  translation  by  the 
WCC  Language  Service. 
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His  Name  is  Jesus  Christ 


Letter  and  Meditation  from  an  Encounter 
among  Basic  Ecc/esiai  Communities 


Basic  Ecclesial  Communities  (C ommunidades  eclesiales 
de  base3  CEB)  are  vivid  centres  for  the  renewal  and 
the  inspiration  of  the  life  of  the  Church.  The  way 
they  understand  themselves  as  a part  of  the  Church 
especially  concerned  with  the  suffering  people  Jesus 
has  identified  with  comes  out  clearly  in  the  follow- 
ing two  texts  from  the  Fourth  Interchur ch  Encounter 
among  Basic  Communities  from  Brazil  in  Itaici 3 Sao 
Paulo3  20th  to  24th  April  1981.  The  first  is  a 
letter  to  all  Basic  Church  Communities  in  Brazil 
sent  from  this  Interchurch  Encounter . The  second 
is  a meditation  given  on  this  meeting  which  is  in- 
spired by  the  Puebla  Document  No.  31-39  and  Saint 
Matthew’s  Gospel , Chapter  25. 


Letter  to  the  Basic  Communities 


Dear  brothers  and  sisters  who  live,  fight  and  celebrate  your 
faith  in  the  basic  church  communities  in  Brazil. 

We,  authors  of  this  letter,  are  your  companions.  Thanks  to 
the  solidarity  and  initiative  of  the  president  of  the  Brazilian 
Conference  of  Bishops,  we  met  here  in  Itaici,  Sao  Paulo  State, 
from  the  20th  to  24th  April  1981,  together  with  17  bishops  for 
the  Fourth  Interchurch  Encounter  among  Basic  Communities.  We 
number  over  300  and  have  come  from  71  dioceses  and  18  states 
in  the  country. 

We  shared  our  experiences,  exchanged  ideas  on  the  process  in 
which  we  are  involved,  celebrated  our  faith,  renewed  our  commit- 
ment to  God  and  the  oppressed  people  and  reflected  on  our  mission 
as  a liberating  Church  in  the  course  of  these  few  days.  The 
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Encounter  was  so  successful  and  enriching  that  we  wished  to 
write  this  letter  to  convey  to  you  some  of  the  joy,  courage  and 
light  that  was  instilled  in  us. 

The  first  day,  we  reflected  on  our  role  as  a Church  in  the  ser- 
vice of  the  people.  What  impressed  us  most  was  our  people's 
suffering.  Like  Jesus,  the  people  are  being  crucified  by  the 
powers- that-be,  by  the  great  sin  incarnated  by  the  capitalist 
system,  which  generates  only  profit.  However,  we  are  sure  that 
"God  hears  the  people's  cries".  The  same  cries  are  being 
uttered  in  every  part  of  the  country,  from  north  to  south  and 
east  to  west.  For  us,  the  people's  cries  are  a sign  of  God. 
Like  Moses,  He  sent  us  to  work  and  fight  for  the  liberation  of 
the  people. 

We  saw  that  despite  so  much  suffering  and  death,  the  communities 
are  growing  and  expanding.  The  people,  encouraged  by  the  word 
of  God  calling  to  us,  are  raising  their  heads,  uniting  ever  more 
closely  to  respond  to  his  calling.  We  discovered  that  we  were 
not  struggling  alone.  Many  others  are  involved  in  the  same 
process  along  with  us;  brothers  and  sisters  from  other  Christian 
churches  who,  like  us,  are  committed  to  this  fight  owing  to 
their  faith  in  Jesus  Christ;  other  brothers  and  sisters  of  good 
will  who  have  sided  with  the  oppressed  because  of  their  love  of 
life  and  the  people. 

We  encountered  a series  of  obstacles  to  this  process,  even  among 
ourselves,  within  the  Church;  but  we  listened  to  the  voice  of 
God  who  says  "Go  on,  I am  with  you".  This  encourages  us  to 
live  the  way  of  the  cross  together  with  the  oppressed  people 
since  we  believe  that  true  life  will  be  born  of  the  cross. 

God  invited  us  to  be  His  people,  to  offer  our  service  to  the 
suffering  and  to  contribute  to  the  creation  of  a just,  fra- 
ternal society  in  which  there  will  no  longer  be  either  oppressed 
or  oppressor.  This  was  the  hope  we  celebrated  together  at  the 
end  of  the  first  day.  We  took  up  the  cross  and  followed  the 
sacred  path  of  the  passion,  death  and  resurrection  of  Jesus  and 
his  faithful,  oppressed  people  who  live  scattered  throughout 
Brazil . 

On  the  second  and  third  day,  we  analyzed  the  way  in  which  we 
were  serving  the  people.  We  managed  to  see  how  we  were  help- 
ing to  improve  the  living  standard  of  the  people  in  the  place 
in  which  we  lived  and  how  we  were  cooperating  to  achieve  jus- 
tice in  the  field  of  labour  and  the  distribution  of  land.  We 
spoke  a great  deal  of  the  need  to  organize  ourselves  into  free 
trade  unions  run  by  the  workers  themselves.  We  shall  not  be 
able  to  include  everything  in  this  letter. 
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One  of  the  items  we  paid  greatest  attention  to  was  our  parti- 
cipation in  political  matters  for  we  are  certain  that  politics 
are  what  influence  people's  lives  most.  We  endeavoured  to 
clarify  our  ideas  in  this  regard.  Politics  are  the  most  power- 
ful instrument  we  have  to  build  a just  society  according  to 
God's  will.  However,  this  instrument  is  being  misused  by  those 
who  exploit  us.  Valid  political  action  comprises  everything 
we  are  doing  to  organize  ourselves  in  a spirit  of  justice  and 
to  create  a new  way  of  relating  to  individuals  and  groups. 
Positive  political  action  is  uniting  to  defend  our  lives  and 
rights  against  the  liars  and  exploiters  by  means  of  district 
associations,  trade  unions  and  other  forms  of  popular  organiza- 
tion. 

Another  way  of  indulging  in  political  activity  is  through  a 
political  party.  We  should  not  be  afraid  of  entering  politics; 
on  the  contrary,  if  we  fail  to  do  so,  we  shall  be  trampled  and 
tricked  by  wily,  unscrupulous  politicians.  Jesus  said  we 
should  be  as  simple  as  doves  and  as  clever  as  serpents.  This 
is  why  we  should  discuss  together  the  programmes  and  practices 
of  political  parties,  pinpoint  the  vested  interests  they  are 
defending  and  the  changes  in  society  they  are  advocating.  We 
must  do  all  this  with  a great  sense  of  responsibility  so  as  to 
unmask  the  wolves  dressed  up  as  sheep  in  our  midst  and  find  out 
which  parties  truly  represent  the  people  and  defend  the  rights 
and  interests  of  the  working  class. 

We  also  agree  that  basic  Church  communities  are  not  and  cannot 
be  party  units.  The  community  is  the  place  where  we  should 
live,  deepen  and  celebrate  our  faith,  where  we  should  measure 
our  life  and  activities  in  the  light  of  God's  word  to  see 
whether  our  political  action  is  in  keeping  with  God's  plan. 

We  should  seek  the  strength  to  continue  our  struggle  in  the 
district,  rural  area,  shopfloor  or  political  party  in  the  basic 
Church  community. 

This  was  what  we  experienced  those  four  days.  It  was  so  in- 
spiring! It  rekindled  our  faith.  Most  of  all,  the  cele- 
brations gave  us  great  strength.  We  discovered  the  following: 
when  we  meet  to  hear  the  word  of  God,  we  cannot  but  also  hear 
the  word  of  God  in  the  people's  cries.  When  we  meet  to  cele- 
brate the  passion,  death  and  resurrection  of  Jesus  in  the 
Eucharist,  we  cannot  fail  also  to  celebrate  the  passion,  death 
and  resurrection  of  our  faithful,  oppressed  people,  among  whom 
Jesus,  crucified,  is  present. 
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Brothers  and  sisters,  we  shall  continue  to  renew  the  Church 
as  requested  by  the  Council  and  the  Medellin  and  Puebla 
papers;  we  shall  explain  to  all  that  we  must  not  be 
circumscribed  by  old  traditions,  particularly  the  one  that 
leads  some  people  to  say  that  Christians  have  no  place 
outside  their  house  of  prayer.  Christ  asks  us  for  a new 
heart;  therefore,  he  does  not  want  an  old  Church  but  a new 
Church  so  we  can  fight  for  a better  Brazil. 

God  bless  us  all.  May  this  blessing  be  strong  enough 
to  remain  with  us  always  and  to# hearten  us  in  the 
building  of  the  Kingdom  of  God. 


•k 

Text  in  Revista  Eclesiastica  Brasileira,  Vol.  41,  fasc.  163, 
September  1981,  p.  585. 
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Jesus  Christ  Suffering 


His  name  is  Jesus  Christ  and  he  has  the  face 
of  a native , of  an  Af ro-american 
Suffering  in  inhuman  conditions 
Living  poor  and  deprived. 

His  name  is  Jesus  Christ  : a peasant 
landless,  without  resources,  without  future 
dependent  in  every  way  and  subjugated 
by  an  unjust  market,  exploited. 

He  is  among  us  and  we  do  not  know  him. 

He  is  among  us  and  we  despise  him. 

His  name  is  Jesus  Christ:  he  is  a workman, 
without  voice  or  chance,  and  badly  paid, 
hindered  from  joining  an  organization, 
and  without  just  defence  of  his  rights. 

His  name  is  Jesus  Christ  : he  is  living 
there  in  the  suburban  slum 

feeling  hunger  and  thirst  and  more  distress 
face  to  face  with  wealth  and  spendthrift  waste. 

His  name  is  Jesus  Christ  : he  is  condemned 
to  unemp 1 oyme n t and  under -employment 
a victim  of  development, 
of  economic  calculation,  crushed. 

His  name  is  Jesus  Christ  : he  is  a youth 
aimless  and  untrained,  disorientated. 
Unqualified,  idle, 

frustrated,  hooked  on  drugs,  corrupted. 

His  name  is  Jesus  Christ  : he  is  a child 
slashed  by  hunger,  without  pity, 
starving,  corrupted,  abandoned 
without  home  or  family,  or  city. 

His  name  is  Jesus  Christ  : he  is  an  old  man 
ailing,  useless,  sad,  despised, 
incapacitated  as  a producer 
and  rejected  by  society. 

I was  hungry  and  thirsty  : I was  a beggar 
ailing,  wandering,  in  rags 
banished,  persecuted,  imprisoned 
in  my  Latin-»-American  brother  . 

'You  recognized  me?  A blessing  on  youl 
Blessed  is  everyone  who  heeds  me. 

Come,  blessed  one,  come  and  take  possession, 
the  Kingom  is  prepared  for  youl ' * 


Translated  from  Portuguese  by  the  Language  Service  of  the  WCC. 
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The  Relationship  of  State  and  Church 

Curitiba  Declaration  of  the 
Evangelical  Church  of  Lutheran  Confession 


The  Evangelical  Church  of  Lutheran  Confession  in  Brazil  (IECLB)3 
originally  formed  by  German  immigrants  in  the  19th  century 3 and 
now  comprising  80030u0  members 3 is  the  laryeni,  of  the  Evangel- 
ical churches  in  Brazil3  although  still  representing  less  than 
1 % of  the  total  121  million  Christians  in  the  Roman  Catholic 
Church.  Together  with  the  Roman  Catholic  Church  it  was  the 
first  denomination  to  publicly  announce  its  position  towards 
the  Government.  During  its  Seventh  General  Synod  meeting  in 
Curitiba3  22nd  - 2vth  October  19703  the  IECL3  unanimously 
adopted  a statement  on  the  relation  between  Church  and  State 
which  had  been  drafted  by  a theological  commission  and  further 
edited  by  a commission  on  social 3 political  and  economic 
matters.  The  statement  was  presented  to  the  President  of 
Brazil  (at  that  time  Emilio  Garrastazu  Medici)  and  distributed 
to  all  clergy  and  parishes . 


I.  THESES  CONCERNING  THE  RELATIONSHIP  CF  STATE  AND  CHURCH 


1.  The  goal  of  the  Christian  message  is  the  salvation  of  man- 
kind, a salvation  that  exceeds  the  powers  (including  the  politi- 
cal powers)  of  humanity.  The  message  is  a message  from  God  - 
not  of  this  world  but  meant  for  this  world  - and  it  bears  wit- 
ness to  Jesus  Christ  as  Lord  and  Saviour  of  the  world.  This 
means  that  the  Church  cannot  live  in  isolation,  keeping  the 
message  to  itself.  It  has  been  given  the  mission  of  proclaim- 
ing the  Word  of  God  and  cannot  evade  this  mission  without  dis- 
obeying its  Lord . 

The  Church's  message  is  addressed  always  to  the  whole  human 
being  and  not  only  to  the  "soul".  Hence,  the  proclamation 
has  implications  for  the  whole  sphere  of  human  life,  including 
its  physical,  cultural,  social,  economic  and  political  aspects. 
Its  function  consists  not  simply  of  regulating  relations  be- 
tween Christians  and  others,  but  of  participating  in  the  dial- 
ogue with  other  citizens  and  groups  on  all  questions  relating 
to  the  common  good . 
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2.  The  "public"  message  of  the  Church  of  Christ,  that  is,  the 
message  directly  relating  to  the  world's  problems  is  inseparable 
from  its  "inner"  witness  since  the  latter  includes  the  former. 

The  Church  cannot  therefore  subordinate  its  public  witness  to 
the  prevailing  political  ideology  of  the  moment  or  to  groups  or 
political  parties  that  seek  or  hold  power.  It  cannot  make  use 
of  methods  in  its  public  witness  that  are  incompatible  with  the 
gospel . 

3.  In  principle.  Church  and  State  are  separate  dimensions,  as 
is  laid  down  in  our  country's  Constitution.  Nevertheless, 
since  the  Christian  message  has  implications  for  the  secular 
field  and  Christians  are  at  the  same  time  disciples  of  Jesus 
and  citizens  of  their  country,  it  is  not  possible  to  separate 
completely  the  State's  area  of  responsibility  from  that  of  the 
Church,  though  the  two  must  be  distinguished.  Where  there  is 
overlapping,  the  Church  - which  for  its  part  needs  criticism 
from  the  world  - has  a critical  function  to  perform  but  not  a 
supervisory  function,  i.e.,  it  has  the  function  of  a watchman 
(Ezekiel  33,7)  and  of  being  the  nation's  conscience.  In  cer- 
tain situations  the  Church  will,  impartially  and  always  with  a 
view  to  finding  a just  and  appropriate  solution, draw  the  atten- 
tion of  the  authorities  and  remind  them  of  the  responsibilities. 

4.  The  Church  is  seeking  a free  and  objective  dialogue  with 
the  State  in  an  atmosphere  of  openness,  freedom  and  genuine 
partnership.  The  aim  of  this  dialogue  is  to  find  solutions 
for  the  problems  that  beset  society.  As  a jointly  responsible 
partner  in  worldly  government,  the  Church  is  obedient  to  the 
Lord's  commandment:  "Render  unto  Caeser  the  things  that  are 
Caesar's,  and  to  God  the  things  that  are  God's  (Mark  12,17). 

In  the  light  of  this  basic  requirement,  the  Church  knows  that 
it  is  required  to  co-operate  with  State  agencies  in  a broad 
range  of  tasks,  e.g.,  in  the  upbringing  and  education  of  the 
young  generations,  in  literacy  programmes  for  adults,  in  govern- 
ment social  projects,  in  the  struggle  against  disease,  poverty 
and  squatter  settlements,  and  in  other  undertakings  that  are 
not  wholly  technical  in  character.  This  co-operation  includes 
constant  efforts  to  eliminate  the  causes  responsible  for  the 
particular  evil. 

5.  The  Church's  public  proclamation  may  give  rise  to  strained 
relations  with  governmental  authorities  either  because  of  human 
error  or  for  reasons  of  principle.  In  such  cases  the  Church 
will  not  attempt  to  question  the  powers  of  the  State  as  if  it 
were  a political  party  but  will  proclaim  the  lordship  of  Jesus 
Christ.  Where  the  Church  feels  obliged  to  speak  out  against 
government  action,  it  will  seek  discussions  with  the  appropriate 
government  agency  before  taking  up  any  public  position.  It  will 
act  in  any  case  without  any  demagogic  intent,  making  it  clear 
that  it  knows  itself  to  be  called  upon  to  intercede  for  all 
human  beings  who  are  suffering. 
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II. 


MATTERS  GIVING  THE  CHURCH  CAUSE  FOR  CONCERN 


1.  Uniqueness  of  Christian  worship.  In  the  Church's  view, 

the  service  of  worship  must  be  maintained  as  the  central  event 
in  the  life  of  the  Christian,  which  nourishes  him  spiritually, 
has  its  uniqueness  as  a service  of  God,  as  devotion,  as  Christ- 
ian community,  and  as  dialogue  with  God.  Jesus  Christ  is  the 

only  Lord  of  Christian  worship. 

The  service  of  worship  has  political  implications  since  it 
awakens  consciousness  of  political  responsibility  but  it  is 
not  to  be  used  as  a means  of  promoting  specific  political 
trends.  The  congregation  offers  prayers  for  the  fatherland 
and  government  in  order  that  righteousness  and  peace  may  be 
fostered  among  human  beings,  and  for  these  precious  gifts  the 
congregation  will  always  be  thankful  to  its  Lord.  The  father- 
land  is  honoured  and  loved,  its  symbols  are  respected  and  treat- 
ed with  civic  reverence  in  the  most  legitimate  sense.  But  the 
Christian  cannot  speak  of  the  fatherland  in  idolatrous  terms. 

The  dialogue  between  Church  and  State  can  lead  to  acceptance 
of  joint  responsibility  for  the  organization  of  the  national 
holidays  by  which  the  fatherland  is  honoured. 

2 . Christian  instruction  and  "moral  and  civic  education" 

While  the  State  is  understandably  concerned,  in  a pluralist, 
multi-confessional  society  like  Brazil,  with  avoiding  any 
spirit  of  disunity  in  the  field  of  education,  we  consider  it 
essential  that  Christian  instruction  should  plainly  continue 
to  exist  in  the  schools.  In  our  view,  "moral  and  civic 
education"  is  a necessary  part  of  training  for  citizenship,  but 
we  do  not  believe  that  this  can  or  should  replace  Christian 
instruction.  "Moral  and  civic  education"  with  its  declared 
ideological  basis  has  for  many  Christians  led  to  confusion 
between  the  areas  of  Church  and  State.  As  we  see  it,  all 
genuine  moral  and  civic  behaviour  springs  from  a genuine 
confession.  A "theistic  but  non-confessional"  form  of  in- 
struction, in  the  words  of  Law  No.  869/69,  is  liable  to  make 
many  people  regard  it  as  a substitute  for  Christian  instruction 
and  to  take  the  ideological  foundations  of  that  "theistic  non- 
confessional instruction"  as  an  alternative  to  a confessional 
Christian  orientation.  Teachers  and  students  alike  are  bound 
to  be  faced  with  conflicts  of  conscience  if  these  views  should 
prevail. 

From  the  point  of  view  of  the  IECLB,  this  matter  should  be  the 
subject  of  joint  study  by  representatives  of  the  churches  and 
of  the  State. 
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3. 


Human  rights 


Countless  Christians  feel  confused  by  the  flow  of  alarming 
reports  of  inhuman  acts  said  to  be  taking  place  in  our  country, 
especially  as  regards  the  treatment  of  political  prisoners. 

This  creates  an  atmosphere  of  disquiet  that  is  intensified  by 
the  lack  of  precise  and  objective  information.  Although  the 
reports  disseminated  in  foreign  countries  often  betray  their 
tendentious  character  and  although  the  official  quarters  in 
this  country  have  repeatedly  claimed  that  the  reports  are  un- 
founded, there  is  still  a climate  of  disquiet  due  to  reports 
in  the  national  press  and  not  officially  denied  concerning 
cases  of  inhuman  methods  used  by  the  police  agencies  in  the 
treatment  of  ordinary  prisoners,  of  political  terrorists  or 
of  persons  suspected  of  subversive  activities. 

As  a church  we  take  the  view  that  not  even  a state  of  emergency 
can  justify  actions  that  violate  human  rights. 

As  a church  we  consider  it  necessary  to  discuss  this  matter 
also  with  the  Government,  firstly  in  order  to  draw  attention 
to  the  extreme  seriousness  of  this  question  in  which  ethical 
priciniples  are  at  stake  and  secondly  to  urge  that  steps  be 
taken  against  abuses  committed,  and  that  even  the  least 
Brazilian  (including  those  holding  a different  political 
opinion)  be  given  the  absolute  certainty  of  treatment  in 
accordance  with  the  principles  of  the  same  law  as  that  which 
he  may  have  breached.* 


Text  in  Lutheran  World  Federation  Press  Service,  November  1970. 
Translated  from  German. 


Our  Social  Responsibility 
A Statement  by  the 

Evangelical  Church  of  Lutheran  Confession 


The  Evangelical  Church  of  Lutheran  Confession 
has  undergone  d quite  remarkable  change  which 
has  made  it  increasingly  -part  of  the  Brazil- 
ian and  ecumenical  scene . It  has  completed 
its  transition  from  the  German  to  the  Portu- 
guese language  and  committed  itself  on  social 
issues  and  human  rights.  This  is  documented 
among  other  things 3 in  its  Statement  "Our 
Social  Responsibility " issued  in  1975.  It 
is  worth  noting  that  this  act  of  confession 
is  aimed  at  a process  of  renewal  at  the  con- 
gregational level  through  the  formation  of 
small  groups  which  have  been  asked  to  become 
more  deeply  inv olv ed  in  the  tasks  mentioned . 


1.  OUR  NEGLIGENCE 

Faith  in  Christ  necessarily  leads  to  active  help  of  our  neigh- 
bour. Whenever  such  active  help  is  missing,  it  is  basically 
faith  which  is  missing  and  there  is  disobedience  to  God.  In 
addressing  this  message  to  the  congregations  of  the  Evangelical 
Church  of  the  Lutheran  Confession  in  Brazil  (ECLCB)  and  point- 
ing out  the  social  responsibility  which  rests  on  us  as  Christ- 
ians, our  first  word  must  therefore  be  one  of  repentance  and 
confession;  we  must  confess  that  by  our  negligence  we  have 
greatly  sinned  in  God's  sight:  on  countless  occasions  Jesus  has 
been  hungry  and  we  have  not  given  him  to  eat,  has  been  thirsty 
and  we  have  given  him  no  drink,  has  been  a stranger  and  we  have 
not  offered  him  shelter,  has  been  naked  and  we  have  not  visited 
him  (Matt.  25:35-36). 

At  the  level  of  the  congregation,  we  fail  when  we  shut  our  eyes 
to  what  is  happening  outside  our  churches.  At  the  national 
level  we  fail  when  we  shut  our  eyes  to  the  injustices  suffered 
by  our  countrymen  and  women.  We  fail  in  the  matter  of  the 
suffering  of  nations  and  individuals  throughout  the  world.  Thus 
we  become  disobedient  and  deny  him  whom  we  confess  to  be  Lord. 

As  Christians  therefore  we  must  confess  our  guilt,  repent  and 
ask  for  forgiveness;  the  sign  of  the  reality  of  this  confession 
is  effective  action  on  behalf  of  the  hungry,  thirsty,  the 
stranger,  the  naked,  the  sick  and  imprisoned  Jesus  beside  us. 
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2. 


COMPROMISING  THE  FAITH 


As  Christians  we  confess  that  life  is  a gift  of  God.  All  we 
are  and  have  comes  from  Him:  our  technical  and  intellectual 
abilities,  nature  and  world.  The  responsibility  for  their 
use  is  laid  on  us  by  the  Giver  Himself.  Beside  us  live  our 
fellow  human  beings,  who  are  also  entrusted  to  us.  We  are  not 
at  liberty  to  misuse  them.  On  the  contrary,  we  must  see  to 
it  that  they  receive  what  they  have  a right  to.  For  again, 
we  have  to  give  an  account  of  our  stewardship  to  the  Creator, 
the  sole  Lord  of  all  human  beings.  (Gen.  1:26-28;  Isa.  11: 
1-10) . 

For  all  of  us  the  good  creation  includes:  work  and  health, 
shelter  and  subsistence,  culture  and  leisure,  fellowship  and 
freedom.  Whenever  one  or  other  of  these  elements  is  lacking 
for  an  individual  or  for  many,  we  see  the  fallen  world  in  re- 
bellion against  God.  The  Christian  conscience  then  accuses 
us  of  sin:  in  the  individual  and  in  the  social  sphere.  Ex- 
cess and  misuse  as  well  as  the  perversion  of  these  basic  ele- 
ments are  the  other  side  of  the  coin:  living  at  the  expense 
of  others  without  working  ourselves,  excessive  consumption  in- 
stead of  sustenance,  slave-labour  without  freedom  - these  are 
just  some  of  the  possibilities.  The  destruction  of  nature, 
concentration  of  wealth,  forced  labour,  violation  of  the 
rights  of  others,  these  are  just  some  of  the  consequences  of 
these  basic  misuses.  The  human  outcome  of  this  in  the  case 
of  the  privileged  is  complacency,  pride,  greed,  compulsion  to 
consume  and  arbitrariness,  while  in  the  case  of  the  rest,  the 
result  is  hunger,  poverty,  desperation  and  injustice,  and  cer- 
tainly unending  pain. 

But  when  the  conscience  accuses,  the  Gospel  raises  its  prophetic 
voice  to  call  us  to  repentance,  to  liberation  and  radical  con- 
version. The  Gospel  is  Jesus  himself,  who  suffered  for  this 
fallen  world  in  order  to  liberate  sinners.  In  his  cross  we 
acknowledge  in  faith  God's  action.  Even  today,  therefore,  we 
shall  recognize  God  not  in  progress  but  in  those  who  are  tram^ 
pled  on  by  progress,  not  in  power  but  in  those  who  are  tortured 
by  power , not  in  money  but  in  those  who  cannot  even  buy  the 
barest  necessities  for  life. 

God  still  suffers  and  liberates  in  the  same  way  today.  Neutral- 
ity therefore  becomes  impossible  for  us.  We  are  summoned  to 
take  sides.  Do  we  want  to  prosper  in  life  or  descend  to  the 
cross  of  our  neighbour?  Do  we  want  to  side  with  those  who 
are  interested  only  in  themselves  or  do  we  want  to  give  help 
so  as  to  live  out  the  love  of  Christ? 

We  become  able  to  practise  renunciation  and  to  follow  Christ 
when  we  begin  to  practise  serving  God;  this  delivers  us  from 
our  deep  insecurity  and  leads  us  along  God's  way  in  the  world. 
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So  we  place  all  our  capacities,  calling,  action,  position,  goods 
and  life  in  the  service  of  the  person  who  needs  us.  This  way 
of  renunciation  and  solidarity  is  and  remains  victorious.  This 
we  confess  with  unshakeable  hope. 

3 . THE  FACTS 

In  the  spirit  of  these  reflections,  we  invite  the  members  of  our 
congregations  to  consider  the  following  analysis: 

All  citizens  have  the  right  to  share  in  the  blessings  of  culture 
and  enjoy  equal  opportunities  for  education.  Yet  about  a third 
of  the  children  of  school  age  in  Brazil  do  not  attend  a school: 
reasons  for  this  are  premature  employment,  sickness,  distance 
from  schools,  undernourishment  or  lack  of  places. 

Whereas  living  costs  continue  to  rise,  the  average  wage,  es- 
pecially of  workers  both  in  the  cities  and  in  the  country,  con- 
tinues to  be  divorced  from  the  production  profits  of  a particu- 
lar sector  and  tied  to  the  minimum  fixed  by  the  government.  In 
various  parts  of  Brazil,  therefore,  the  real  minimum  wage  in 
1970  is  about  30%  lower  than  that  in  1961. 

Infant  mortality  in  developed  countries  is  at  the  rate  of  25 
out  of  1,000  infants  less  than  a year  old.  In  Brazil  the  pro- 
portion is  100  out  of  1,000  of  the  infants  of  this  age.  The 
mortality  figures  are  especially  high  in  low- income  groups, 
where  for  the  most  part  families  are  large  but  the  resources  for 
providing  necessities,  for  the  health  and  nourishment  of  child- 
ren are  few. 

Despite  all  the  progress  of  science  and  technology,  there  are 
today  500  million  people  living  on  the  verge  of  chronic  star- 
vation and  50%  of  the  world's  population  is  undernourished. 

Even  in  Brazil  large  sections  of  the  population  are  suffering 
from  starvation,  especially  in  the  north-east  and  in  the  slums 
of  our  large  cities.  These  people  easily  succumb  to  epidemics 
of,  for  example,  smallpox,  tuberculosis,  worms,  esquitosomosis 
(a  dangerous  worm  disease  which  involves  intenstinal  and  liver 
infection),  meningitis  and  other  diseases.  The  problem  is  in- 
tensified by  inadequate  medical  attention  and  the  absence  of 
preventive  measures,  since  we  have  only  a few  doctors  - one  to 
1,800  inhabitants,  whereas  according  to  the  World  Health  Organ- 
ization there  should  be  one  doctor  to  a thousand  people.  The 
doctors  are,  in  any  case,  concentrated  mostly  in  the  urban 
centres  which  means  that  1,500  district  communities  are  with- 
out medical  care. 

God  has  provided  the  riches  of  nature  for  the  benefit  of  all. 

He  has  therefore  commanded  man  with  his  technology  to  exercise 
dominion  over  nature  and  to  use  the  possibilities  of  the  created 
world  in  the  service  of  all.  But  it  has  to  be  said  that  in  our 
country  this  basic  principle  is  unheeded.  The  achievements  of 
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our  development  process  - though  they  bring  side-benefits 
even  for  the  lower  classes  of  society  - tend  to  be  concentrated 
in  the  hands  of  the  privileged  minorities;  this  tendency  has 
accelerated  in  the  last  decade:  the  upper  class  - or  10%  of 
the  salaried  population  - has  increased  its  share  in  the  gross 
national  income  from  39.66%  to  47.79%,  whereas  the  share  of  the 
other  90%  of  the  population  has  diminished.  About  44%  of  the 
people  in  Brazil  who  had  an  income  in  1972  received  the  lowest 
possible  minimum  wage  and  30%  received  a total  between  one  and 
two  lowest  possible  minimums . 

Our  development  process  should  therefore  try  to  provide  possible 
jobs  and  an  improvement  of  the  standard  of  Living  for  all  who 
are  willing  to  work.  Instead  of  this,  it  is  quite  clear  that 
industrialization  in  Brazil  is  incapable  of  absorbing  the  under- 
employed work  force  in  the  urban  areas.  Agriculture,  too,  is 
based  on  a structure  which  concentrates  the  large  holdings  in 
the  hands  of  a few.  Of  the  agricultural  enterprises  of  Brazil, 
1.3%  possess  48.9%  of  the  total  surface  usable  for  agriculture, 
thus  preventing  those  who  want  to  work  on  the  land  from  acquir- 
ing a holding  of  adequate  size  to  make  it  possible  for  them  to 
maintain  themselves  decently. 

All  people  have  a right  to  suitable  shelter  but  the  housing 
deficit  in  Brazil  stands  at  7 million  and  in  the  urban  areas 
600,000  houses  would  be  needed  for  families  who  grow  up  there 
in  the  wake  of  the  rapid  growth  of  the  population  and  internal 
migration. 

We  could  point  to  other  problems  too:  for  example,  the  swift 
rise  in  urban  crime,  the  increasing  use  of  narcotics  the  con- 
sequences of  the  lack  of  available  jobs  or  of  the  break-up  of 
families  and  even  of  the  educational  system  which,  preoccupied 
by  the  effort  to  prepare  pupils  for  professional  life,  forgets 
to  offer  training  in  ideals  with  a Christian  or  humanist  con- 
tent which  would  'give  meaning  to  their  life  as  persons  and  crea- 
tures who  identify  themselves  with  the  problems  of  the  community 
and  of  their  country.  Other  typical  features  of  the  injustice 
and  sin  in  the  social  life  at  the  national  level  could  be  men- 
tioned. But  these  we  have  already  briefly  mentioned  will 
suffice  to  support  our  reflections. 

4 . CHALLENGE 

Within  our  orbit  there  are  numerous  problems  which  cry  out  for 
solution.  The  question  arises  : who  is  responsible?  To  whom 
are  we  looking  for  a solution?  Only  from  government  agencies? 
No!  Each  of  us  who  calls  him  or  herself  a disciple  of  Jesus 
Christ  is  responsible.  For  a Christian  who  is  indifferent  to 
injustice  and  evades  responsibility  in  social  and  economic 
questions  - concerning  himself  only  with  his  own  welfare  - is  n 
not  following  his  Master,  Jesus  Christ.  In  addition  to  active 
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participation  in  initiatives  taken  by. the  Church,  all  Christians 
are  especially  committed  to  be  faithful  to  their  Lord  in  their 
concrete  daily  life. 

This  means  they  must  see  their  entire  life  as  in  the  service  of 
Christ  and  of  their  neighbour.  Although  in  a few  cases  it  may 
be  necessary  to  give  up  one's  present  work  and  profession  in 
order  to  be  able  to  offer  a better  service,  as  a rule  we  are 
summoned  to  this  apostolate  of  love  in  the  very  place  where  we 
stand.  On  the  other  hand,  just  as  the  individual  Christian  so, 
too,  the  Christian  congregation  and  the  Church  is  responsible 
for  the  evil  that  exists  and  is  therefore  called  to  discipleship . 
In  practice  there  are  problems  which  can  be  solved  by  individual 
action.  But  many  problems  can  only  be  tackled  by  joint  action. 
Action  which  is  simply  charitable  and  supportive  is  not  suffic- 
ient. What  is  also  necessary  at  the  same  time  is  public  action 
for  change. 

How  can  we  act  in  a community?  Each  of  us  must  find  the  appro- 
priate solution  for  the  particular  situation.  We  suggest  the 
formation  of  small  groups  with  the  following  objectives  : 

- to  discover  by  common  reflection  the  emergencies  in  the 
whole  of  society  and  especially  in  the  local  community. 

- to  try  to  act  in  a way  which  will  hasten  change  in  these 
situations,  by  introducing  into  the  community  stimuli  to- 
wards social  commitment  in  order  that  the  largest  possible 
number  of  members  will  be  involved  in  this  work. 

- to  cooperate  and  identify  with  other  groups  with  similar 
objectives . 

If  in  this  way  we  return  to  a small  group  from  our  local  community 
or  church  community,  we  can  ask  ourselves  how  many  of  our  brothers 
and  sisters  are  victims  of  injustice,  of  various  forms  of  sin  in 
the  social  sphere.  How  many  of  our  neighbours  or  acquaintances 
are  victims  of  ignorance  because  they  lack  the  opportunities  of  be 
coming  informed?  How  many  of  those  who  are  willing  to  work  find 
no  employment  and  no  adequate  level  of  income  to  satisfy  funda- 
mental needs?  How  many  people  are  oppressed  by  illness  or  afflict 
ed  by  hunger  and  poverty,  and  are  unable  to  help  themselves?  How 
many  people  are  victims  of  prejudice  and  persecution?  How  often 
have  we  found  some  time  for  taking  an  interest  in  suffering  and 
defenceless  people?  Or  are  we  always  exclusively  concerned  with 
our  own  individual  and  family  well-being?  Do  we  examine  the  prob- 
lems of  subsistence,  housing,  health,  education,  work,  distribu- 
tion of  income,  crime,  drugs  and  other  problems  in  our  midst? 

What  resources  does  our  community  have  to  help?  What  professions 
are  represented  in  our  community?  What  are  the  instruments  and 
organizations  for  change?  Are  they  adapted  to  their  objectives? 

Summing  it  all  up:  what  does  Christ  want  us  to  do  in  the  face  of 
such  situations? 

* Text  in  Lutheran  World  Federation  Press  Service,  August  1976. 
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God's  Earth...  Land  for  Everyone 

Document  and  Message  from  the 
Evangelical  Church  of  Lutheran  Confession 


At  its  Thirteenth  General  Assembly  in  October  1982,  at  Porto 
Alegre , the  Evangelical  Church  of  Lutheran  Confession  in  Brazil 
adopted  the  politically  risky  theme  "God's  earth  ...  land  for 
everyone"  as  a major  concern  to  guide  its  work  during  the  next 
four  years.  The  final  document  and  the  letter  that  was  sent 
to  all  the  church’s  congregations  after  this  Assembly , indicate 
how  this  theme , based  on  Psalm  24,  serves  as  a focus  in  the 
search  to  integrate  faith  and  life,  to  confess  the  faith  in 
words  and  acts  of  commitment . 


I.  THE  DOCUMENT 

The  Gospel  of  Jesus  Christ  offers  abundant  life,  in  a spiritual 
and  physical  sense  as  well  as  in  a socio-political  sense.  There- 
fore, it  questions  and  unmasks  all  forms  of  death  and  injustice. 
Looking  at  reality  through  the  eyes  of  the  Gospel,  we  see  flag- 
rant injustices  and  painful  distortions  in  Brazil  regarding  land 
distribution  in  rural  areas  and  in  urban  areas,  as  well  as  regard- 
ing the  ecology.  These  injustices  and  distortions  constitute 
an  attack  against  God's  plan  for  his  creation  and  his  creatures. 
This  is  evident  from  the  following  : 

(1)  the  dimensions  of  injustice  in  Brazil  on  all  social, 
political  and  economic  levels; 

(2)  the  degree  of  danger  to  mankind  caused  by  ecological 
imbalances  and  by  the  armaments  race; 

(3)  the  extent  of  dependency  on  major  world  powers,  and 

(4)  the  importance  attributed  to  individual  and  collect- 
ive profit  which  results  in  the  creation  of  a savage 
and  dehumanizing  system;  prejudice  is  collectivized 
and  greed  is  individualized. 
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Therefore,  based  on  the  commitment  to  the  Gospel  that  has  been 
made  and  experienced,  in  its  search  to  integrate  faith  and  life, 
the  Council  of  the  Evangelical  Church  of  Lutheran  Confession  in 
Brazil  approved  a programme  of  awareness  building,  of  support 
and  solidarity,  and  of  specific  actions. 


II.  MESSAGE  TO  THE  CONGREGATIONS 

To  whom  does  land  belong?  Many  people  would  respond,  "to  its 
owner"  or  "to  whomever  has  the  title  to  that  property"  or  some- 
thing like  that.  But  the  Bible  tells  us  frequently  and  clearly, 
in  the  Old  as  well  as  in  the  New  Testament:  the  earth  belongs 
to  God . 

And  we  evangelical  Christians  confess  this  in  the  first  article 
of  our  confession  of  faith.  The  earth  is  the  Lord's  and  he 
entrusts  it  to  people  so  that  they  may  make  good  use  of  it,  not 
as  owners,  but  as  God's  stewards. 

Our  Church  considers  this  very  important,  so  important  that  we 
made  the  words  "God's  earth  ...  land  for  everyone"  the  theme  for 
1982  and  of  the  Thirteenth  General  Council.  All  who  belong  to 
the  Church  were  in  some  way  confronted  with  this  theme  in  the 
course  of  the  year.  And  the  Council  members,  meeting  in  Hamburg- 
Velho  from  20th  - 24th  October,  dedicated  a day  of  intense  work 
to  this  theme. 

At  first  glance,  "land  for  all"  seems  to  refer  solely  and  specif- 
ically to  the  distribution  of  land  suitable  for  agriculture  or 
for  livestock.  Deeper  reflection,  however,  shows  us  that  we 
must  understand  this  phrase  in  a broader  sense  ...  it  refers  to 
life  itself. 

The  message  of  the  Gospel  tells  us  that  in  his  Son  Jesus  Christ, 
God  manifests  his  love  and  gives  us  life.  He  gives  life  to 
those  who  have  nothing  and  to  those  who  deserve  nothing.  He 
gives  them  life  and  protects  them.  He  also  gives  life  to  those 
who  are  marginalized,  to  the  poor,  to  the  captive,  to  the  blind 
and  to  the  oppressed. 

We  confess  that  it  is  difficult  and  painful  to  be  displaced  and 
put  in  a marginal  situation,  on  the  periphery  of  the  community 
and  of  society.  That  is  precisely  where  unemployed  workers, 
the  idle,  and  the  victims  of  hatred  - the  number  of  whom  is  grow- 
ing alarmingly  - are  to  be  found.  Among  the  marginalized  people 
are  20  million  abandoned  children  and  12  million  children  suffer- 
ing hunger  and  poverty.  There* 60  million  malnourished  persons 
vegetate.  Among  the  marginalized  are  40  million  people  who  have 
migrated  in  the  last  10  years.  There  are  96  million  people  who 
between  them  have  only  one-third  of  the  nation's  wealth.  Among 
them  are  elderly  people  who  represent  only  a burden  and  a bother 
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in  a society  based  on  production  and  consumption.  Among  them 
are  the  indigenous  people  who,  deprived  of  their  lands,  still 
survive  but  increasingly  are  becoming  more  separated  from  their 
customs  and  traditions.  Among  them  are  the  small  farmers,  whose 
survival  is  threatened  by  a specialized  and  export-oriented 
agrarian  policy.  Among  them  are  the  Brazilian  mothers  who,  out 
of  all  the  women  in  the  world,  show  the  highest  level  of  DDT  in 
their  breast  milk,  not  to  mention  the  other  innumerable  and 
alarming  manifestations  that  are  against  the  sacred  will  of  God, 
who  protects  the  integrity  of  life  and  gives  life  in  abundance. 

As  the  Evangelical  Church  of  Lutheran  Confession  in  Brazil,  we 
cannot  remain  in  comfortable  silence  in  the  face  of  this  reality. 

We  appeal  to  our  congregations,  their  members,  their  leadership 
and  their  pastors  to  commit  themselves  to  the  promotion  of 
change  so  that  the  land  and  all  its  riches,  in  the  rural  areas 
as  well  as  in  the  cities,  may  be  better  distributed  and  better 
utilized . 

In  order  that  everyone  may  enjoy  the  gifts  of  the  Creator  and 
treat  these  gifts  responsibly,  we  propose: 

- to  organize  campaigns  which  will  inform  and  raise 
the  awareness  of  the  people  about  agrarian  and 
urban  problems; 

- to  support  the  farmer  in  his  struggle  to  obtain 
permanency  on  the  land ; 

- to  assume  and  defend,  with  the  sense  of  responsibility 
that  comes  from  the  Gospel,  the  reclamations  of  social 
movements,  to  work  with  grassroots  and  neighbourhood 
organizations,  with  landless  peasants  and  day  labour- 
ers, with  unions,  environmental  protectionists,  and 
other  innumerable  groups  and  agencies  through  whose 
actions  the  love  of  God  is  made  real  and  alive. 

This  same  love  of  God,  our  Father,  inspires  us  to  struggle  against 
all  attempts  to  threaten  life,  against  all  that  leads  to  death. 

God  makes  possible  signs  of  new  life  wherever  people  are  moved  by 
a spirit  of  joy,  justice  and  peace.  This  is  the  hope  which  lights 
our  path  whenever  there  are  obstacles  to  face,  the  hope  which  re- 
vitalizes us  and  gives  us  courage  wherever  there  is  fear  and  weak*- 
ness,  the  hope  which  stimulates  us  to  believe  and  wait  for  the 
Kingdom  of  God  to  come  to  us.* 


•k 

Text  in  Latin  American  Documentation  XII,  43,  p.  24ff. 
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Plan  for  the  Life  and  the  Mission 
of  the  Methodist  Church  in  Brazil 


On  the  I8th-28th  July , 1982 , the  Thirteenth  General 
Council  of  the  Methodist  Church  in  Brazil , compris- 
ing approximately  683000  members  in  6 dioceses , 
approved  a major  document  called  the  "Plan  for  the 
Life  and  the  Mission  of  the  Methodist  Church  in 
Brazil"  which  was  to  serve  as  a general  basis  to 
inspire  its  life  and  programme  for  the  next  four 
years.  It  is  a continuation  of  the  quadrennial 
plans  of  1974  and  1978  and  a direct  consequence  of 
a national  consultation  on  the  life  and  the  mission 
of  the  Church  in  1981,  the  principal  event  of  the 
celebration  of  the  50th  anniversary  of  the  autonomy 
of  the  Methodist  Church. 

The  first  chapter  which  follows  is  on  the  "Funda- 
mental Elements  of  Methodist  Unity"  and  shows  how 
the  Wesleyan  heritage  is  expressed  in  present  terms 
The  second  part  of  the  text  deals  with  the  first 
three  chapters  of  the  Social  Creed  of  the  Methodist 
Church  in  Brazil.  This  text  was  approved  by  the 
Tenth  General  Council  of  the  Methodist  Church  in 
its  plenary  session  on  5th  February  1971  in  Rio  de 
Janeiro.  The  chapters  quoted  deal  with  the 
"inheritance"  of  the  Methodist  Church,  the  "biblica 
bases"  and  the  "politico-social  and  economic  order" 
Those  chapters  dealing  with  "civil  responsibility " 
and  "social  problems"  are  not  printed  here. 
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FUNDAMENTAL  ELEMENTS  OF  METHODIST  UNITY 


1.  METHODISM,  BASED  ON  THE  HOLY  SCRIPTURES  completely  and 
totally  accepts  the  fundamental  doctrines  of  the  Christian 
faith  as  put  forth  in  the  creeds  established  by  the  conferences 
of  the  Church  in  the  first  four  centuries  of  the  Christian  era. 
This  acceptance  is  translated  in  the  life  of  the  believer 
through  the  day  to  day  practice  of  love  to  God  and  to  neighbour 
as  a response  to  the  grace  of  God  revealed  in  Jesus  Christ.  It 
is  nourished  in  the  authentic  life  of  adoration  of  the  Lord  and 
of  service  to  neighbour.  In  no  way  does  Methodism  confuse  the 
acceptance  of  the  historical  doctrines  of  Christianity  with  in- 
tellectualist  and  rationalist  doctrinary.  attitudes,  nor  with  a 
rigid  fanatical  and  unloving  defense  of  orthodox  doctrine. 

"In  that  which  is  essential,  unity,  in  that  which  is  not  essen- 
tial, liberty;  and  in  all,  charity". 

2.  METHODISM  AFFIRMS  that  the  public  and  private  Christian 
life  ought  to  be  a true  expression  of  the  believer's  personal 
experience  with  Jesus  Christ  as  Lord  and  Saviour.  Through  the 
internal  witness  of  the  Holy  Spirit,  we  know  that  we  are  made 
children  of  God  by  faith  in  Christ  who  saves  us,  frees  us,  re- 
conciles us  and  offers  us  life  abundant  and  eternal. 

3.  METHODISM  PROCLAIMS  that  the  power  of  the  Holy  Spirit 
is  fundamental  to  the  life  of  the  faith  community  in  personal 
piety  just  as  in  social  witness.  It  is  only  under  the  guid- 
ance of  the  Holy  Spirit  that  the  Church  can  respond  to  the 
imperatives  and  the  demands  of  the  Gospel,  transforming  itself 
as  a means  of  grace  significant  and  relevant  for  the  needs  of 
the  wor Id . 

4.  METHODISM  REQUIRES  a life  of  personal  and  community 
discipline,  expression  of  the  love  to  God  and  neighbour,  so 
that  the  human  response  to  divine  grace  is  manifest  through  a 
continual  and  patient  commitment  of  the  believer  with  growth 
in  holiness.  The  sanctification  of  the  Christian  and  of  the 
Church  in  the  direction  of  Christian  perfection  is  proclaimed 
by  Methodists  in  terms  of  love  to  God  and  neighbour  and  rea- 
lized as  much  in  acts  of  piety  (participation  in  the  Lord's 
supper,  devotional  reading  of  the  Bible,  practice  of  prayer, 
of  fasting,  participation  in  worship  services,  and  so  on)  as 
in  acts  of  mercy  (active  solidarity  with  the  poor,  needy,  and 
socially  marginalized) . Methodists,  like  Wesley,  believe 
that  to  make  Christianity  into  a solitary  religion  is,  in  fact, 
to  destroy  it . 
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5.  METHODISM  IS  CHARACTERIZED  by  its  evangelistic  passion, 
trying  to  proclaim  the  good  news  of  salvation  to  all  persons 
so  that  the  love  and  the  mercy  of  God  as  revealed  in  Jesus 
Christ  will  be  proclaimed  and  accepted  by  all  men  and  women. 

In  the  power  of  the  Holy  Spirit,  through  the  witness  and  ser- 
vice of  the  Church  to  the  world  in  the  name  of  God,  in  as  wide 
and  persuasive  a manner  as  possible,  Methodists  are  trying  to 
announce  Christ  as  Lord  and  Saviour. 

6.  METHODISM  SHOWS  A PERMANENT  COMMITMENT  to  the  well-being 
of  the  total  person,  not  just  spiritual,  but  also  in  all  social 
aspects.  This  commitment  is  an  integral  part  of  the  experience 
of  sanctification  and  consists  of  a convincing  expression  of 
growth  in  the  grace  and  love  of  God.  In  a special  way,  Method- 
ists are  concerned  about  the  destitute  situation,  and  misery 

of  the  poor.  Like  Wesley,  we  fervently  combat  the  social  prob- 
lems that  oppress  peoples  and  the  societies  where  God  has 
placed  them,  denouncing  the  social,  political,  economic,  and 
moral  causes  which  cause  misery  and  exploitation  and  by  announc- 
ing the  liberation  that  the  Gospel  of  Jesus  Christ  offers  to 
victims  of  oppression.  This  broad  understanding  of  salvation 
makes  Methodists  committed  to  the  struggles  which  seek  to  elimin- 
ate poverty,  exploitation  and  all  forms  of  discrimination. 

7.  METHODISM  TRIES  to  develop  adequately  the  doctrine  of  the 
universal  priesthood  of  all  believers.  It  understands  that 
all  the  people  of  God  are  called  to  carry  out  with  efficiency, 
in  the  Church  and  in  the  world,  active  ministries  through  which 
God  can  realize  God's  plan:  essential  ministries  for  the  evangel- 
ization of  the  world,  for  the  assistance,  nurturing  and  training 
of  believers,  for  service  and  testimony  in  the  historic  moment 

to  which  God  has  called  them. 

8.  METHODISM  AFFIRMS  that  the  connectional  system  is  a funda- 
mental and  basic  characteristic  of  its  existence,  in  the  spirit- 
ual movement  as  well  as  in  the  ecclesiastical  institution.  God 
has  given  it  this  form  of  unifying  articulation  so  that  it  can 
carry  out  its  historic  vocation  of  : "reforming  the  nation, 
particularly  the  Church,  and  spreading  Biblical  sanctity  over 
all  the  earth"  (Wesley) . 

9.  METHODISM  IS  PART  OF  THE  UNIVERSAL  CHURCH  OF  JESUS  CHRIST. 

It  tries  to  preserve  the  spirit  of  renovation  of  the  Church 
within  unity  according  to  the  intention  of  the  Protestant 
Reformation  of  the  16th  century  and  the  Wesleyan  movement  in 
the  Anglican  Church  of  the  18th  century  which,  for  historical 
circumstances,  resulted  in  divisions.  Therefore,  it  extends 
its  hand  to  all  of  like  heart  who  seek  in  the  Spirit  ways  to 
establish  a visible  unity  of  the  Church  of  Christ. 
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10.  METHODISM  AFFIRMS  that  the  life  and  faith  of  the  Christian 
and  of  the  Church  are  based  on  the  revelation  and  action  of 
Divine  Grace.  Divine  Grace  is  the  basis  of  all  the  revelation 
and  historical  action  of  God  and  is  manifest  in  a prevalent 
justifying  and  sanctifying  form  in  the  life  of  the  believer  and 
the  Church  through  public  and  private  faith.  The  Christian 
life  is  based  on  faith:  obedient,  loving,  and  active  faith 
centralized  in  the  historic  action  of  God  in  the  person,  life 
and  work  of  Christ  and  in  the  constant  work  of  the  Holy  Spirit. 
The  Word  of  God,  witness  to  the  action  and  revelation  of  God, 
is  a basic  element  for  the  awakening  and  nurturing  of  the 
faith. 


11.  METHODISM  AFFIRMS  that  the  Church,  before  being  an  organ- 
ization, institution,  or  social  group,  is  a Body,  a living  organ, 
a community  of  Christ.  Its  life  ought  to  be  expressed  as  a 
community  of  faith,  adoration,  growth,  witness,  love,  support  and 
service.  In  this  community,  Methodists  are  awakened  and  fed, 
grow,  share,  live  together,  express  their  life  and  build  the 
Body  of  Christ,  and  are  equipped  for  service  and  express  it  to- 
gether with  people  and  communities. 

12.  METHODISM  AFFIRMS  the  value  of  practice  and  experience  in 
the  Christian  faith.  This  practice  and  experience  are  confirmed 
by  the  word  of  God,  by  the  tradition  of  the  Church,  by  reason  and 
by  the  community  of  the  Church.  The  practice  of  the  faith  is 

a basic  characteristic  of  Methodism,  for  it  is  a "practical 
Christianity".  This  practical  Christianity  has  as  the  source 
of  the  knowledge  of  God,  the  nature,  reason,  tradition,  Christ- 
ian experience,  and  life  in  the  community  of  faith,  always  con- 
fronted by  a Biblical  witness,  which  is  a basic  element  of 
divine  revelation  interpreted  beginning  with  Christ. 
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SOCIAL  CREED  OF  THE  METHODIST  CHURCH 


I.  OUR  INHERITANCE 

1.  The  Methodist  Church  affirms  its  Christian  responsibility 
for  man's  integral  well-being  as  flowing  from  its  fidelity  to 
the  Word  of  God  expressed  in  the  scriptures  of  the  Old  and  New 
Testaments . 

2.  This  awareness  of  social  responsibility  is  part  of  the 
precious  inheritance  entrusted  to  Methodists  by  the  historical 
witness  of  John  Wesley. 

3.  The  accomplishment  of  this  mission  is  inseparable  from 
the  world -wide  Methodism  with  which  the  Methodist  Church  is 
linked  by  unity  of  faith  and  relations  of  a structural  kind 
established  in  the  Canons. 

4.  The  Methodist  Church  shares  the  aims  of  Christian  unity 
and  world  service  of  the  World  Council  of  Churches. 

5.  In  the  present  age  of  gigantic  scientific  and  techno- 
logical progress,  the  Methodist  Church  reaffirms  the  truth 
proclaimed  by  John  Wesley  in  18th-century  England  : "We  shall 
unite  science  and  pious  living  which  have  been  separated  for 
so  long". 


II.  BIBLICAL  BASES 

1.  WE  BELIEVE  IN  GOD,  the  Creator  of  all  things  and  Father 

of  the  whole  human  family,  source  of  all  love,  justice  and  peace, 
sovereign,  ever-present  authority. 

2.  WE  BELIEVE  IN  JESUS  CHRIST,  God  the  Son  who  became  man  like 
each  one  of  us,  friend  and  redeemer  of  sinners.  Lord  and  Servant 
of  all  men,  in  whom  all  things  were  created. 

3.  WE  BELIEVE  IN  THE  HOLY  SPIRIT,  God  the  Advocate,  who  leads 
men  freely  to  Truth,  convincing  the  world  concerning  sin,  right- 
eousness and  judgment. 

4.  WE  BELIEVE  THAT  THE  ONE  GOD  WAS  IN  CHRIST,  reconciling  the 
world  to  himself  and  creating  a new  order  of  things  in  history  by 
forgiving  the  sins  of  men  and  entrusting  us  with  the  ministry 

of  reconciliation. 
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5.  WE  BELIEVE  IN  THE  KINGDOM  OF  GOD  AND  HIS  JUSTICE  which  com- 
prises the  whole  creation,  calling  all  men  to  receive  one  an- 
other as  brothers  by  sharing  in  Christ  in  a new  fullness  of  life. 

6.  WE  BELIEVE  THAT  THE  GOSPEL,  taking  human  form  in  Jesus  of 
Nazareth,  son  of  Mary  and  Joseph,  the  carpenter,  is  the  power 
of  God  which  frees  man  completely,  by  proclaiming  that  no  value 
is  higher  than  the  human  person  created  to  the  image  and  like- 
ness of  God. 

7.  WE  BELIEVE  THAT  THE  UNIVERSAL  CHRISTIAN  COMMUNITY  is  the 
servant  of  the  Lord;  its  mission  always  emerges  within  the 
mission  of  the  one  Lord  who  is  Jesus  Christ.  Christian  unity 
is  the  gift  of  sacrifice  of  the  Lamb  of  God;  to  live  divided 
is  to  deny  the  Gospel. 

8.  WE  BELIEVE  THAT  BLESSED  are  the  poor  in  spirit,  those  who 
suffer,  the  meek,  those  who  hunger  and  thirst  for  righteousness, 
those  who  show  mercy,  the  pure  in  heart,  those  who  work  for 
peace,  those  who  are  persecuted  for  righteousness'  sake  and  for 
the  name  of  the  Lord . 

9.  WE  BELIEVE  that  the  Law  and  the  Prophets  are  fulfilled  by 
loving  God  with  all  our  vital  powers  and  by  loving  our  neigh- 
bour as  ourselves.  For  no  one  can  love  God  and  despise  his 
brother . 

10.  WE  BELIEVE  that  the  earth  is  the  Lord's  and  the  full- 
ness thereof,  the  world  and  all  who  live  in  it;  consequently  we 
proclaim  that  full  human  development,  true  social  security  and 
order,  are  only  achieved  to  the  extent  that  all  technological 
and  economic  resources  and  institutional  values  are  at  the 
service  of  human  dignity  in  effectual  social  justice. 

11.  WE  BELIEVE  that  the  true  worship  which  God  accepts  from 
men  is  that  which  includes  the  demonstration  of  a loving  way  of 
life,  the  practice  of  justice  and  the  way  of  humility  with  the 
Lord . 

III.  THE  POL IT ICQ- SOCIAL  AND  ECONOMIC  ORDER 

1.  The  social  nature  of  man  issues  from  the  order  of  creation 
and  means  that  his  full  realization  is  only  achieved  in  life  in 
community. 

2.  The  family  community,  resulting  from  the  nature  of  man, 
the  economic  order,  resulting  from  the  complex  of  human 
activities  of  production,  consumption  and  trade  in  goods,  and 
the  political  order,  express  necessary  requirements  of  the 
right  order  of  God's  creation. 
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3.  The  State  is  a basic  necessity,  not  only  for  the  defence 
of  the  life  and  liberty  of  the  human  person  but  for  furthering 
the  common  good  by  promoting  justice  and  peace  in  the  social 
order . 

4.  At  all  times  and  places  / problems , crises  and  challenges 
emerge  through  which  God  calls  the  Church  to  serve.  The  Church 
guided  by  the  Holy  Spirit,  conscious  of  its  own  guilt  and  in- 
structed by  appropriate  knowledge,  seeks  to  discern  and  obey 
God's  will  in  these  particular  situations. 

5.  The  Methodist  Church  in  the  present  situation  of  the 
country  and  the  world,  considers  clear  perception  of  the  follow- 
ing realities  to  be  particularly  important  for  its  social 
responsibility: 

(a)  God  created  the  nations  to  form  a universal  family. 

His  reconciling  love  in  Jesus  Christ  overcomes 
barriers  between  brothers  and  destroys  every  form 
of  discrimination  between  human  beings.  The 
Church  is  called  to  lead  all  to  welcome  and  affirm 
one  another  as  persons  in  all  their  relationships: 
in  the  family,  neighbourhood,  work,  education, 
leisure,  religion,  and  the  exercise  of  political 
rights . 

(b)  The  reconciliation  of  the  world  in  Jesus  Christ  is 
the  source  of  justice,  peace  and  freedom  among 
nations;  all  the  structures  and  authorities  of 
society  are  called  to  participate  in  this  new  order. 

The  Church  is  the  community  that  exemplifies  these 
new  relations  of  forgiveness,  justice  and  freedom, 
commending  them  to  governments  and  nations  as  a way 
towards  a responsible  policy  of  cooperation  and  peace. 

(c)  Reconciliation  between  nations  becomes  particularly 
urgent  at  a time  when  countries  are  developing  nuclear, 
chemical  and  biological  weapons,  diverting  vast  re- 
sources from  constructive  purposes  and  putting  man- 
kind at  risk. 

(d)  The  reconciliation  of  man  in  Jesus  Christ  makes  it 
clear  that  enslaving  poverty  in  a world  of  plenty 
is  a grave  violation  of  God's  order;  the  identi- 
fication of  Jesus  Christ  with  the  needy  and  the 
oppressed,  and  the  priority  of  justice  in  the 
Scriptures,  proclaim  that  the  cause  of  the  poor  in 
the  world  is  that  of  his  disciples. 

(e)  The  poverty  of  an  enormous  part  of  the  human  family, 
a result  of  economic  imbalances,  unjusat  social 
structures,  exploitation  of  the  defenceless,  lack  of 
knowledge,  is  a grave  negation  of  God's  justice. 
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(f)  The  extreme  cultural,  social  and  economic  inequalities 
are  a denial  of  justice  and  put  peace  at  risk,  and 
urgently  require  appropriate  intervention  with 
effective  planning  to  overcome  them. 

(g)  It  is  unjust  to  increase  the  wealth  of  the  rich  and 
the  power  of  the  strong  by  increasing  the  distress 
of  the  poor  and  oppressed . Programmes  to  increase 
the  national  income  should  provide  for  an  equitable 
distribution  of  resources,  combat  discrimination, 
overcome  economic  injustices  and  free  man  from  want. 

(h)  In  individualism  and  in  collectivism,  and  in  pro- 
grammes for  economic  growth  and  social  progress, 
we  encounter  the  risks  of  partial  humanisms.  It 
is  urgent  to  promote  an  integral  humanism.  The 
full  human  measure  is  found  only  in  the  new 
relationships  created  by  God  in  Jesus  Christ. 


6.  The  Methodist  Church  recognizes  the  relevant  services  of  the 
United  Nations  Organization  in  the  promotion  and  defence  of 
human  rights,  as  well  as  its  efforts  on  behalf  of  justice  and 
peace  between  nations.  It  commends  as  most  opportune  the 

Universal  Declaration  of  Human  Rights  and  that  on  Development 
and  Social  Progress  adopted  by  the  Assembly  in  December  1969.* 


* 

Texts  in  Life  and  Mission  (Vida  e Missao) , Decisions  of  the 
Thirteenth  General  Council  of  the  Methodist  Church  and  Social 
Creed  of  the  Methodist  Church,  2nd  edition  1982,  UNIMEP 
publishers . 
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CHILE 


I Believe  that  Behind  the  Mist  the  Sun  Waits 
Confession  of  Faith  from  a Service  for  Human  Rights 


At  the  end  of  an  International  Symposium  on  Human  Rights 
held  in  Santiago  de  Chile  in  November  1978 , the  Arch- 
bishop of  Santiago , Monsenor  Silva  Enriquez,  invited  all 
participants  to  a closing  mass  for  human  rights.  The 
participants  celebrated  this  mass  for  human  rights  on 
the  25th  Nov  ember , with  the  lighting  of  candles  to  sym- 
bolize the  light  of  hope  for  the  right  of  ev erybody  to 
live  as  a human  being , and  the  recalling  of  the  story 
of  Cain  and  Abel.  As  an  act  of  renewing  their  commit- 
ment to  the  struggle  for  human  rights,  they  also  sang 
a confession  of  faith  which  has  as  its  central  theme 
the  promise  that  hope  shall  not  be  broken. 


I believe  that  behind  the  mist 
the  sun  waits. 

I believe  that  beyond  the  dark  night 
it  is  raining  stars. 

I believe  in  secret  volcanoes 
and  the  world  below. 

I believe  that  this  lost  ship  will 
reach  port. 

They  will  not  rob  me  of  hope, 
it  shall  not  be  broken,  it  shall 
not  be  broken, 

it  shall  not  be  broken;  my  voice  is 
filled  to  overflowing 
with  the  desire  to  sing,  the  desire 
to  sing. 

I believe  in  man's  reason, 
and  not  in  force  of  arms; 

I believe  that  peace  will  be  sown 
throughout  the  earth. 

I believe  in  man's  nobility, 
created  in  the  image  of  God, 
and  in  man's  free  will 
reaching  for  the  skies. 

They  will  not  rob  me  of  hope, 
it  shall  not  be  broken, 
it  shall  not  be  broken. 


65 


I Believe  in  One  God  the  Fount  and  Future  of  Life 


Creed  of  the  Evangelical  Presbyterian  Church  of  Chile 


The  Evangelical  Presbyterian 
Church  of  Chile 3 which  began  its  work 
with  missionaries  in  1845 3 and  now  has 
about  1 0 y 000  affiliated  members 3 formu- 
lated a new  dreed  in  1983.  In  its 
trinitarian  outline  the  third  article 
on  the  Holy  Spirit  is  especially 
emphasized . 


I BELIEVE  IN  ONE  GOD , 

Father,  Son  and  Holy  Spirit, 

the  fount  and  future  of  life  for  the  whole  creation. 

I BELIEVE  IN  GOD  THE  FATHER, 

Creator  and  Master  of  all, 
provider  and  sustainer  of  life; 

He  created  us  of  one  blood  in  His  own  image, 
expressed  in  creativity,  solidarity  and 
responsibility; 

He  gave  us  the  riches  of  nature 

to  care  for  and  to  use  for  the  benefit  of  all; 

He  calls  us  to  respect  each  individual's  dignity, 
which  requires  a society 

which  is  just,  sharing  and  human  towards  all. 

I BELIEVE  THAT  SIN 

is  a real  force 

which  radically  disrupts  our  relationship  with  God; 
it  manifests  itself  personally  and  socially; 
it  turns  both  our  desires  and  our  deeds 
towards  egoism,  destruction  and  death. 
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I BELIEVE  IN  GOD  THE  SON, 


who  was  incarnate  in  Jesus  Christ, 
and  became  one  with  the  human  race 
to  set  us  free  from  the  sin  and  evil  that  oppress 
us ; 

he  proclaimed  and  inaugurated  the  Kingdom  of  God; 
he  condemned  injustice  and  offered  us  reconciling 
and  liberating  grace, 

thus  giving  us  hope  of  the  Kingdom's  fullness; 
he  bore  the  human  lot  of  suffering, 
and  pledged  himself  even  to  death  under  the 
Roman  power ; 
he  rose  from  the  dead, 

triumphantly  asserting  the  power  of  the  God  of 
life 

over  life-negating  forces  of  oppression  and 
injustice 

both  personal  and  corporate; 
he  ascended  and  assumed  his  kingly  reign, 
whereby  he  will  judge  and  transform  the  world 
until  God's  justice  and  peace  prevail; 
he  will  come  again  to  reunite  all  his  own, 
and  to  establish  the  Kingdom  of  God  in  all  its 
fullness . 

I BELIEVE  IN  THE  HOLY  SPIRIT, 

the  permanent  presence  and  power  of  God, 
who  makes  the  Lordship  of  Jesus  Christ  real  in 
the  world; 

he  unites,  empowers  and  guides  the  Church; 
he  inspired  and  interprets  the  Holy  Scriptures, 
and  works  through  the  sacraments  and  ministries 
of  the  Church 

to  create  faith  and  to  guide  our  life. 

I BELIEVE  THAT  THE  CHURCH, 

the  People  of  God,  is  one  and  universal, 
directed  by  Christ  himself; 
it  comes  to  life  in  local  communities 
where  fellowship  is  rooted  in  the  love  of  Jesus 
Christ 

spread  abroad  and  making  us  brothers  and  sisters 
in  him, 

creating  a spirit  of  unity  and  sharing  amongst  us 


we  all  receive  both  the  call  and  the  gifts 
necessary  to  fulfil  various  ministries  of 
equal  value 

to  build  up  the  Church 

and  to  carry  out  its  task  in  the  world; 
as  the  Church,  our  mission  is 
to  share  our  faith  with  all  humankind; 
to  denounce  the  divisive  power  of  evil 
and  proclaim  reconciling  Grace; 
in  this  way  to  be  the  instrument 
for  making  the  universal  Lordship  of  Christ 
present 

every  day,  everywhere. 


To  this  end,  it  is  our  responsibility 
to  identify  ourselves  with  all  people 
and  to  serve  them; 
to  fight  against  those  forces  which 
oppress  human  beings 

and  bar  the  way  to  their  full  realisation 
as  children  of  God.* 


Text  from  Latin  American  Council  of  Churches  (CLAI) . 


An  Open  Pastoral  Letter 
On  the  Death  of  Sebastian  Acevedo 


The  self-sacrifice  of  Sebastian  Acevedo  Becerra  cries  out  to  the 
Christian  conscience  of  our  people  and  to  the  fundamental  human 
rights  of  the  individual.  It  is  a cry  to  which  we  cannot  re- 
main indifferent  and  this  is  why  we,  the  pastoral  team  of  the 
Methodist  Church  of  Concepci6n,  address  this  open  letter  to  the 
general  public  and  to  the  churches. 

(a)  God  says  in  the  Old  Testament:  "You  shall...  proclaim 
liberty  throughout  the  land  to  all  its  inhabitants" 

(Lev.  25:10)  and  in  the  New  Testament,  "Men,  you  are 
brethren,  why  do  you  wrong  each  other?"  (Acts  7:26); 
and  the  Universal  Declaration  of  Human  Rights  says: 

"All  human  beings...  should  act  towards  one  another 
in  a spirit  of  brotherhood"  (Art.  1) . 

(b)  God  says  in  the  Old  Testament:  "For  the  Lord  your  God 
is  God  of  gods  and  Lord  of  lords,  the  great,  the 
mighty  and  the  terrible  God,  who  is  not  partial  and 
takes  no  bribe"  (Deut.  10:17),  and  in  the  New  Testa- 
ment: "There  is  neither  Jew  nor  Greek,  there  is 
neither  slave  nor  free,  there  is  neither  male  nor 
female;  for  you  are  all  one  in  Christ  Jesus"  (Gal. 

3:28) ; and  the  Declaration  of  Human  Rights  says: 

"Everyone  is  entitled  to  all  the  rights  and  free- 
doms set  forth  in  this  Declaration,  without  distinc- 
tion of  any  kind,  such  as  race,  colour,  sex,  language, 
religion,  political  or  other  opinion,  national  or 
social  origin,  property,  birth  or  other  status" 

(Art.  2) . 

(c)  God  says  in  the  Old  Testament:  "You  shall  not  kill" 

(Ex.  20:13) , and  in  the  New  Testament:  "I  came  that 

they  may  have  life,  and  have  it  abundantly"  (John  10:10); 
and  the  Declaration  of  Human  Rights  says,  "Everyone  has 
the  right  to  life,  liberty  and  security  of  person" 

(Art.  3). 
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(d)  God  says  in  the  Old  Testament:  "You  shall  not  wrong 
one  another"  (Lev.  25:14),  and  in  the  New  Testament: 
"Rob  no-one  by  violence"  (Luke  3:14) ; and  the  Declar- 
ation of  Human  Rights  says:  "No-one  shall  be  subject- 
ed to  cruel,  inhuman  or  degrading  treatment  or 
punishment"  (Art.  5) . 

(e)  God  says  in  the  Old  Testament:  "He  who  justifies  the 
wicked  and  he  who  condemns  the  righteous  are  both 
alike  an  abomination  to  the  Lord"  (Prov.  17:15),  and 
in  the  New  Testament:  "Do  not  judge  by  appearances, 
but  judge  with  right  judgement"  (John  7:24);  and  the 
Declaration  of  Human  Rights  says:  "All  are  equal 
before  the  law  and  are  entitled  without  any  dis- 
crimination to  equal  protection  of  the  law"  (Art.  7) 
and  "Everyone  has  the  right  to  an  effective  remedy 
by  the  competent  national  tribunals  for  acts  vio- 
lating the  fundamental  rights  granted  him  by  the 
constitution  or  by  law"  (Art.  8) . 

From  this  we  see  that  our  brother  Sebastian  Acevedo  Becerra's 
action  in  sacrificing  himself  out  of  despair  at  ever  finding  his 
children  again  is  a summons  to  our  Christian  and  humanitarian 
conscience . 

(a)  A summons  to  fellowship  and  unity  among  all  the  people 
of  Chile  to  put  an  end  to  methods  which  break  the 
community  which  should  exist  between  brothers  and 
sisters  living  on  one  soil.  This  unity  must  trans- 
cend political  slogans  and  make  us  reflect  seriously 
on  the  brokenness  of  our  community  and  the  grief  of 
the  Acevedo  Becerra  family. 

(b)  A summons  to  us  to  try  together  to  restore  the  human 
rights  and  dignity  of  all  persons,  which  many  have 
lost  through  unemployment,  financial  destitution, 
and  the  violence  done  to  persons,  on  both  sides. 

We  must  try  to  develop  new  forms  of  community  among 
ourselves  as  the  inhabitants  of  one  land,  new  relation- 
ships based  on  the  mutual  respect  and  love  which  leads 
to  true  human  dignity. 

(c)  It  is  a summons  to  us  vigorously  to  reject  all  acts  of 
violence,  torture,  disappearances  in  any  sector  of 
society  or  any  of  our  citizens.  As  Christians  we 
oppose  the  psychological  torture  to  which  families 
are  exposed  when  one  of  their  loved  ones  disappears. 

God  alone  is  Lord  of  life  and  in  Jesus  Christ  he 
summons  us  to  defend  the  sacred  right  of  all  human 
beings  to  a life  in  dignity  and  plenty. 
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(d)  It  is  a summons  and  a call  to  us  to  show  respect 
for  all  and  ensure  their  equality  before  the  law 
and  their  right  to  justice  in  the  form  of  effect- 
ive remedy  by  the  competent  tribunals  which  are 
the  civilized  and  Christian  bodies  established 
for  this  purpose.  It  is  consequently  unaccept- 
able that  there  should  be  organs  and  institutions 
which  operate  in  the  country  without  being  subject 
to  judicial  control. 


As  Christians  we  pray  to  God  for  life  and  for  the  challenge 
issued  by  our  brother  Acefedo;  we  pray  for  his  family  and 
our  country  that  now  and  in  the  near  future  we  may  bring 
closer  the  Kingdom  of  God  and  His  justice  among  all  the 
people  of  Chile. 


Rev.  Manuel  Hernandez  M. 
District  Superintendent 
Concepcion 


Rev.  Pedro  Correa  M 
Programme  Secretary 


Rev.  Osvaldo  Herreros  S.  Rev.  Lemuel  Acuna  S 

Secretary  for  Human  Promotion  Pastoral  Work  Coordinator 


Concepcion,  18th  November  1983 


Bulletin  No.  3,  from  the  Office  of  Human  Promotion,  Concepcion 
District,  December  1983.  Secretary  Rev.  Osvaldo  Herreros  S. 
Documents  for  study  and  reflection  on  Methodist  thinking: 

(a)  Social  Creed,  1960.  Approved  by  the  Methodist  Church  in 
Chile  in  1963.  (b)  Pastoral  letter  on  the  death  of  Sebastian 

Acevedo,  who  died  by  self-immolation  outside  the  cathedral  of 
Concepcion. 
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Let  the  Floodgates  of  Democratic  Participation  be  Opened 

Open  Letter  to  the  General  Public 
by  the  Fellowship  of  Christian  Churches 


On  the  16th  April,  1984,  the  Fellowship  of  Christian 
Churches  (La  Confraternidad  Cristiana  de  Iglesias ) , a 
body  which  represents  a group  of  Chilean  evangelical 
Churches , issued  a public  statement  referring  to  vari- 
ous features  of  national  life  in  Chile  today.  The 
statement  not  only  expresses  their  common  concerns 
about  their  spiritual  and  practical  church  unity  but 
also  includes  an  urgent  call  for  return  to  democratic 
rule  and  the  construction  of  an  economic  system  which 
is  in  accordance  with  divine  justice.  The  statement 
was  supported  by  the  Presbyterian  Church,  the  Pente~ 
costal  Mission  Church,  the  Methodist  Church  and  the 
Church  of  the  Brethren. 


I.  THE  FELLOWSHIP  OF  CHRISTIAN  CHURCHES  (La  Confraternidad 
Cristiana  de  Iglesias)  represents  a group  of  Chilean  evangelical 
churches  which  have  joined  together  despite  their  widely  differ- 
ing historical  and  doctrinal  origins,  because  they  feel  united 
both  in  their  understanding  and  in  the  doing  of  their  task  of 
evangelism.  This  spiritual  and  practical  unity  is  specifically 
expressed  in  the  following  common  concerns  : 

- We  are  churches  concerned  with  working  towards  Christian 
unity,  in  obedience  to  the  prayer  of  Jesus:  "...  that  they 
all  may  be  one. ...  so  that  the  world  may  believe. . . " 

(John  17  : 21) . 

- We  are  churches  concerned  with  developing  missionary 
work,  particularly  in  the  poorest  parts  of  the  country, 
where  human  suffering  is  worst. 

- We  understand  that  the  churches'  evangelistic  mission  in- 
cludes both  the  verbal  proclamation  of  the  Word  of  God, 
and  also  a profound  concern  for  all  the  problems  that 
affect  the  quality  of  human  life,  for  individuals  and 
communities . 
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- This  concern  is  embodied  in  numerous  service  and 
social  action  projects  developed  by  our  local 
churches  in  the  communities  where  they  are  placed. 


II.  WE  ARE  MOTIVATED  BY  OUR  FAITH,  which  is  challenged  by  the 
difficult  times  our  country  is  living  through.  We  want  to  make 
a clear  public  statement  about  our  vision  for  Chile  today,  and 
our  hopes  for  Chile  in  the  future. 

1.  As  part  of  the  Church  of  Christ  we  maintain,  as  revealed 

through  the  message  of  the  Bible,  that  everything  has  been 
created  by  God  (Genesis  1) , and  everything  belongs  to  the 
Lord  (Psalm  24) . God  has  given  the  responsibility  for 
His  creation  to  all,  without  discrimination.  For  this 
reason,  we  condemn  the  unjust  nature  of  an  economic 
system  which,  far  from  being  based  on  supplying  the 
population's  basic  needs,  is  based  on  the  impersonal  and 
unchallengeable  laws  of  the  marketplace.  This  gives 
enormous  privileges  to  some,  but  is  biased  against  the 
great  majority.  More  blameworthy  still,  in  our  view, 
is  the  way  in  which  basic  human  rights  like  health, 
education,  housing  and  employment  are  subject  to  the 
"free  working"  of  a market-based  economy. 

The  consequences  of  this  economic  system  have  made  them- 
selves felt  throughout  the  nation !s  life.  In  our  pastoral 
work  day  by  day  we  are  grieved  to  see  the  suffering  caused 
by  the  great  deterioration  in  our  Chilean  people's  living 
conditions.  Of  these, the  most  scandalous  are  hunger,  mal- 
nutrition and  lack  of  protection  of  children;  and  the 
serious  breakdown  of  family  life,  which  is  manifested  in 
the  widespread  evils  of  alcoholism,  drug  addition,  prosti- 
tution, children  in  trouble,  and  juvenile  delinquency.  All 
this  goes  hand  in  hand  with  the  advocacy  of  a life-style 
which  is  easy-going,  frivolous,  superficial  and  devoid  of 
any  sense  of  responsibility  either  to  society  or  to  our 
country. 

Consequently,  we  give  our  support  to  the  search  for  an 
economic  system  which  is  more  human,  and  more  in  accord 
with  the  divine  justice  proclaimed  by  our  Lord  Jesus  Christ 
(Luke  4,  16-18).  Such  a system  should  guarantee  : 

- the  satisfaction  of  all  the  basic  needs  of  life, 
for  individuals  and  for  families. 

- respect  for  the  right  to  work,  and  for  a fair 
wage  for  all  Chileans. 

- essential  economic  independence  for  our  country. 
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2. 


The  Biblical  account  shows  us  that  God,  the  creator  and  sus- 
tainer  of  all  life  in  the  world,  invites  all  people  to  co- 
operate with  Him  in  the  task  of  maintaining  and  recreating 
life  on  earth.  Men  and  women  were  created  in  the  "image 
and  likeness"  of  God,  and  this  implies  that  they  were 
made  with  a great  creative  ability  to  be  put  at  the  dis- 
posal of  life  itself  (cf.  Genesis  1:27-28),  and  with  the 
freedom  to  develop  that  ability  alongside  all  fellow  human- 
beings.  It  is  true  that  human  sin  destroys,  wastes  and 
distorts  this  creative  ability.  But  the  greatest  truth 
of  the  Gospel  is  that  in  Jesus  Christ,  God  restores  men 
and  women  to  their  place  as  His  co-workers  and  invites 
them  to  share  fully  and  actively  in  His  Kingdom,  which 
begins  to  break  into  history  with  Jesus  Christ. 

Seen  from  this  Christian  perspective,  human  society 
should  be  organised  in  a way  which  safeguards  and  even 
stimulates  the  creative,  free  and  responsible  participa- 
tion of  people  and  communities  in  its  continuous  develop- 
ment. It  therefore  seems  to  us  quite  inadmissible  to 
shut,  and  keep  shut,  the  channels  through  which  the  citi- 
zens of  our  country  can  participate  fully  in  the  nation's 
destiny.  It  is  likewise  inadmissible,  whatever  the  pre- 
text, to  promote  the  splintering  and  division  of  our 
national  community.  For  these  reasons  we  believe  that 
now  is  the  time  - and  the  tremendous  shiver  of  anxiety 
running  through  the  country  demands  it  - to  open  the  flood- 
gates of  democratic  participation.  It  is  time  that  we, 
the  Chilean  people,  were  allowed  to  decide  for  ourselves 
the  sort  of  society  we  aspire  to:  a democratic  and  plural- 
istic society  in  which  the  people  themselves,  with  their 
diverse  traditions  of  thought  and  action,  can  freely  and 
directly  elect  their  representatives  and  the  highest 
authority  of  the  nation;  a democracy  which  guarantees 
Human  Rights,  and  is  totally  committed  to  upholding  them. 


3 . It  appears  to  us  that  there  are  some  steps  towards  restor- 
ing democracy  in  our  country  which  need  to  be  taken  as  a 
matter  of  urgency.  They  are  : 

- A final  settlement  of  the  exiles  problem,  which  means 
not  only  authorisation  for  exiles  to  return  home,  but 
also  the  great  challenge  of  welcoming  and  integrating 
returning  families  with  work,  health  care,  education, 
insurance  and  housing. 

- Recognition  of  the  legitimate  right  of  dissent.  The  peace- 
ful protests  that  give  voice  to  the  weariness  of  an  oppress- 
ed people  seem  to  us  to  be  legitimate,  and  are  a natural 
form  of  participation  according  to  the  Christian  ethic. 
Instead  of  qoncentrating  their  attention  on  ways  of  re- 
pressing or  maligning  such  outbursts  of  popular  feeling, 

the  authorities  ought  to  stop  and  listen  with  respect  and 
goodwill  to  these  expressions  of  felt  need. 
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In  this  context,  we  are  acutely  disturbed  by  the  planned 
Anti-Terrorist  Laws.  Studies  by  many  experts  all  show 
that  such  legislation  tends  to  grant  greater  powers  to 
the  Executive  and  to  the  actions  of  the  National  Investiga- 
tion Centre.  It  also  tends  to  create  a legal  framework 
which  legitimizes  the  repression  of  every  act  of  protest 
or  dissent  within  the  law  under  the  general  category  of 
' terrorist ' . 

As  Christians,  we  condemn  the  acceptance  and  use  of  all 
forms  of  violence, . whether  as  a formula  for  maintaining 
power,  or  as  a way  of  gaining  power.  We  earnestly  de- 
sire a society  which  is  based  upon  living  together  in 
fellowship. 


III.  FINALLY,  WE  ISSUE  A FERVENT  CALL  to  all  sectors  of  our 
nation's  life:  may  they  strive,  with  goodwill,  generosity  and 
a desire  for  true  peace  based  on  justice  (Isaiah  32:17),  to 
bring  differing  viewpoints  together  in  order  to  build  the  road 
towards  a just,  fraternal  and  democratic  society. 

Such  a road  will  require  the  growth  of  one  basic  virtue:  that 
of  knowing  how  to  listen;  above  all,  listening  to  the  voice  of 
those  who  have  become  the  permanent  and  forgotten  victims  of 
our  recent  history:  the  poor  people  of  Chile. 

We  pledge  ourselves  to  give  everything  within  our  power  as 
evangelical  churches  to  help  achieve  this  national  under- 
standing. Further,  we  identify  ourselves  with  all  genuine 
calls  for  a national  consensus,  such  as  the  one  recently 
issued  by  the  Archbishop  of  Santiago,  Monsignor  Juan  Francisco 
Fresno,  as  befits  the  children  of  one  native  land. 

May  God  shed  His  light  upon  our  history. 

* 

On  behalf  of  the  Fellowship  of  Christian  Churches: 


Rev.  Gabriel  Almazan 
Presbyterian  Minister 


Rev.  Juan  Sepulveda 
Pentecostal  Minister 


President 


Vice-President 


Text  from  Latin  American  Council  of  Churches  (CLAI) 
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COLOMBIA 


We  Believe  in  God  the  Liberator 
A Confession  of  Faith  from  Colombia 


This  Confession  of  Faith,  which  is 
written  with  explicit  reference  to 
the  features  of  structural  injust- 
ice in  Colombia,  is  couched  in  a 
trinitarian  pattern.  Announcing 
God  as  the  Lord  of  history  is  in- 
timately linked  with  denouncing 
the  v alidity  of  the  plans  of  the 
rich  and  oppressiv e governments . 


WE  BELIEVE  IN  GOD , the  source  of  life, 

who  liberates  us  from  all  slavery  and  brings  all 
people  to  fulfilment. 

But  we  do  not  believe  in  a system  which  denies  us  life, 
which  lets  more  than  100  children  of  our  people 
die  every  day,  which  leaves  67%  of  our  children 
under -nourished  and  50%  of  the  population  to 
suffer  without  medical  care. 

WE  BELIEVE  IN  GOD,  the  Lord  of  history, 

who  is  in  solidarity  with  the  poor  through  his  plan 
of  liberation  and  unity.  We  believe  that  the 
people  must  fulfil  his  plan  for  history. 

But  we  do  not  believe  in  the  plans  of  the  rich  and  of 

our  governments  who  pay  starvation  wages  and  confuse 
national  security  with  the  security  of  a few  families 
who  arrogate  to  themselves  the  wealth  of  the  people. 
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WE  BELIEVE  IN  JESUS  CHRIST,  our  older  brother, 

who  walked  as  a poor  man  by  the  side  of  his  people. 
WE  BELIEVE  in  his  liberating  mission,  which  is 
clearly  stated  in  the  Gospel  of  Luke,  'The  Lord 
has  sent  me  to  preach  good  news  to  the  poor  and 
to  set  at  liberty  the  oppressed'. 

WE  BELIEVE  IN  JESUS  CHRIST 

who  was  persecuted  and  crucified  and  who  died 
because  his  life  was  guided  by  the  will  for 
justice  and  his  father's  love  for  his  people. 

WE  BELIEVE  that  the  suffering  and  death  of 
Jesus  continue  today  in  the  persecution  and 
death  of  workers,  trade  unionists,  agricultural 
workers,  peasants,  school  children,  students, 
native  peoples,  clergy  and  professional  people 
and  all  those  who  are  demanding  the  rights  of 
the  people. 

WE  BELIEVE  IN  JESUS  CHRIST, 

who  rose  again  and  is  present  among  us,  the 
Father's  son  who  inaugurated  the  new  humanity 
and  the  new  society  where  greater  justice, 
freedom  and  equality  reign. 

WE  BELIEVE  IN  THE  HOLY  SPIRIT, 

the  promise  of  Christ,  the  certainty  of 
liberation  wherever  injustice  and  slavery 
exist.  WE  BELIEVE  that  justice  is  being 
created  through  the  struggles  of  trade 
unions,  in  village  and  neighbourhood 
solidarity  groups  and  in  strikes. 

But  we  do  not  believe  in  a society  where 
25%  of  the  people  who  want  to  work  can 
find  no  work  to  do,  and  25%  of  the 
children  get  no  education. 

WE  BELIEVE  IN  THE  HOLY  SPIRIT, 

the  advocate  of  the  poor  and  the  defender 
of  those  who  are  persecuted  unjustly. 

But  we  do  not  believe  in  all  those  who 
plead  for  martial  law  nor  in  those  who 
defend  legal  reforms  which  serve  only 
the  interests  of  the  ruling  classes. 
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WE  BELIEVE  IN  THE  CHURCH 

which  grows  out  of  the  preferential  option 
for  the  poor  and  is  a sign  of  the  fellow- 
ship of  all  people. 

But  we  do  not  believe  in  a church  which  is 
divided  into  rich  and  poor. 

WE  BELIEVE  IN  THE  CHURCH 

of  which  the  Acts  of  the  Apostles  tells 
us:  'And  all  who  believed  were  together 
and  had  all  things  in  common;  and  they 
sold  their  possessions  and  goods  and 
distributed  them  to  all,  as  any  had  need'. 

WE  BELIEVE  IN  THE  CHRISTIANS  OF  COLOMBIA 

who  know  that,  in  keeping  with  the  Gospel, 
their  commitment  must  be,  like  Christ's, 
a commitment  to  the  poor . * 


Text  in  Horst  Goldstein,  Tage  zwischen  Tod  und 
Auf erstehung,  p.  274ff.  Translated  from  the 
German  translation  by  the  WCC  Language  Service. 
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ECUADOR 


Basic  Convictions 

From  the  Rules  for  the 
Christian  Centre  for  Educational  Resources 


In  accord  with  all  Christian  churches , the  Christian  Centre  for 
educational  resources  confesses  the  basic  doctrines  of  Christian- 
ity and  seeks  to  teach  faithfully  'the  whole  counsel  of  God' , 

'made  known'  in  the  Bible  (Acts  20:27;  Romans  16:25-27). 

1.  The  supreme,  living,  eternal  and  present  reality  of  the 
Triune  God,  Father,  Son  and  Holy  Spirit,  Creator  of  all  that 
exists . 

2.  The  dignity  of  human  beings  as  men  and  women  created  by  God 
'in  God's  image  and  likeness'  to  be  stewards  of  the  earth  and  all 
that  is  in  it  for  the  purposes  of  love,  justice  and  goodness. 

3.  The  fall  of  humankind  into  sin,  which  is  rebellion  against 
God  and  God's  plan,  and  affects  the  relationship  of  human  beings 
with  God,  with  their  neighbours,  with  themselves  and  with  nature. 
Sin  thus  has  spiritual,  social,  psychological,  economic,  cultural 
and  even  cosmic  dimensions,  and  is  manifested  in  all  that  is  meant 
in  the  New  Testament  by  the  terms  'this  world'  or  'this  age'. 

4.  The  judgment  of  God  on  sin,  which  is  to  be  seen  throughout 
the  whole  of  human  history,  both  in  the  successive  historical 
judgments  on  nations  and  in  the  punishment  of  individuals . These 
judgments  culminate  in  the  great  Last  Judgment  by  which  God  will 
purify  the  creation  and  make  all  things  new. 

5.  God's  merciful  plan  to  'restore  all  things'  and  establish 
God's  universal  kingdom  of  love  and  justice,  peace  and  joy  through 
God's  Son,  Jesus  Christ. 

6.  The  final  work  of  Jesus  Christ  in  his  ministry,  death,  re- 
surrection and  ascension,  through  which  he  has  conquered  Satan 
and  the  demonic  powers  and  inaugurated  the  kingdom;  and  his 
second  coming,  through  which  he  will  bring  the  kingdom  to  its 
perfect  fulfillment. 

7.  The  necessity  for  repentance  and  faith  in  Jesus  Christ  as 
Lord  and  Saviour  for  the  forgiveness  of  sin  by  his  blood,  and  to 
receive  the  life  of  the  kingdom  which  the  Holy  Spirit  brings. 
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8.  The  Church  of  Jesus  Christ  as  'the  model  community',  the 
first-fruits  of  the  new  humanity  willed  by  God,  in  which  the 
world  can  see  in  concrete  form  the  life  of  the  kingdom  which  is 
God's  purpose  for  all  humankind  in  justice,  unity,  peace,  mutual 
loving  service  and  fellowship  with  God  and  the  brothers  and  sis- 
ters who  are  members  of  the  community. 

9.  The  total  mission  of  the  Church,  which  is  modelled  on  the 
mission  of  Jesus  Christ,  its  Lord,  and  therefore  includes: 
preaching  the  good  news  of  the  kingdom  which  is  already  present; 
teaching  the  truth  of  God;  loving  service;  the  condemnation  of 
sin;  the  quest  for  justice;  and  all  the  work  for  which  the  Lord 
has  equipped  the  Church  through  the  gifts  of  the  Spirit. 

10.  The  faithful  record  of  all  these  teachings  in  the  Bible, 
which  comprises  the  sixty-six  books  acknowledged  by  the  evangel- 
ical churches,  the  sure  and  divinely  inspired  Word,  whose  centre 
is  Jesus  Christ;  the  objective  authority  by  means  of  which  God 
speaks  powerfully  to  us,  nourishes  our  faith  and  guides  us  in 
the  world;  and  the  illumination  of  the  Holy  Spirit  by  which  we 
are  equipped  to  understand  and  live  our  faith. 

11.  The  depth  and  greatness  of  the  truth  and  ways  of  God,  which 
are  infinitely  beyond  our  understanding  and  knowledge  and  are 
radically  different  from  the  ways  in  which  human  beings  think. 

12.  Consequently  our  status  as  disciples,  men  and  women  of  'the 
Way' , 'pilgrims',  who  'know  whom  we  have  believed,  and  are  sure 
that  he  is  able  to  guard  until  that  Day  what  has  been  entrusted 
to  us ' , but  at  the  same  time  we  are  aware  that  we  have  not 
arrived;  that  we  are  on  the  way;  that  'now  we  see  in  a mirror 
dimly,  but  then  face  to  face';  that  'what  we  know  now  is  only 
partial;  then  it  will  be  complete  - as  complete  as  God's  know- 
ledge of  us';  and  that  we  have  'the  treasure'  of  'the  knowledge 
of  the  glory  of  God'  which  is  revealed  to  us  through  Jesus  Christ 
'in  earthen  vessels,  to  show  that  the  transcendent  power  belongs 
to  God  and  not  to  us ' . * 


Note  : The  6th  Annual  Assembly  of  the  Association  of  Evangelical 
Pastors  of  Ecuador  which  took  place  in  Quito,  23  - 25  May  1983, 
approved  these  Basic  Convictions. 


* 

Translated  from  the  Spanish,  Language  Service,  World  Council  of 
Churches . 
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PARAGUAY 


Easter  is  an  International  Affair 
Letter  from  a Basic  Ecc/esia/  Community 


The  following  text  is  a letter  from  a Paraguayan  Basic 
Ecclesial  Community  to  European  Christians . It  asks  how 

the  passage  from  death  into  the  new  life  celebrated  at 
Easter  can  be  share  with  Christians  in  Europe 3 who  are 
part  of  the  conflict  between  rich  and  poor  in  Latin 

America. 


Dear  friends,  our  brothers  and  sisters  in  Europe! 

Like  you  there  in  Europe,  we  too  are  just  now  celebrating 
Easter . 

But  how  do  you  celebrate  the  feast  of  the  resurrection 
of  our  suffering  Lord,  the  feast  of  His  passage 
from  death  into  the  new  life? 

What  happens  here  is  that  the  few  who  are  rich  pass 
over  the  sufferings  of  the  poor. 

It  is  said  of  Jesus  that  He  did  not  cling  to  His 
divinity  like  a thief  clutching  his  spoils. 

Where  we  live,  however,  the  few  who  are  rich  plunder 
from  the  poor  majority  everything  they  have: 
bread,  land  and  soil, 
work,  wages, 

health,  dwelling,  safety. 

How  then  is  the  passover  from  death  into  the  new  life, 
how  is  Easter,  how  is  resurrection,  even  possible? 
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You  there,  we  here,  are  we  not  all  brothers  and  sisters? 

Easter  is  an  international  affair. 

Our  situation  has  international  dimensions 

and  is  created  by  those  who  make  the  decisions  in  this 
wor Id , 

who  implement  plans 

and,  in  doing  so,  forget  us,  the  younger  brothers 
and  sisters 

of  the  suffering  and  slain  Jesus. 

Easter  is  the  feast  of  the  new  departure  full  of  hope, 
the  feast  of  the  joyful  new  beginning,  of  the 
abundant  new  life. 

But  which  of  us  experiences  anything  worth  calling 
departure,  joy,  fresh  start,  new  life? 

Hope  - yes , that  we  have ! 

Easter  - feast  of  expectation:  for  whoever  journeys  on 
also  arrives  at  the  goal. 

So  then,  brothers  and  sisters,  in  spite  of  everything, 
let  us  journey  on,  you  over  there,  we  here, 
in  the  light  of  Christ, 

in  the  light  of  the  Lord  awakened  to  new  life, 
and  together  seek  equality  and  freedom  for  all. 

We  Paraguayans  have  need  of  you  over  there 
and  certainly  not  just  your  money. 

We  need,  above  all,  your  confident  and  clear  voice 
against  the  ideology 

which  enslaves  and  kills  us  all,  us  the  poor  and 
you  the  rich,  alike. 

We  all  of  us  live  in  the  same  danger  of  death. 

But  our  Risen  Lord  has  also  made  us  all 
His  equally  precious  brothers  and  sisters. 

Please  do  not  forget  that! 

Arnoldo  and  friends  and  family* 


Text  in  Horst  Goldstein,  Tage  zwischen  Tod  und 
Auf erstehung , p.  149ff.  Translated  from  the 
German  translation. 
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PERU 


Christ  has  Died  and  is  Risen 
Prayer  for  a Mass  on  Easter  Day 


The  death  and  resurrection  of  Christ  are  the  start- 
ing point  and  focus  of  the  following  prayer 3 writ- 
ten by  a community  of  university  students  in  Peru 
to  be  used  at  Mass  on  Easter  Day  in  1977.  It  is 
interesting  that  they  are  not  seen  as  distant 
events  in  past  history  but  as  fundamental  events 
which  are  still  deeply  present 9 both  in  experien- 
ces of  weakness  and  in  victories  in  the  struggle 
for  liberation  of  the  poor.  And  nev ertheless 
this  intimate  relation  between  Christ  and  history 
does  not  lead  to  triumphalism  but  to  asking  for 
forgiveness . 


Christ  has  died  and  is  risen 
Death  has  been  destoryed  in  his 
victory 

That  is  our  guarantee  that  we  shall 
triumph  too 

We  know  and  acknowledge  the  Lord  who 
is  active  in  history 
as  he  has  always  been. 

Our  God  is  the  God  of  the  people 
and  in  their  present  weakness 
he  is  weak  too: 

but  in  the  display  of  their  strength, 
he  is  strong. 
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Christ  through  whom  we  know  the 
Father 

is  present  with  us  here  today 
and  calls  us  to  action. 

Our  faith  is  fed  by  his  triumph 
over  death. 

That  is  the  guarantee  of  our  victory. 
Brothers  and  sisters,  what  else  remains 
for  us  to  do 

except  to  take  up  with  resolution  the 
task  to  which  he  calls  us 
realising  at  each  step  his  liberating 
presence  among  us . 

With  Christ,  by  him  and  with  him 
the  people  will  be  the  victors. 

Christ  is  alive 
Christ  is  risen 
Our  faith  is  not  empty 
In  him  is  to  be  found  the  deepest 
meaning  of  history 
of  our  people  and  of  our  own  lives . 

In  him  who  is  defeating  death  decisively. 

In  him  all  comes  true  - 

the  immeasurable  vitality  of  our  people 

their  potential  for  liberation 

their  capacity  to  revolutionise  history 

to  put  down  oppression 

and  to  put  the  Easter  victory  into  effect 
which  is  nothing  else  but  passing 
from  the  rule  of  necessity  to  the  rule 
of  freedom 

out  of  a society  of  injustice  and 
exploitation  into  the  society  of 
justice  and  brotherhood  proclaimed  by 
the  Kingdom. 

Lord,  before  your  greatness  in  the  potential 
of  your  people 

we  see  clearly  how  puny  we  are. 

Before  the  reality  of  your  resurrection 
there  are  exposed  the  different  ways  in 
which  we  remain  in  death 
in  sin,  traitors  to  the  cause  of  the  poor. 


Our  understanding  cannot  grasp  you 
you  cannot  be  reduced  to  our  faith. 

We  cannot  possess  you. 

You  gave  yourself  over  to  death 
totally,  definitely. 

Before  that  we  can  only,  hesitantly, 

respond  with  equal  devotion 

But  none  the  less  we  ask  your  forgiveness. 

We  want  to  offer  to  you  this  way  we  follow 
with  such  hesitation 
the  story  of  our  faith  and  devotion 
from  the  first  time  we  were  called 
from  our  joining  this  community  we  love 
from  the  moment  we  committed  ourselves. 

If  we  believe  today.  Lord,  it  is  because  we 
have  experienced  you 

in  our  feeble  but  growing  identification  with 
the  people. 

As  we  affirm  our  faith 

we  do  so  totally  devoid  of  triumphalism. 

We  believe  in  God  who  exists  in  the  poor 
That  is  all. 

But  our  faith  is  riddled  with  hesitation, 
carelessness  and  fear, 

and  our  confession  of  faith  becomes  a prayer 
to  the  Lord 
and  to  our  people: 

We  do  believe  but  our  faith  needs  to  be 
strengthened . 

At  this  moment  of  time 

the  ordinary  people  suffer  oppression  and  misery 
hunger  and  crises. 

The  lash  of  the  oppressor  is  upon  their  shoulders 
the  shoulders  of  the  poor  and  exploited 
bowed  down  by  the  toil  of  every  day. 

We  have  to  retreat  and  take  up  defensive  positions 
we  are  still  weak  in  the  face  of  the  oppressor 
but  we  have  the  infinite  security  provided  by  our 
stronghold  in  the  future 
our  great  and  glorious  victory. 

On  this  April  day  we  acknoweldge  that  the  Lord  is 
present 

and  at  the  head  of  his  people. 

The  Lord  is  in  command: 
who  can  defeat  us?  * 


* Text  in  Paginas , Vol.  II,  No.  10,  June  1977,  pp.  42-43. 
Translated  from  the  Spanish  by  the  WCC  Language  Service. 
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Confessions  of  Faith  from  "Vamos  Caminando" 
A Peasant  Catechism  from  Peru 


PERUVIAN  MAGNIFICAT 


I SING  TO  THE  LORD  FOR  HE  IS  GREAT 

To  the  Lord  I sing  my  praises, 

Joyful  in  my  Saviour  God; 

He  has  called  me  to  remembrance 
Poor,  exploited  as  I am. 

Friends  around  me  all  are  saying 
"You're  the  servant-girl  of  God!" 

He  is  good,  and  his  compassion 
always  reaches  to  the  poor. 

And  we  know  that  he  is  greatest. 

For  he  brings  the  boastful  down, 

Raises  up  the  oppressed  people. 

Puts  the  bosses  in  their  place. 

God  gives  bread  to  those  who  have  none. 
Casts  aside  the  millionaire; 

As  he  said,  God  always  struggles 
With  the  people,  at  their  side. 


(From  Luke  1:39-56) 
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BAPTISMAL  SONG 


Fathers,  mothers  and  godparents. 
We  present  today  our  children 
For  the  Lord  to  give  his  blessing 
In  the  sacrament  of  baptism. 


Christ  our  Lord  has  called  them  to  him. 
And  now  to  himself  he  binds  them. 

Giving  them  a firm  commitment 
By  the  light  and  by  the  water. 


Fathers,  mothers  and  godparents. 
We  assume  the  willing  duty. 

To  ensure  the  news  of  Jesus 
Reaches  each  and  every  household. 


To  us  all  there  comes  the  duty 
To  be  guides  to  children  always. 
And  to  help  them  always  follow 
The  proper  path,  the  path  of  love. 


We  are  filled  with  joy  and  gladness 
Because  they  belong  to  Jesus; 

Trials  and  struggles  that  are  ours  now 
One  day  with  us  they  will  shoulder. 


BROTHERS,  SISTERS,  FRIENDS,  WE  GREET  YOU 
WE  ARE  CALLED  TO  BE  COMMITTED; 

THE  CHRISTIAN  WAY'S  THE  WAY  OF  SERVICE 
TO  THE  ONES  WHO  SUFFER  MOST. 
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EUCHARISTIC  SONG 


Let  us  sing  the  praise  of  God 
Who  unites  us  in  His  care. 

And  who  feeds  us  in  His  love 
With  the  bread  of  unity. 


0 God  our  Father! 


Let  us  keep  the  unity 
That  the  Master  has  decreed. 

Where  there's  war,  let  there  be  peace; 
Where  there's  hate,  let  there  be  love. 


Our  dear  Lord  gives  his  command 
To  repay  all  bad  with  good, 

To  bear  witness  to  his  love, 

Learn  through  him  how  to  forgive. 


If  there's  one  who  suffers  hurt. 
Or  who  goes  through  life  alone. 
Let  us  all  with  heartfelt  love 
Give  support  and  tender  care. 


May  the  Lord  who  called  us  all 
To  share  all  our  lives  as  one. 
Bring  us  all  in  his  great  love 
To  eternal  happiness. 


(Gregorian) 


Together  with  Our  People 


Statement  of  Six  Catholic  Bishops 
of  Peru's  Southern  Andean  Region 


Confessing  the  faith  today  in  a situation  where  oppression  and 
incomprehensible  suffering  prevail  clearly  entails  the  annunci- 
ation of  a new  society  as  well  as  the  denunciation  of  all  situ- 
ations which  because  of  their  injustice  are  sinful.  Both  as- 
pects of  confession  are  worked  out  in  the  following  Statement 
of  the  six  Catholic  Bishops  in  Peru's  Southern  Andean  Region 
which  they  issued  in  Cusco3  September  1978.  Following  are  a 
few  extracts  from  the  document  which  originally  contained  38 
pages  and  was  entitled  "Acompanando  a Nuestro  Pueblo" . It  is 
interesting  to  note  the  different  sources  this  confessing  state- 
ment is  referring  to  : The  reflection  of  the  bishops  stems  from 
the  comments  of  campesinos  and  common  people  in  the  region's 
Christian  communities  (text  printed  in  italics) 3 quotations 
from  the  Bible 3 and  documents  of  the  Church's  Magisterium. 


PRESENTATION 


In  view  of  the  critical  situation  in  which  the  majority  of  the 
people  of  our  region  live,  the  Southern  Andean  Church  has  felt 
the  need  to  speak  out  in  order  to  be  faithful  to  its  mission 
to  announce  the  gospel  to  all  people... 

This  document  is  the  result  of  a process  of  reflection  by  the 
whole  Church  - campesinos,  common  people,  priests,  nuns  and 
bishops. . . 

For  some  who  are  used  to  solemn  academic  language  the  style  of 
this  document  may  seem  strange.  But  we  must  understand  the 
deep  feeling  that  the  spontaneous  and  simple  testimony  of  the 
people's  expression  carries.  Because  God  reveals  himself  in 
the  history  of  the  people,  we  as  the  Church  must  listen  to  the 
story  with  special  attention  and  try  to  discover  the  voice  of 
the  Lord  from  the  people's  experience  and  manifestations.... 
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INTRODUCTION 


As  we  accompany  our  people  in  their  weary  march  in  search  of 
justice  and  view  the  situation  of  affliction  and  extreme  misery 
of  the  great  majority  of  them  today,  we  bishops  and  pastoral 
agents  feel  like  a part  of  the  people  and  join  them  as  they  pro- 
test in  word  and  deed  against  injustice  and  express  their  hope 
for  radical  change. 

Our  Andean  world  is  made  up  mostly  of  poor  campesinos;  it  is 
with  them  and  from  their  marginalized  state  that  we  wish  to 
speak.  We  seek  to  be  united  to  all  sectors  of  people  who  in 
this  time  of  "economic  crisis"  un justly  - suffer  the  consequences 
of  what  others  have  brought  on. 

All  of  us  as  children  of  God,  the  Creator  of  life  and  Lord  of 
history,  are  made  in  his  image  and  likeness.  From  this  comes 
our  human  dignity.  Our  people  are  not  recognized  as  children 
of  God  in  everyday  practice  and  their  dignity  is  being  trampled 
upon. 

Therefore,  making  their  aspirations  and  hopes  our  own,  we  seek 
to  denounce  the  flagrant  situation  of  sin  in  which  we  are  liv- 
ing and  announce  a new  society:  the  Kingdom  of  God  where  we 
will  all  participate  as  brothers  and  sisters  in  the  joy  of  the 
Risen  Lord. 


I.  THE  SITUATION  OF  CAMPESINOS  AND  THE 

COMMON  PEOPLE  OF  THE  SOUTHERN  ANDEAN  REGION 


The  (capitalist) system  is  denounced  in  Populorum  Progressio  : 

But  it  is  unfortunate  that  on  these  new  conditions  of  society 
a system  has  been  constructed  which  considers  profit  as  the 
key  motive  for  economic  progress,  competition  as  the  supreme 
law  of  economics,  and  private  ownership  of  the  means  of  pro- 
duction as  an  absolute  right  that  has  no  limits  and  carries 
no  corresponding  social  obligation.  This  unchecked  liberal- 
ism leads  to  dictatorship  rightly  denounced  by  Pius  XI  as  pro- 
ducing "the  international  imperialism  of  money".  One  cannot 
condom  such  abuses  too  strongly,  solemnly  recalling  once 
again  that  the  economy  is  at  the  service  of  man  (26)  . 
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For  all  this  the  government  is  to  blame 

because  it  deals  in  numbers;  then  we  get  the 
consequences . First  they  look  for  the  numbers 
that  give  the  percentage  of  profit.  It  is  not 
possible  for  one  person  to  win  without  another 
one  losing.  In  our  country  the  corporations 
win;  the  banks  win;  the  merchants  win  less3 
but  they  win.  Someone  then  has  to  pay  for 
all  this  gain:  we  campesinos 3 the  poor  people  pay 
pay  for  it  - we  who  have  to  accept  the  rules 
of  the  games  of  those  who  have  money  and  give 
orders . 


III.  IN  VIEW  OF  THIS  SITUATION  WHAT 
DO  WE  CHRISTIANS  THINK? 


We  Christians  can  only  live  out  our  faith,  reflect  on  it  and 
express  it  in  the  context  in  which  the  people  live.  The  people 
of  Israel  have  taught  us  this  in  the  Bible... 

We  understand  that  to  know  the  Lord  as  God  of  the  poor  is  to 
discover  the  God  of  the  Bible... 

From  the  beginning  of  the  world  God  has  wanted  for  his  children 
justice,  love  and  freedom  for  all... 

"It  is  true  that  Jesus  spoke  to  and  associated 
with  all  kinds  of  people,  but  not  the  same  way. 

For  example,  the  words  he  spoke  to  the  rich  and 
to  the  poor  are  not  the  same.  His  Gospel  does 
not  have  the  same  resonance  or  meaning  for  the 
rich  and  for  the  poor.  The  word  for  the  poor 
is  of  hope  and  joy.  The  word  to  the  rich  is 
of  concern  and  a call  to  conversion,  to  abandon 
privileges  and  for  active  compassion  in  the 
distribution  of  goods....  We_cannot  agree 
with  our  brothers  /and  sisters/  who  seem  to 
reduce  the  Gospel  to  a falsely  universal  mes- 
sage addressed  to  all  people  in  a neutral  uni- 
form way  that  hides  the  difference  between 
rich  and  poor  and  gives  the  illusion  that  to 
be  Christian  is  the  same  for  the  rich  and  for 
the  poor.  Such  an  unsavory  gospel  will  never 
be  the  leaven  for  determined  action  for  justice 

and  the  liberation  of  our  people " 

(Bogota  meeting  of  Latin  American  Bishops, 

November -December  1977) 
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For  Jesus  the  poor  were  always  his  best  friends;  he  gave  them 
the  task  of  building  his  Kingdom. . . 

We  have  to  recognize  that  many  times  as  bishops,  priests  and 
religious  we  have  not  been  faithful  to  the  word  of  God  that 
comes  from  the  poor.  We  accept  the  criticism  the  people  are 
giving  us . . . 

There  is  a movement  towards  solidarity  among  the  oppressed 
people  through  deeds  as  well  as  words.  One  expression  of 
this  is  the  way  in  which  the  Church  tries  to  orient  pastoral 
action  and  the  pronouncements  it  makes  on  the  difficult  times 
in  which  the  people  live.  That  is  why  our  Southern  Andean 
Church,  even  with  all  its  limitations,  has  attracted  the  sus- 
picion of  the  dominant  groups.  Bishops,  priests  and  religious 
are  accused  of  politicking  and  of  being  "communists",  and  commit- 
ed  Christians  are  considered  to  be  infiltrators... 

From  this  Church,  which  today  more  than  ever  takes  its  evangel- 
ical power  from  the  poor,  following  the  steps  of  Jesus,  we  are 
compelled  to  denounce  and  condemn  every  situation  of  injustice. 


IV.  DENUNCIATION  AND  CONDEMNATION  OF  A SITUATION 
WHICH  BECAUSE  OF  ITS  INJUSTICE  IS  SINFUL 


WE  DENOUNCE  : 

* The  continuing  increase  in  the  cost  of  living. 

* The  hunger  and  malnutrition  which  are  leading  to  an 
alarming  increase  in  tuberculosis  among  the  people. 

* The  constant  impoverishment  of  the  countryside  on 
account  of  the  agrarian  debt,  excessive  taxes  and 
the  exodus  of  capital,  all  of  which  compels  the 
campesinos  to  leave  their  communities. 

* The  unjust  distribution  of  lands  for  campesinos. 

* Pricing  policies  that  are  contrary  to  campesino 
interests . 

* The  lack  of  medical  care  and  the  exaggerated  cost 
of  basic  medicine,  now  beyond  the  reach  of  the 
people . 
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The  lack  of  public  services  - housing,  light, 
water  and  sewers  in  the  poorest  sectors  of  our 
our  country. 

The  Supreme  Decree  010-77  and  Decree  Law  22126 
which  put  thousands  of  workers  out  of  jobs,  as 
well  as  Decree  22264  by  which  thousands  of 
government  workers  will  be  fired. 

The  use  of  repression  as  the  solution  to  the 
people's  problems. 

The  indifference  and  delay  which  the  government 
has  shown  in  seeking  solutions  to  the  just  and 
urgent  demands  of  labor  groups,  with  serious 
damage  to  the  national  economy. 

Generalized  corruption  in  the  agencies  of 
public  and  private  administration. 

The  scandal  of  economic  privileges  that  allow 
the  increase  of  incomes  and  salaries  in  the 
power  groups  while  a situation  of  generalized 
misery  exists  in  the  country. 

The  misinformation  and  partial  information  that 
is  circulated  through  the  press,  radio  and  TV. 

The  inhuman  demands  of  the  International  Monetary 
Fund,  and  of  those  it  represents,  which  condemn 
our  people  to  misery. 

The  real  marginalization  of  campesinos  and  the 
people  from  the  decision-making  centers  of 
national  life. 

The  socio-economic  and  political  system  that 
ignores  the  interests  of  the  majority  for  the 
benefit  of  a few. 

Likewise  the  atittudes  of  selfishness  and  in- 
dividualism which  lead  to  a lack  of  solidarity 
with  the  people  and  among  the  people.  The 
opportunism,  search  for  personal  advantage  and 
betrayal  of  the  interests  of  the  people  that 
deny  the  love  that  Christ  teaches  us. 
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Full  of  hope  in  the  resurrection  of  the  Lord  who  has  conquered 
sin  and  who  reveals  himself  in  those  of  his  people  who  are 
oppressed , 

WE  ANNOUNCE  : 

- That  it  is  possible  to  have  the  justice,  freedom  and 
brotherhood  to  which  we  are  committed;  our  strong 
union  with  God  that  we  inititate  here  is  the  strength 
that  unites  us. 

- That  the  project  of  a new  society  that  comes  from  the 
poor  has  the  following  as  its  most  outstanding  elements: 

A more  just  distribution  of  income  in  the 
campesino  sectors;  the  participation  of 
workers  in  profits,  management  and  owner- 
ship of  businesses;  the  training  of  a 
critical  sense  in  Peruvians  so  that  they 
may  confront  creatively  their  environment 
and  destiny;  the  participation  of  the 
people  as  agents  of  their  liberation. 

(Justice  in  the  World  Peruvian  Episcopacy) . 

- That  services  of  health,  housing,  education,  etc.  be 
put  within  reach  of  the  entire  national  community. 

- That  power  be  in  the  hands  of  the  people  and  at  the 
service  of  the  people. 

- That  the  values  of  native  cultures  be  recognized. 

- That  human  brotherhood  be  lived  out. 

So  that  this  announcement  may  become  a reality  in  accordance  with 
the  Lord's  will, 

WE  PROPOSE  : 

* That  the  cost  of  living  be  reduced,  namely  that 
bread,  sugar,  macaroni  and  basic  necessities  be 
put  within  the  reach  of  everyone. 

* That  lands,  real  technical  aid  and  credit  be 
made  available  to  the  campesinos. 

* That  fair  wages  and  prices  be  decreed  for 
campesinos  and  workers. 

* That  the  wealth  produced  in  the  region  remain  here. 
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That  the  basic  services  the  people  need  - roads, 
schools,  hospitals,  water,  sewers  - be  provided 
by  the  government . 

That  Supreme  Decree  010-77  and  Decree  Laws  22126 
and  22265  be  abrogated  and  that  workers  be  re- 
hired. 

Freedom  of  expression  and  freedom  to  all  those 
who  struggle  for  social  change?  no  one  may  be 
persecuted  for  his  ideas. 

Effective  participation  of  Quechuas , Aymaras 
and  other  ethnic  groups  in  the  nation's  problems 
and  decision-making;  they  must  also  be  granted 
the  right  to  vote. 

That  all  citizens  become  aware  of  their  civic 
duties  and  responsibilities  for  a new  society. 

A prompt  and  fair  solution  to  the  demands  of 
the  miners  and  the  assurance  of  no  dismissal 
of  government  employees. 

A social  order  based  on  the  interests  of  the 
poor . 


V.  THE  TASKS  OF  THE  SOUTHERN  ANDEAN  CHURCH 


After  analyzing  the  problems  as  a whole,  the  Southern  Andean 
Church,  following  the  steps  of  Jesus,  renews  its  commitment 
to  evangelize  the  poor,  that  is  : 

To  proclaim  the  Word  of  the  Good  News 
and  contribute  toward  this  Word's  hav- 
ing the  historic  and  social  effective- 
ness that  is  appropriate  within  its 
transforming  action  on  the  world. 

(Evangelization  3.  1.  4). 

So  that  the  word  of  God  may  reach  the  people  clearly  and 
purely,  we  commit  ourselves  constantly  to  review  our  actions, 
attitudes  and  lifestyles  according  to  our  option  for  the  poor. 
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"To  reaffirm  our  commitment  to  support 
the  independent  organizations  that 
emerge  from  the  people  and  that 
struggle  for  their  just  interests" 
(Abancay  Bishops'  Assembly,  August 
1975)  . 


Jesus  himself,  present  in  his  people,  calls  us  to  celebrate 
the  faith  together,  that  is,  to  receive  God  in  our  life  and 
recognize  him  as  God  of  our  history,  to  celebrate  the  hope 
in  the  fulfillment  of  his  plan  and  celebrate  a love  which  is 


is  lived  out  in  practice.  * 


Cusco,  September  1978 


Luis  Vallejos  (Cusco) 

Albano  Quinn  (Sicuani) 

Jesus  Calderon  (Puno) 

Luis  Dalle  (Ayaviri) 

Alberto  Koenigsknecht  (Juli) 
Renzo  Micheli  (Chuquibambilla) 


* 

Text  in  Latinamerica  Press  2 November  1978. 
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URUGUAY 


Fasting  and  Prayer  for  a Day  of  National  Reflection 
Declaration  of  the  Service  for  Peace  and  Justice 


One  quiet , but  strong  and  effective  , expression  of  faith  is 
fasting.  In  many  parts  of  Latin  America , groups  and  in- 
dividuals are  meeting  to  fast , to  pray  for  peace  and  just- 
ice, and  to  show  their  solidarity  with  those  who  are  suffer- 
ing. This  text  comes  from  the  members  of  Service  for  Peace 
and  Justice  in  Uruguay  (1983).  It  expresses  how  fasting  is 
understood  as  a public,  personal  and  community  prayer  and  as 
a means  of  deepening  the  commitment  for  justice  and  peace. 


We,  the  members  of  Service  for  Peace  and  Justice  in  Uruguay, 
have  begun  a time  of  fasting  and  prayer. 

The  Bible  tells  us  that  during  critical  times  in  the  history 
of  the  people  of  God,  fasting  is  an  act  of  humble  supplication, 
accompanied  by  fervent  prayer,  in  order  to  open  themselves  to 
a saving  God. 


105 


The  prophets  joined  fasting  to  the  practice  of  justice.  For 
example,  the  prophet  Isaiah  said  : 

This  rather  is  the  fasting  that  I wish: 
releasing  those  hound  unjustly  3 
untying  the  thongs  of  the  yoke; 

Setting  free  the  oppressed 3 
breaking  every  yoke; 

Sharing  your  bread  with  the  hungry 3 
sheltering  the  oppressed  and  the  homeless; 
Clothing  the  naked  when  you  see  them3 
and  not  turning  your  back  on  your  own. 

Then  your  light  shall  break  forth  like 
the  dawn3 

and  your  wounds  shall  quickly  be  healed; 

Your  vindication  shall  go  before  you3 
and  the  glory  of  the  Lord  shall  be  your 
rear  guard.  (Isaiah  58:6-8) 


The  danger  inherent  in  all  fasting  and  against  which  the  pro- 
phets have  strongly  warned,  is  that  of  formalism  by  which  fast- 
ing is  reduced  to  a mere  exterior  practice  without  inspiration 
and  without  conversion  to  God.  Thus,  the  fast  easily  becomes 
a source  of  pride.  On  their  part,  the  prophets  explicitly 
related  fasting  to  the  practice  of  justice.  Only  when  fast- 
ing is  accompanied  by  prayer,  works  of  justice,  and  love  can 
it  be  considered  authentic  (Tobias  12:8) . 

Following  the  thinking  of  the  prophets,  Jesus  also  warned 
against  the  hypocrisy  of  fasting.  Nevertheless,  for  Jesus, 
fasting  also  had  its  value  for  the  "Father  who  is  hidden" 
(Matthew  6:16-18).  At  the  beginning  of  his  public  life,  Jesus 
spent  40  days  and  40  nights  fasting  in  the  desert.  He  recom- 
mended the  practice  of  fasting,  accompanied  by  prayer  to  over- 
come the  forces  of  evil. 

The  early  Church  was  accustomed  to  fasting  before  making  import- 
ant decisions  (Acts  13:2-23),  as  well  as  to  fasting  as  a form 
of  sharing  with  those  in  need.  "When  someone  among  them  is 
poor  and  needs  help,  then  the  community  fasts  two  or  three 
days,  and  according  to  custom,  gives  the  food  that  they  pre- 
pare for  themselves  to  that  needy  person"  (Aristides) . 

Throughout  history,  the  practice  of  fasting  has  been  adapted 
each  time  to  new  situations  and  needs  of  the  society.  Prayer, 
fasting  and  works  of  justice  are  three  biblical  elements  that 
have,  at  times,  'become  separated  but  which,  nonetheless,  recover 
all  their  strength  in  the  intimate  relation  of  one  with  the 
other . 
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THE  HUMAN  VALUE  OF  FASTING 


Fasting  has  as  its  objective  the  overcoming  of  a fundamental 
instinct,  that  of  hunger,  which  is  tied  to  aggressiveness  and, 
therefore,  to  acts  of  violence.  We  believe  that  by  breakinq 
an  habitual  mechanism  of  our  lives  in  something  as  strong  as 
eating,  we  will  see  ourselves  obliged  to  break  other  chains 
such  as:  speaking  without  hearing;  discussion  without  dialogue; 
taking  without  sharing;  fear  that  paralyzes  or  leads  to  all 
types  of  violent  reaction;  and,  that  of  judgment  that  condemns 
the  adversary  without  recognizing  that  which  is  just  and  true 
in  him  or  her.  We  hope  that  breaking  down  these  mechanisms 
will  make  us  grow  in  liberty. 

We  believe  that  being  hungry  can  help  us  to  descend  to  the 
innermost  parts  of  ourselves,  to  better  recognize  our  limits 
and  needs,  to  live  in  truth. 

Fasting  helps  us  to  more  effectively  enter  into  communion 
with  the  sufferings  of  those  who  are  malnourished  and  unloved. 

We  hope  that  hunger  becomes  for  us  a means  of  communication; 
it  is  a way  of  better  understanding  not  only  those  in  exception- 
al circumstances,  but  also  those  who  are  always  hungry  and  never 
make  the  news  headlines. 

Fasting  can  purify  us,  stimulate  our  imaginations  and  make  us 
understand  better  the  urgency  of  working  for  a more  loving 
world.  The  act  of  fasting  is  meant  to  awaken  in  the  heart 
of  each  person,  the  potential  of  positive  strength  to  take  on 
the  work  of  peace.  It  is  an  act  that  commits  us  to  overcome 
violence  and  brings  us  to  the  way  of  peace  that  is  the  fruit 
of  justice. 

By  fasting,  we  seek  to  make  amends  for  the  injustice  in  those 
conflicts  that  are  the  result  of  abuses  and  laziness  for  which 
we  are  responsible.  It  is  one  way  of  expressing  the  pain 
that  is  felt  in  the  face  of  injustice  and  sin  that  we  experience 
as  our  own . 

OUR  FASTING  IS  ACCOMPANIED  BY  PRAYER 


In  this  public,  personal  and  community  prayer,  we  want  to  stand 
before  God  with  our  people,  asking  that  His  Name  be  holy  among 
us,  that  His  Will  be  done  on  our  earth,  that  His  Justice  change 
our  world  into  a sign  of  His  Kingdom.  This  prayer  adequately 
replaces  physical  food  : "I  learned  the  value  of  prayer  and 
fasting,  that  is,  the  strength  and  the  trust  one  feels  when  one 
turns  oneself  over  to  the  Father,  without  holding  back  one's 
life,  but  rather  understanding  that  whoever  loses  his  or  her 
life  will  save  it,  receiving  once  again  from  the  hand  of  Him 
who  feeds  the  birds  and  knows  each  hair  on  our  heads".  (Ghandi, 
"Letter  to  Mira  Behn",  8th  May  1933) 


107 


We  wish  to  join  fasting  and  prayer  clearly  together  so  as  not 
to  allow  ourselves  to  enter  heated  discussions  where  we  repeat 
time  and  again  what  we  already  believe,  clinging  to  what  we 
feel,  without  giving  way  to  a conversion  of  mind  and  heart. 


WHY  FAST? 


When  we  proposed  a day  of  "Amnesty  and  National  Reconciliation", 
we  described  the  image  of  a society  to  which  we  aspire: 

"We  wish  to  contribute  to  the  construction  of 
a society  which,  respecting  the  idiosyncracies 
of  the  country  and  its  regions,  will  be  liber- 
ating, based  on  equality,  solidarity  and  parti- 
cipation, with  the  help  of  all  and  at  the 
service  of  all  : 

* A society  to  which  all  contribute  according 
to  their  strengths  and  from  which  all  re- 
ceive according  to  their  necessities,  with- 
out inequalities  nor  advancements  of  some 
at  the  cost  of  others. 

* A society  which  uses  its  resources  to 
satisfy  the  needs  of  all  of  its  members. 

* A society  which  respects  the  human  and 
political  rights  of  its  members,  groups 
and  organizations. 

* A society  in  which  all  persons,  aware  of 
their  own  situation  and  of  the  mechanisms 
of  change,  become  agents  of  their  own 
destiny. 

* A society  in  which  all  may  feel  the  joy 
of  being  sisters  and  brothers  to  each 
other . " 
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It  is  within  the  context  of  these  aspirations  that  we  make 
this  fast,  during  these  days,  asking  ourselves  these  three 
questions  : 


What  have  I done  for  my  Uruguay? 

What  am  I doing  now? 

What  can  I do  for  my  fellow  citizens? 


We  are  all  responsible,  we  can  all  do  something  for  others, 
even  if  it  be  something  small.  Therefore,  the  ultimate 
objective  of  this  fast  and  prayer  is  to  prepare  ourselves 
and  to  invite  everyone  to  make  a day  of  national  reflection. 
We  hope  that  God's  grace  will  give  us  strength  in  our  weak- 
ness and  that  we  might  identify  more  and  better  with  our 
sisters  and  brothers. 

We  have  hope  because  we  know  that  in  the  resurrected  Lord, 
evil,  injustice  and  lack  of  love  have  no  future.* 


* 

Text  in  Latin  American  Documentation  XIV,  25.  Translated 
from  SERV-I-R,  Religious  Information  Service  of  the  Latin 
American  Confederation  of  Religious,  Bogota,  Colombia,  August 
1983. 
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I Believe  in  God 


Creed  from  a Jazz  Mass  by  Homero  Per  era 


1.  I believe  in  the  living  God, 

He  is  doing  his  work  in  us  all. 

In  the  trees,  in  the  flowers. 

In  the  people  who  now  see  more  clearly. 

I believe  in  the  God  of  freedom. 

Who  sets  us  free  from  oppression. 

In  the  factories,  in  the  faculty. 

Through  the  people  who  today  long  to  be  human. 


Refrain  : I believe...  in  God, 

I believe  His  liberating  power; 

He  gave  us  life  and  light 

To  show  more  brightly  His  great  love. 


2. 


I believe  in  the  God  of  peace. 

Who  saves  us  from  self-destruction, 

In  war  - in  starvation, 

Through  the  people  who  today  fight  for  their  freedom. 

I believe  in  the  God  of  power, 

Who  in  His  might  wills  to  do  greater  things 
In  each  one  of  us,  in  the  whole  world, 

How  majestic  and  all-glorious  is  His  great  name! 


Refrain  : I believe...  in  God, 

I believe  His  liberating  power; 

He  gave  us  life  and  light 

To  show  more  brightly  His  great  love. 


Coda 


He  will  set  us  free 


(4  times)* 


From  the  Loose-Leaf  Song  Book  of  ISEDET : Instituto  Superior 
Evangelica  de  Estudios  Teologicos,  Camacua  282,  1406  Buenos  Aires, 
Argentina. 
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Madres  de  la  Plaza  de  Majo,  Buenos  Aires,  Argentina, 
April  1982  (WCC) 

Filamena  Mamani  from  the  province  Guadalberto 
Villarroeal  in  Bolivia,  1984  (WCC  Photo  : Peter 
Williams) 

A favella  next  to  modern  flats  in  Salvador,  Brazil, 
1984  (WCC  Photo  : Peter  Williams) 

"The  Tortured  Christ",  sculpture  by  the  Brazilian 
artist  Guido  Rocha,  1975  (WCC  Photo  : John  Taylor) 

A Basic  Ecclesial  Community  in  Monte  Grave,  Ceara, 
Brazil  1984  (WCC  Photo  : Peter  Williams) 

Pupils  and  Teachers  in  a school  of  a favella 
(Tubo)  in  Salvador,  Brazil  1984  (WCC  Photo  : 

Peter  Williams) 

Repression  in  Chile,  Autumn  1973 

From  a slum  area  in  Bogota,  Colombia  1981 
(Sonja  Gunnarsson,  Sweden) 

Christian  Congregation  in  Ecuador 

Re-afforestation  work  in  Paraguay,  1968  (UN  Photo, 
issued  by  FAO) 

Flute  players  in  Peru,  1960  (Sebastian  Salgado  jun.) 
Barriadas  at  Lima  (Sebastian  Salgado  jun.) 

Potato  harvest  in  the  countryside  (WCC) 
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The  series  “Confessing  our  faith  around  the  world”  brings  together 
contemporary  expressions  of  faith  from  different  regions  of  the 
world.  Following  Volume  III  which  contained  confessions  from  the 
Caribbean  and  Central  America,  the  present  volume  assembles  a 
similar  collection  from  South  America,  ranging  from  official 
pronouncements  of  church  bodies  to  personal  prayers  and 
confessions  of  faith.  As  Emilio  Castro,  General  Secretary  of  the 
World  Council  of  Churches,  says  in  his  introduction:  “It  is  just  this 
variety  which  illustrates  the  reality  of  Latin  American  theological 
reflection.” 

The  Rev.  Dr  Hans-Georg  Link  is  on  the  staff  of  the  Faith  and  Order 
Sub-unit  of  the  World  Council  of  Churches. 


